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ANTE -RATAA- 


(From the MS. No. 3973/246 deposited in the Kashiraj 


Sarasvati Bhandara, Ramnagar). 


WATT AA 


gh HET MAM HLTA TACT aTara fara aefe: gasecsa: 1 
aaiteeorarae Saat i & ats, ac¥ afm: sal Mas AA 
TACAUAASATAIT FTeetshteas edtaqreat fafaait: 11 aa 


mig 13% faaaent am: fafa, wasecdae am: ge, a 


are) eta TH: gle, C Fata Ta: Aral, & ail waagy amr 
Tet, & sal HleaaTT TA: TaTS I 


AT Maa 


warafaest arafagat araaai a sear 
qaaat 8 86aeafaaat §=areqararaardte | 
eanaerataat =| aaasdt = UTATA 
arastat aafe sat = dlaaetaarary i 


ay egfa: 
TRATES way = feaaatragearegy 
TATA aaarqat aqmacrartaa 119 


AMBOBIAN Fe ats fafa 
aearaaea = arte (fe ?) aatee amarar 1 
Ta UST ARI ATA ARTATPTHATTTT | 
wa catia aradt(fe?) ward agaraa iz 
adder nafe sate amg Fl 
aeataagT aT ae TAT I 
mat wna cath aera ag ERY 
AaaeATaa «aii UTI 
TATA AAS ATTA HTT HY 


BP LS oc te 
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gaqvaraa: ad wt qseat | Suet ferar: | 
aqiegha ata camaatd TAT Fe MG 
quae ta qa qa = TAsaa 
died afear aa at BIT Ile 
qrnedifa att oat atdtg gael 
aqar at ge areal (fe?) at aa Tea Ite 
aaa eTgr ea MBIA aTLaT | 
aearaasad aredl (fe?) aacaa = TMF US 
qyaediafad aeatfeaded =: | ISAT: | 
aise ama wat uasanafy at iqo 


gfe flasitacrardiedta are 


Note 


There are two manuscripts of the Varahi Stotra deposited in 
the Kashiraj Sarasvati Bhagdara, Fort, Ramnagar, Varanasi—the 
one No, 3973/246 from wnich the above stotra has been taken and 
the other Ms. is No. 3974/26 which differs a little from the former. 
Both contain four folios each and their size is 13.510 cm., having 
6 lines per page. The stuti in both the MSS. contain 10 Slokas 
each, The variants in the latter Ms. are as follows :— 


, In the beginning there is no mention of Rsi, Chandas and 
Devata, nor of the Biza, Sakti and K ilaka. It does not contain 
Nyasa also nor any Viniyoga. The Dhyana is the same in both the 
stotra, This MS. does not contain Slokas 3 and 4c-d of our stuti. 
It also does not contain Sloka 8 of the stuti quoted above. It also 
contains the following additional Sloka after $I. 4 of our stuti :-— 


aad sania wsfrgiiafrsag (?) 
aHtsearal Use aan ef ad He 1 


The former MS. (No. 3973/246) names the Devata of the stuti as 
Vastkarana-Varaht Devata or simply Varaht Devata, but the MS. No. 
3974/246 names the Devata as Varahi Devata only and gives the 
colophon as—atalelaameat FTW AeareersqAeg i The epithets of 
the Varahidevata as rakta (red-coloured) and asvaradha (riding on a 
horse) are specially to be marked here. The MS. 3974 is rather 
corrupt in many of its readings. 

Besides these two Mss. Aufrecht in his Catalogus Catalogorum 
notices two more Mss. of the Var2hi-stotra, the one as a part or 
chapter of the Rudra-yamala-tantra, named as Varaht-stotra, Oudh 
XVII, 104 and the other as Varaht-stotra Govt. Or. Libr. Madras 
83. Besides, there is a Varaht-sahasranama-stotra from the uddamara- 
tantra, Stein 228. Thus the Varaht-stuti’s or Varaht-stotra’s all belong 
to the Tantra literature. 

In the Brahma-vaivarta-purana Goddess Prithivi is also called 
Varahi and the female Energy of God Vardaha (an incarnation of 
Visnu) is also named as V4rahi. Goddess V4rahi as the female 
Energy of God Varaha is counted as one of the eight or nine Matr- 
kas or Mother Goddesses as the female Energies (Saktis) of the 
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principal Gods as mentioned in the Devi-Mahiimya of the Markan- 
deya-purana and also in the Vamana and other Puranas. Here in the 
stuti given above Goddess Varahi as the female Energy of God 
Varaha is eulogised mainly for the purpose of vastkarana (overcom- 
ing or subjecting by charm and: incantations). She is purely a 
‘Tantrika Goddess here made to serve the lower purpose of life. The 
stuti is Tantrika as it is‘ preceded by the mention of bya, Sakti and 
Kilaka and by nyasa and dhyana. The eulogiser wishes to bring 
into his subjugation the whole world from the king to the animal 
and the physical world by the grace of Varahi. In his opinion 
Goddess Varahi ‘has béen created by God for the sake of vasikarana 
and he hopes that the Goddess eulogised with her stuti would bring 
the whole worl d under his subjugation: 


aaiacrarait ge 33a. a 
aqenreaee areey (fe ?) wait amar 119 


adlaeoraroiet WHTATAT ATT | 
aenteaa arziet (fe?) TAT a4 TMAH 112 


Vasikarana, sammohana,. marana, uccatana ‘etc. are the purposes for 
which the Tanirzka worship or stuti is mainly resorted to. The 
present Varaht-stuti is also ®0 exception to the general Tantrika rites. 
The eulogiser here has no concern with achieving the moral quali- 
ties elevating the soul or getting the heaven or the salvation. In 
this respect the Varaht stuti as given here may be regarded as not 
very inspiring from the moral, ethical or spiritwal point of view. 
However, it gives a good idea of a Tantrika stuti which may be put 
to a purely material and less refined use, although there are Tantrika 
stutis which serve the -purpose of pestourate on the Worshippers 
bhukti and mukti both. 


—Anand Swarup Gupta 


A NOTE ON THE COMPOUND PANCALAKSANA IN 
AMARASINHA’S WAMALINGANUSASANA 
By 


STEPHAN HILLYER LEVITT 


[afenq frardtfagst data anciaged arafryry- 
aaa ata Hla Tacea ‘saaerny’ Sf geataes atest 
qaidtad SIT | sta: wate fashg: ‘get gaan’ Sf 
ara saatea ‘Tqaamy’ cacy fequfacagafgcata et- 
HIT | TVG TIE TAs J aatlasat caaiat Treacher, 
weg qerisaa sniit sqaenis faieeia, arate 4 
AMeMeTIAeIy aATHlalaraien etteearfrasyaa 
TVG TAT TamAMfakerar arash] Tera ATA TTCAT | 
fagor ast ars ‘aay’ eq Fa Ha afeaq 
alenaaa saint atid, Tae deaaraHea Taras 
qaea aft Ha HATA ait eat agat depaarfesia- 
gear fda dg salad ag ‘ae’ aeaeg aaa 
characteristics (faqat:) saa 7 Pata fafeea | aaneq 
aa ‘sqaan’ geaea Teaeroift (fara) afeny seq ar afa 
qeqasasaed a atta, Teg ce fafa aria 
gfeafacaa «wat aat:, «Te = Awidtafasarma— efaera:, 
aatearat, edtfa:, areaaat, geet aft 1] 


1.1. The compound faficalaksana given in definition for purana 
by Amarasimha in his Vamalinganusdsana is generally taken to be a 
bahuvrithi on a dvigu meaning ‘that having five characteristics.’1 See, 
for example, M. Winternitz, who wrote in his History of Sanskrit. 
Literature that “‘every Purana is to have ‘five characteristics’ (paticalak- 
sana) i.e. it is to treat five subjects [italics mine].” Or see H.H. 
Wilson’s preface to his translation of the Vignupurana where he wrote 
that “‘the lexicon of Amara Simha gives as a synonym of Purdna, 
Paticha-laksanam, ‘that which has five characteristic topics.”?? 


1.2. In giving this definition both scholars mainly were 
following H.T. Colebrooke. Colebrooke appears to have known the 
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term mainly from Amarsinha’s lexicon, perhaps as explained by 
pandits. In 1803 he wrote : 


Every Purana [sic] treats of five subjects [italics mine] : 
the creation of the universe, its progress, and the renovation 
of worlds; the genealogy of gods and heroes; chronology, 
according to a fabulous system; and _ heroick history, contain- 
ing the achievements of demi-gods and heroes. Since each 
Purana contains a cosmology with mythological and heroick 
history, the works which bear that title may not unaptly be 
compared to the Grecian Theogonies.! 


In his edition of the Mdamalinganusasana Colebrooke corrected this 
statement a bit—in all probability still without ever having seen a 
purana text—and glossed the term purdna : 


_ Or theogony, comprising past and future events, under 
five heads : the creation; the destruction and renovation of 
worlds; genealogy of gods and heroes; the reigns of Manus ; 
and the transactions of their descendants.® 


Colebrooke never stated his authorities for these lists, 


1.3. The five characteristics are never stated by Amarasiyha, 
it is to be noted. They are listed for the first time in the Puranas 
themselves—Matsyapurana 54.65, Sivamahapurana 7[1]1.41 Karme- 
purana 1,1,12, Brahmandapurana 1[1].1.37-38, Visnupurana 3.6.25 
(in a variant form, without using the term Pancalaksana), etc.* 
Also to be noted is that only eight of the eighteen mahapuranas list 
these characteristics. 


1.4. The first datable occurrences of the listing are given by 
Amarasinha’s earliest extant commentator, Ksirasvamin, cirea 11th 
century A.D., in his AmarakoSodghatana, and by Hemacandra, 
circa 11th-12th century A. D., in his Abhidhinacintamani. 


1.5, Al-Birtni, circa 10th-11th century A. D., in his Kita 
fitahgiqg ma li’l-hind, or Ta’ rikh al-hind, written early in the 11th 
century, does not note this list. Though he quotes extensively 
from puranas in various sections of his book, Al-Biraini confines his 
discussion of purana as a literary genre to giving two variant 
listings of the eighteen puranas, prefaced by the statement ; 


oO 


JANUARY, 1976] A NOTE ON THE P..NCALAKSANA 7 


As to the Puranas, we first mention that the word means 
Jirst, eternal. There are eighteen Puranas, most of them 
called by the names of animals, human or angelic beings, 
because they contain stories about them, or because the 
contents of the book refer in some way to them, or because 
the book consists of answers which the creature whose name 
forms the title of the book has given to certain questions.” 


This is, perhaps, of significance with regard to the prev- 
alence of the definition of purana as ‘that having five characteristics’ 
at the time of the earliest datable occurrences of it, as one would 
expect Al-Birani to have noted a systematization of such asort. 
Or it may indicate that Al-Birtini, or possibly the pandits with 
whom Al-Birani had contact, did not credit this definition with 
having much validity and therefore did not report it. 


1.6, It should also be noted that certain puranas appear 
to have felt uneasy with the definition ‘that having five characteri- 
stics.” They introduce a new definition of furana, dasalaksana, and 
relegate paiicalaksana to be a definition of upapurana.® 


1.7, Modern scholars, as well, have felt uneasy with the 
definition of a purana as paficalaksana. H.H. Wilson, for example, 
in his preface to his translation of the Vishupurana, wrote. 


Such, at any rate, were the constituent and characteristic 
portions of a Purana in the days of Amara Simha, fifty-six 
years before the Christian era’; and if the Puranas had 
undergone no change since his time, such we would expect 
to find them still. Do they conform to this description ? 
Not exactly in any one instance; to some it is utterly 
. inapplicable; to others it only partially applies. There is 
not one to which it belongs so entirely as to the Vishnu 
Purana, and it is one of the circumstances which gives to 
this work a more authentic character than most of its 
fellows can pretend to. Yet even in this instance we have 
a book upon the institutes of society and obsequial rites 
interposed between the Manvantaras and the genealogies 
of princes, and a life a Krshna separating the latter from 
account of the end of the world, besides the insertion of 
various legends of a manifestly popular and _ sectarial 
character. No doubt many of the Puranas, as they are 
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now, correspond with the view which Vans Kennedy takes 
of their purport. “‘I cannot discover in them,” he remarks, 
“any other object than that of religious instruction.” The 
description of the earth and of the planetary system, and 
the lists of royal races which occur in them, he asserts to 
be “evidently extraneous, and not essential circumstances, 
as they are entirely omitted in some Puranas, and very 
concisely illustrated in others; while on the contrary, in 
all the Puranas some ot other of the leading principles, 
rites, and observances of the Hindu religion are fully dwelt 
upon, ... ”’ (Researches into the Nature and Affinity of Ancient 
and Hindu Mythology, p. 153 and note). Now, however 
accurate this description may be of the Puranas as they are, 
itis clear that it does not apply to what they were when 
they were synonymously designated as Pagcha—lakshanas, 
or ‘treatises on five topics;’ not one of which five is ever 
specified by text or comment to be “religious instruc- 
tion.”??° 


And M. Winternitz wrote : 


That our present Puranas are not the ancient works them- 
selves which bore this title, can already be deduced from 
the fact that, in “content, none of them agrees with the 
definition of the term Purana given in themselves. Accor- 
ding to this certainly very old definition, every Purana is 
to have “‘five characteristics’ (paficalaksana) i. ¢. it is to 
treat five subjects : ... These five things only partly form 
the contents handed down to us; some contain much more 
than what is included in the “‘five characteristics,” while 
others scarcely touch upon these subjects, but deal with 
quite different things. What is especially significant of 
almost all our Puranas, their sectarian character, 7. ¢c. their 
being dedicated to the cult of some god or other, of Visgu 
or Siva, is completely. ignored by the old definition.” 


1.8. A general tendency has been to assume that the paficg- 
laksana of the various purdnas go back toa single original purana'™ 
or that they go back to an old nucleus,'* or that our modern 
puranas go back to a number of distinct and separate books—titled 
‘purana’—which dealt originally with paiicalaksana only and of 
which there may have been more or less than the traditional 
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eighteen." Everything other than the original fatcalaksana material 
is supposed to be later accretion. 


1.9. These positions are maintained despite the fact that 
there is found in our extant furanas material which does not fall 
within the limits of the definition faficalaksana but which is never- 
theless old.!° It also is maintained despite the fact that the simi- 
larity between our extant puranas and Buddhist Mah&yana litera- 
ture, demonstrated so well by Winternitz, extends to topics included 
in the paiicalaksana scheme and therefore may be part of the same 
development rather than reflect an old nucleus.'® 


1.10. Modern scholars have felt themselves to be constrained 
by this definition, however. Winternitz wrote, “It [this certainly 
very old definition] is found in the more important Puranas, also in 
the ancient Indian lexicon, the Amarakoga, as well as in other 
lexicons,’””!7 And Wilson wrote, “...there is no disputing evidence 
to the like effect afforded by other and unquestionable authority. 
The description given by Colebrooke (As. Res. vol. VII, p. 202) of 
the contents of a Purana is taken from Sanskrit writers. The 
Lexicon of Amara Simha gives asa synonym of Purana, Paiicha- 
laksanam, ‘that which has five characteristic topics:, and there is no 
difference of opinion amongst the scholiasts as to what these are. 
They are, as Colebrooke mentions,...°2% * 


1.11. And yet the fact remains that the oldest demonstrable 
occurrence of the compound fpaficalaksanais in the NV amalinginusa- 
sana of Amarasinha, and that it is given there without definition. 
There are no earlier citations for the compound fajicalaksana. Its 
occurrence in a number of puranas must be omitted from our 
considerations due to the difficulty of dating the various passages 
in these texts, What M. Winternitz wrote of the difficulties invol- 
ved in the dating of sections, or even verses, of the Mahabharata is 
equally true, if not more so, with regard to the puranas.?9 In 
addition, there is the problem with regard to the furanas that a 
passage common to several texts might just as easily argue for a 
late date of composition and subsequent insertion as for an early 
date of composition with subsequent preservation in several indepen- 
dent sources. 


1.12 In short, the strategy of modern scholars has been to 
hypothesize a species of text of which we have no example in order 
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to bring the data into accord with a detailed definition the date 
of which cannot be ascertained, and to hypothesize on the basis of 
flimsy evidence that this detailed definition has a greater antiquity 
than is perhaps justified. At the same time, this has forced scholars 
of purana to turn their attention away from material in the extant 
texts which is demonstrably old, and exclude it from belonging 
originally to early furana on the grounds that it does not fall 
within this detailed definition. 


2.1. The answer to our thorny problem, therefore, would 
appear to bea philological investigation focused on determining 
how the word laksana behaves when it is the second member of a 
compound, so as to attempt to determine how Amarasinha was 
using the term. At the same time, an investigation into the occur- 
rence of a number as the first member of a compound in apposition 
to the second member is in order as we cannot rule out the possi- 
bility offhand that Amarasinha was writing an appositional bahu- 
vrthi once we leave behind our standard interpretation of fajicala- 
ksana, As it has often been asserted that Amarasigha was influ- 
enced by Buddhism, or by Jainism, or was a Buddhist or a Jain, 
the investigation of these points must be extended from Sanskrit to 
Pali, Buddhist Hybrid Sanskrit and Prakrit as well. The nature 
of the existing Prakrit lexicographical sources, however, prevents 
me from carrying the investigation in this latter direction.2° In 
order to carry out the initial portion of this investigation I have 
utilized M. Monier-Williams Sanskrit-English Dictionary, new ed. 
(Oxford: The Clarendon Press, 1899); T.W. Rhys Davids and 
W. Stede, The Pali Text Societys Pali-English Dictionary (London : 
Luzac and Company, 1966) and F. Edgerton, Buddhist Hybrid Sanskrit 
Grammar and Dictionary, v. 2 : Dictionary (New Haven : Yale Univer- 
sity Press, 1953). I have also consulted Vishva Bandhu, ed., A 
Vedic Word-Concordance, 5 vols., The Shantakuti Vedie Series (Lahore : 
V. V. R. Institute, 1942-65) :?1 Derivatives ending in—a and—i 
were included in the compilation of data. 


3.0. The following is an account of the results based on 
the Sanskrit data collected. 


3.1.0. Number®-++°/aksana. Omitting the compound in 
question in its usage in question, Monier-Williams notes six com- 
pounds containing a number as their prior member followed by 
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°Jaksana. These demonstrate four different usages of the word 
°laksana. 


3.1.1.1. dvilaksana (Manavadharmasastra 7.163), defined as: 
“twofold, or of two kinds.’ G. Biihler translates the term as ‘having 
two descriptions.”22, The emphasis, from an examination of the 
context, is that there exist “two different types’ of a specific thing. 
The compound is a bahuvrthi on a dvigu. 


3.1.1.2. Related to this is the compound dasalaksanaka (Manava- 
dharmaSastra 6.91 and 94). The import and usage is the same as 
for dvilaksana above. 


3.1.2. paficalaksana-vidhi,m N. ofa wk.; pajicalaksani, f. N. 
of sev. wks. (also -kroda, m., -tika, f., -prakasa,m., -vivekan., °ny- 
anugama, m.). These are titles of commentaries on the first section 
of the chapter in Gangesa’s Tattvacintamani which treats anumana. 
The term is used simply to mean ‘definition.? The compound is 
a dvigu. See 3 3.3 below. This meaning is also given by C. Kunhan 
Raja for caturdasalaksant, i. e. ‘fourteen definitions,’ in his preface 
toM. Santanam Aiyar’s edition to the Caturdasalaksant of Gada- 
dhara.?* This, also, is a commentary on a section of the Tattvacin- 
tamani, A variant of caturdasalaksant, caturdasalaksana, occurs as 
the title of one of the several texts which go by this name or by 
the name caturdasalaksant° plus another term as the final member 
of the compound,?# 


3.1.3. dasalaksant, f. ‘10 chapters,? N. of Kanada’s Stitras 
(Sarvadarsanasamgraha 10.8); dvadasalaksant, f.=Sadhyayt=N. of 
Jaimini’s Mimansa (consisting of 12 adhyayas); sodasalaksana, n. the 
Sutra of Jaimini (consisting of 15 adhyayas), (Sarvadarsanasamgraha). 
The equation between laksana/-nt=adhyaya would appear to be 
fairly well set here. This may be real, being related to the usage 
of °laksana as the final member of a compound in the titles of 
chapters, discussed below under 3.3.1.1-6. Or this may be in 
appearance only, being due to a usage of °laksana discussed below 
in 3.3.3. when treating the term as_ the final member of compounds 
which are titles of philosophical treatises, and to the fact that each 
such laksapa, as defined below in 3.3.3, may comprise one chapter. 
From this latter vantage, the usage here may be closely related 
to that discussed immediately above under 3.1.2, 
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3.1.4. saptalaksana, n.N. of various wks.; -bhasya, n. N, of 
awk. The term °/aksana here refers to treatise, the title referring 
collectively to seven vaidika phonetic treatises of modern origin, 
but derived from older sources.2® See 3.3.2. below with regard 
to titles. ig 


3.1.5. The Vedic Word Concordance lists anekaSatalaksana as 
occurring in Atharvavedaparisigta 52.16.5. The compound here is 
found in a phrase referring to the totality of the grahas, the sons 
of the grahas and certain of the pits: “‘...ega kartsnyena ktrtitah| 
anekasatasthasra anekaSatalaksanah.’ Considering both the context 
and the parallelism between the word sahasra, ‘t housand-fold,’ and 
the usage of leksana in Méanavadharmasastra 7.163 noted above 
under 3.1.1.1, it would appear that here °laksana is used to mean 
‘(different) ways;’ that is, the subject was praised an innumerable 
hundred thousand number of times and an innumerable hundred 
(different) ways. Assuch, the compound would be a bahuvrtht 
on a dvigu. 


3.1.6. It is to be noted that with the exceptions of 3.1.1.1-2 
and 3.1.5, all cited usages of the combinations are in titles of 
works. 


3.2.0. Monier-Williams lists fifty-eight compounds which are 
not noted to be titles of works or sections of works, the second 
member of which is °laksana!-na. In calculating this total I have 
differentiated between compounds which are constructed from the 
same members but which members enter into composition differen- 
tly in different citations. Ihave not differentiated between com- 
pounds which are constructed of the same members which remain 
in the same compositional relationship, though with different 
meanings in different contexts or according to different authorities. 
In noting below whether a compound appears with citation or 
without citation, I have counted a compound as appearing with 
citation if it so appears in even one of its occurrences. By ‘without 
citation,’ I mean terms with lexical citation only, terms coming 
from Wilson, Apte, or Monier-Williams without other citation, or 
terms with no citation given whatsoever in either Monier-Williams’ 
Dictionary or in O. Bohtlingk and R. Roth, Sanskrit Weorterbuch, 
7 vols. (1855-75; rpt. Wiesbaden: Otto Harrassowitz, 1966).?° 
Interestingly, only one of the compounds given comes from the 
Vedic corpus. The Vedic Word Concordance lists one hundred and 
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thirty-six compounds having °/aksana as their last member and 
seventeen having °/aksana as their last member.*7 The vast majo- 
rity of these compounds, however, are to be found in the Vedanga 
literature. This literature is defined very broadly in the Vedic 
Word Concordance, it must be noted, so as to include much literature 
which is not properly in Vedic Sanskrit. The Brakmana volumes, 
2nd ed. (1973), the only volumes for which the frequency of 
°laksana as the final member of a compound in the Vedic literature 
proper can be checked with facility does list eight compounds 
ending in °laksana, however 


3.2.1. Dvandva. Bohtlingk and Roth note of one term, 
avyaktalaksana, the possibility that it is a dvandva. The standard 
interpretation, and that accepted by Monier-Williams, is that the 
compound is a bahuvrthi on a karmadhairaya, and as such, it is 
included in the count below under 3.2.3. The compound is with 
citation, occurring in the Sivanamasahasra. 


3.2.2. Karmadharaya. Only one compound might be categori- 
zed as a karmadhiraya, with the note that the compound is cited 
as being the prior member of a larger compound only. This is 
sarvalaksana°®, glossed as meaning ‘all suspicious marks.’ Monier- 
Williams notes it as occurring in the Ramayana and in the Bhavisya- 
purana, khanda 2. Bohtlingk and Roth go not note the Bhavis yapurana 
reference, but note the compound as being followed by ° yuktata 
in Ramayana 5.45.16, and as being followed by °sampanna in A. F. 
Weber, Ueber die Krsnajanmastamt.*® 


3.2.3.  Bahuvrihi on Karmadharaya. Eleven compounds might 
be categorized as Bahuvrthis on karmadharayas. Of these, eight are 
with citation, three without. See 3.2.1 above. 


3.2.4. Appositional Bahuvriht. Twenty compounds might be 
categorized as appositional bahuvrthis: Of these, fifteen are with 
citation, five without. This compound is by far the one which is 
most frequently entered into by °/aksana if we consider only those 
occurrences with citation. See 3.2.5 and 3.2.7 below. 


3.2.5. Tatpurusa. Sixteen compounds might be categorized 
as tatpurusas. Of these, three are with citation, thirteen without. 
Of those without citation, Ican readily find citation for one in 
three sources. This would bring the count to four with citation, 
twelve without. The large number of compounds in this grouping 
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without citation prohibits us from considering this to be a very 
active method of placing °laksana in composition in the literature 
per sé, as cited in Monier-Williams’ Dictionary. As is noted below in 
3.3.1.1-3.3.3, its occurrence is very frequent with regard to the 
formation of titles of works and chapters, however. Also to be 
noted is that those compounds ending in %aksana which are listed 
in the Vedic Word Concordance, and for which I have checked the 
context—most of these occurring in the Vedaagas, defined broadly, 
as mentioned above under 3.2.0—indicate a greater frequency 
of tatpurugsas in the literature than the evidence from Monier-- 
Williams’ Dictionary would lead us to suspect. One should note, 
however, that appositional bahuvrihis are also of great frequency, 
and that frequently, even in the same work, the same compound 
might be construed as a tatpurusa in some contexts and as a 
appositional bahuortht in other contexts. See, for example, 
Mimansasttras 5.1.1 and 6.3.33 where Srutilaksana appears as a 
tatpurusa and 6.4.7 where the same compound appears as an appo- 
sitional bahuvritht, When we add to this point the consideration that 
in the same work vidhilaksana (Mimansa sittras 9.2.3) appears as an 
appositional bahuvrthi, we are led to the conclusion that there may 
have been a greater freedom of composition in the Vedanga lite- 
rature, broadly defined, and in Vedic literature that in the classical 
Sanskrit literature cited by °Monier-Williams. See 3.2.6 below. 
This in not to state, though, that this literature was not following 
strictures which can be discerned through examination by some 
one for whom the sources are available. 


F 3.2.6. Bahuvrihi on Tatpurusa. One compound, uttaralaksana, 
defined as ‘marked on the left side,’ might be categorized as a 
bahuvrthi on a tatpurusa. This is the one Vedic citation in our list. 
It comes from Katydyanasrautasiitra 16.7.13. Its uniqueness in the 
list supports the supposition advanced above under 3.2.5. 


3.2.7. Tatpurusa or Appositional Bahuorthi. Occasionally it 
happens that a compound may be construed as either a tatpurusa 
or an appositional bahuvrihi, depending on whether the prior 
member is seen to be a part of a larger whole, or is itself the whole 
which is the subject of the relationship. One example of sucha 
situation, from the material in the Vedic Word Concordance was given 
above under 3.2.5. An example of such a situation from Monier- 
Williams’ Dictionary exists with the compound tallaksana, n., an 
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appositional bahuorthi in Lalitavistara 12.165, for instance, meaning 
‘a particularly high number’ and frequently a tatpurusa, as in Vara- 
hamihira’s Brhatsamhita 21.2, meaning ‘a sign of it.? (This com- 
pound, incidentally, is listed in the Vedic Word Concordance.) The 
only way in which to determine what the situation is in such cases, 
given ambiguous definitions, is to check the context. There are 
nine compounds, however, all without citation, on which I prefer 
not to make hasty judgement. These include such compounds as 
vayulaksana, n. ‘the character or property of air (viz: touch),’ and 
other compounds which other Sanskritists might classify more 
‘readily as tatpurusas. 


3.2.8. In the majority of these examples, the term °/aksana is 
used with its basic meaning of ‘characteristic.’ There are instances 
where this is not the case, however. For example, see A. F.R. 
Hoernle, The Prakrta-Lakshanam, or Chanda’s Grammar of the Ancient 
(Arsha) Prakrt, where Hoernle quotes Kedara Bhatta as referring 
to ‘prakrtalakshanam’ which Hoernle translates—correctly, I think— 
as ‘a Prakrit rule.’*® The compound is a fatpurusa. While the 
definition here still falls within the sphere of the term laksana’s 
derivational meaning of ‘that which characterizes something,’ its 
usage would appear to require a more natural definition. Among 
the material collected from Moniecf-Williams’ Dictionary I have 
come across only two examples of such a situation in which the 
natural definition appears to require a meaning other than simply 
‘characteristic’ when the term is the second member of a compound, 
these being those reported above under 3.1.1.1-2. This excludes 
those instances in which the term functions as the second or final 
member of a title of a work or chapter. 


3.3.0.1. Monier-Williams lists one hundred and seven titles 
of works ending in °/aksara or containing °laksana before a word 
indicating that the work isa commentary. This count does not 
include those works listed above under 3.1.2-4 which contain num- 
bers as the prior member of their compounds. - To these one 
hundred and seven titles T. Aufrecht, in his Catalogus Catalogorum, 
lists at least twenty-six additional tides which must have been 
missed by Monier-Williams’ assistants.3° A number of the titles are 
used by more than one author for the titles of their texts. Of the 
total one hundred and thirty-three titles, by far the largest number, 
sixty-six, are yaya texts. For the remaining texts, utilizing the 
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categories used by Aufrecht (abbreviations Aufrecht’s), we get; 
Vedanta, 7; Dharma, 6; Tantr, 4; Silpa, 45 So, 4; Vaid, 3; Taitt, 3; 
Med, 3; Archit, 3; Yo, 2; Gr, 2; Jy, 2; palmisizy, 2; Yoga, 1; 
Niti, 1; Alank, 1; Mustc, 1; An, 1; on the farms of idols, 1; on 
precious stones, 1; on weapons, 1; on marks of royalty, etc., 1; “‘rubbish” 
or “nonsense”, 2; with nine texts not categorized. Two of the 
texts listed by Monier-Williams are not listed by Aufrecht. 


3.3.0.2. This calculation does not include in it the names of 
sections of larger texts. Monier-Williams lists only thirteen of these 
titles. They are much more numerous, however, as will be seen 
immediately below in 3.3.1.1-6. 


3.3.0.3. While it might be argued that it is not particularly 
germane to see how the term °laksana is used as the final member 
of a compound in titles, its usage in titles the first member of which 
is a number makes it germane. This is particularly the case when 
one considers the lexical implications of these usages, as can be 
seen above in 3.1.2-4. 


3.3.1.0. First we will consider °/aksana as the final member 
- of a compound in the name for a chapter of a work. 


S31... Three works use “laksana as a chapter title so fre- 
quently, that it would appear to be in the same class of words as 
nirnaya, nirlipara, etc. These texts are the Atharvavedaparisista 
(eighteen: out of eighty-seven titles), Varahamihira’s Brhatsamhita 
(thirty-four out of ninety-five titles, with twelve chapters untitled) 
and the Pura@nasarvasva (thirty-two out of far more than two hundred 
titles). To a lesser extent, the term also appears frequently as the 
final member of a compound constituting a title in the Katyayana- 
parisista (three out of eighteen titles). The force of the term appears 
to be ‘description’, ‘the characteristic of,’ in the latter case, with 
the term ‘characteristic’ being understood to represent several 
characteristics as a group or, more strictly speaking in derivational 
terms, ‘that which characterizes...... . It does not appear to be of 
so generalized a force as to be freely substituted by a term such as 
adhyiya, though in the K atyayanaparisista the juxtaposition of terms 
with which it is found as the final member of compounds in the 
- names of other chapters of the work—siira (two times), samkhya 
(two times), /alpasiitra (one time), parifista (one time), vpiha (one 
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time), sastra (one time), with the remaining five sections not having 
final members or standard final members—would appear to indicate 
that the line of distinction between these terms was a fine one, 


3.3.1.2. T. Aufrecht, in his Bodleian Library catalog, lists 
two other works which, though they do not use °/aksana frequently 
as the final member of title of chapters, juxtapose this term with 
others which are so standard that they appear to be utilizing this 
usage of the term.°4 These are the Sarngadharasamhita (no. 
748) and, perhaps more doubtfully, Krsyananda’s Tantrasara 
(no. 149). 

3.3.1.3. In some texts, the context of the title as used in the 
section of the text given, indicates either the force of a title ofa 
chapter, or the usage of the term “Jaksana in its sense as ‘treatise’ 
(see 3.1.4 above, and 3.3.2 below). Such an example occurs in the 
Hathapradipika (no. 566, p. 235b).. Such would also appear to be 
the case from the statement given from the Agnipuraina (no. 42, fol. 
414b): asvadilaksanam vaksye salihotro yathavadat. 


3.3.1.4. Other works which use “Jaksana as the final member 
of a compound in the title of a chapter, as reported in the Index of 
Aufrecht’s Bodleian Library catalog appear to be so few, and to 
use the word so sporadically, that it seems to be used in its sense of 
‘characteristic/description’ without the force of being a term which 
marks off a specific unit of text. Some of these texts are the Bhavi- 
Syapurana (no. 75), the Prayascittaviveka (no. 660), and perhaps the 
Saktanandatarangint (no. 159). 


3.3.1.5, In several texts, the title, or colophon, places the 
word Jaksana in the plural and/or separates it from its prior mem- 
bers by spelling out the case relationships. This would appear to 
indicate that, to the authors of the colophons of these texts, the 
topic of the chapter could not be described by usage of “laksana in 
the singular. This might indicate a limit as to how much could 
be described under °laksana. Or perhaps it might indicate that to 
the authors of the colophons, normal composition with °laksana in 
the singular might have overtones which they were trying to aveid 
or might involve awkward composition. Examples of this occur in 
the § arngadharapaddhati (nos. 215, 216) and in the Bhavaprakasa 
(no. 743). In the Sarigadharapaddhati we find amidst a list of titles 
which are compounds in the main, pasiinam laksanani cikitsa ca, In 
the Bhavaprakasa we find grhitagarbhaya laksanam, putragarbhavatya 
laksanam and vyadher laksanam, but garbhalaksanam. 
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3.3.1.6. Inone instance, in the Katharnava (no. 328), the 
colophonic phrase ‘atha kathakalaksanam, is used to mark off a section 
of text lauding the author and describing the exalted situation in 
which the author wrote the text. Here the term may be used to 
mean simply ‘statement about...,’ or may have the force of ‘(good) 
characteristic of...” 


3.3.2.0. We will now consider “laksana as the final member 
of a compound meaning ‘description, exposition, treatise’ in the 


name of a text. 


3.3.2.1. Of those works in the list compiled from Monier- 
Williams’ Dictionary and expanded on from the Catalogus Catalogorum, 
several titles stand out as indicating that perhaps the restricted 
meaning of ‘characteristic’ is inappropriate in signifying the nature 
of the work, and that perhaps the terms ‘description,’ ‘treatise’ or 
‘exposition’ are more appropriate as the works are of a far-ranging, 
all-inclusive nature with regard to their topics.*7 Some of the 
titles which would appear to indicate this state of affairs are 
Sastralaksana, Ratnalaksana and Prakrtalaksana. One of these, the 
Prakrtalaksana, has been published by Hoernle, as cited above, 
and is a grammar of an entire Prakrit language. In a strict 
derivational sense, ‘that which characterizes...” would be possible 
asa meaning. In a more natural sense, ‘description,’ ‘treatise’ 
or ‘exposition’ on Prakrit is called for as a translation. Hoernle 
gives no translation af the title in his text, though he does subtitle 
the edition ‘Chanda’s Grammar of the Ancient (Arsha) Prakrit’. That 
it is the more natural sense which is called for is indicated by the 
title Saptalaksana, ‘7 treatises,’ discussed above under 3.1.4. Also, 
this is indicated by the inclusion of Vilanghyalaksana_ one of these 
treatises, appearing in full title with °/aksana as its final member, 
in the Catalogus Catalogorum. It is indicated also by the existence 
of other texts on Vedic linguistic points, such as Dhatulaksana and 
Samalaksana which, by analogy, are in all probability using the 
term °laksana in this same manner, as ‘treatise.’ 


3.3.3.0. Lastly, we will consider “laksana and °laksana° as used 
in the titles of philosophical texts. 


3.3.3.1. By far the largest number of texts using °laksana 
in their titles are philosophical texts. Here, with only a few excep- 
tions which are appositional bahuvrthis functioning as technical 
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terms such as j#analaksana, defined by B. Tarka-Ved4ntatirtha and 
J. G. Tarkatirtha as ‘“‘a special type of conjunction in which there 
is seeing an object and simultaneous remembrance of its quali- 
ties,’?33 the term is used, most usually in commentaries, in a 
technical sense to indicate an extended definition of the term 
which is the first member of the compound and includes a number 
of points above and beyond a simple definition, or simple statement 
of characteristics of the term in question. Rajendralala Mitra 
often refers to such texts as expositions on the first member of the 
compound, or ona certain person’s treatment of the first member 
of the compound.?* As the definition of the term is technical, 
though clearly fulfilling the derivational meaning of the term, it 
is probably best left untranslated-though ‘exposition’ would fit 
well. This usage of the term °laksana, however, is probably not 
directly related to that note above under 3.3.2. Its usage here 
probably has an independent origin grounded in the main aspect 
of a laksana, which isa laksana in its sense of simple definition. 
It is this simple sense of laksana which is meant in Paficalaksant 
and the attendant commentaries noted above in 3.1.2. 


3.4.0. Next we will consider numbers in apposition to the 
second member of a compound. The possibility that the compound 
paicalaksana may be an oppositional * bahuvrihi, plus the high 
frequency with which the term °Jaksana enters into composition 
with prior members as an appositional bahuvrthi in textual 
material, as opposed to titles, makes it incumbent on us to investi- 
gate the occurrence of this phenomenon. Monier-Williams cites 
this as occurring only eighty-four times out of a very much larger 
number of entries for numbers as the first members of compounds. 


3.4.1. Of the total number of eighty-four occurrences, thirty- 
four are Vedic only; eleven are first cited as occurring in the 
vedasamhitas in the Vedic corpus, seven as first occurring in the 
brahmanas and sixteen as first occurring in the vedangas. To be 
noted is that there are no such occurrences cited for the upanisads. 


3.4.2, Ofthe remainder of occurrences, fifty-five, eight are 
cited as occurring first in Vedic literature and later in classical 
Sanskrit as well. Twenty-five are first cited as occurring in classi- 
cal Sanskrit, without Vedic precedents. Eighteen are given 
lexicographic citations only, and four are given no citations what- 
soever either by Monier-Williams or by Bohtlingk and Roth. 
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3.4.3. Of the classical citations only, totalling thirty-three, 
fifteen—with five having Vedic citations—-are from the Mahabharata 
and the Harivansa, and from the Ramayana. This leaves open the 
possibility that these occurrences may reflect archaisms preserved 
in these texts. Five are from the Manavadharmasastra, three with 
Vedic citations—one from the Satapathabrahmana and two from the 
Gautamadharmasastra. This again indicates that perhaps these 
occurrences reflect archaisms. Three of the citations are from 
Panini, all without Vedic precedents. Six are from the works of 
Kalidasa, only one having a Vedic citation; and four are from 
Varahamihira’s Brhatsamhita, one with a Vedic citation. 


4.0. The following is an account of the Pali data collected. - 


4.1.1. Rhys Davids and Stede list forty-one terms with 
%gkkhana used as the final member of a compound. 


4.1.2. Ofthese, sixteen are used to indicate types of fortume 
telling, mainly from Dighanikaya 1.9, and are either appositional 
bahuvrihis or tatpurusas, depending on whether one takes lakkhana to 
mean ‘physical signs or characteristics,’ or whether one gives to it 
what appears to have been an extended meaning of ‘fortune telling 
from physical signs or characteristics.’*° 


4.1.3, Of the remaining occurrences, two are dvigus— 
tilakkhana, ‘the three properties of existing things or of the pheno- 
minal world;’ and dvattinsalakkhana, ‘the thirty-two bodily marks 
of a mahapurisa;’ five are karmadhirayas; one is a bahuvriht on a 
karmadharaya; thirteen are appositional bahuvrthis; and four are 
tatpurusas, with one of these being used in one context as a bahuvrihi 
on a tatpurusa. In short, the high frequency with regard to “lakkhana 
entering into composition as an appositional bahuvrihi is in keeping 
with the Sanskrit data collected. The low frequency of occurrences 
of the word in composition as the final member of a fatpurusa in 
literature is also in accord with the Sanskrit data with citations. 
The dvigus are of a form for which there does not appear to be 
comparable data from Sanskrit in that they appear to enter into 
composition with primary meanings having no other overtones. 
With regard to this, however, note the observation under 4.3 
below. 


4.2, With regard to numbers as the first members of com- 
pounds in apposition to the second, only one occurrence is cited 
out of a fairly large number of compounds having numbers as their 
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first members—though not as large a listing as that given by 
Monier-Williams, it must be noted. This demonstrates a concord 
between Pali and classical Sanskrit, as opposed to Vedic Sanskrit. 


4.3. In general, the semantic connotation of the term lakkhana 
is far more physical and concrete than its usage in Sanskrit. It 
signifies physical signs, characteristics, marks. This is, it must be 
emphasized, a generalization only. But it holds true for most 
examples collected, including the two dvigus cited above under 
4.1.3. Italso appears to have taken on the meaning, as noted 
above under 4.1.2 of fortune telling from physical signs, It is 
noted together with athabbana, supina and nakkhatta in the Suttanipata 
commentary, Paramatthajotika 11, all these terms apparently having 
taken on such meanings of an extended nature.** Interestingly, 
this same text interprets the compound J/akkhanamanta, found in the 
Suttanipata, as ‘lakkhanani ca vedaca” Rhys Davids and Stede, 
whose interpretation is scientifically founded, interpret the com- 
pound as a fatpurusa, ‘the secret science of bodily marks.” The 
very standard usage in this text of /akkhana in the sense of bodily 
marks or fortune telling from physical signs, in addition to the 
context of this phrase, makes it unlikely that the text is referring 
here to anything other than fortune telling, though the juxtaposition 
of lakkhana to veda makes the theory thateit is an ancillary literature 
which is meant here attractive, but unsupportable by parallel and 
contextual evidence. 


5.1.1. The number of occurrences of °laksana as the final or 
second member of a compound cited by Edgerton is minimal. The 
word is given in composition twelve times, four of these being in 
the names of Buddhas.- Of the remaining eight textual occur- 
rences, there is disagreement between authorities cited for two of 
these—in one case it is a decision between a dvandva and a taipurusa, 
in the other between a éafpuruga and an appositional bahwrthi. Of 
the remaining six cases, one is a bahuvrihi on a karmadharaya, three 
are appositional bahuvrihis, one is a tatpurusa, and two are dvigus, 
Of the latter, one of the compounds is doatrinsallakgana® (or 
dvatrinsalaksana°), ‘the thirty-two bodily marks of a mahapurusa.’ 
This is in keeping with the Pali data. The other is astalaksana, 
and is used in reference to eight different components of vjfana.3" 
This usage is in keeping with that in the Manavadharmasastra and 
the Atharvavedaparisista noted above under 3.1.1.1-2 and 3.1.5. 


22 quiqa—PURANA [VOL, XVIII, NO. 1 


Of the four names, one is a dvigu, one is a bahuvrihi on a karmadha- 
raya, one is a tatpurusa, and one might be an appositional bahuorthi. 
The dvigu is varalakganasri, or varalaksanasiri, in the Gandavyitha. 


5.1.2. Little can be determined for our purposes from data 
which is so sparce, and which is open to a number of interpreta- 
tions. The dvigus, however, do indicate both standard Pali usage 
noted aboved under 4.1.3 and 4.3 and what was apparently a very 
standard Sanskrit usage of luksana to indicate a number of 
different things, the occurrence of which was noted in the treat- 
ment of the Sanskrit data. Ofnote is that the general run of the 
definitions given by Edgerton for Jaksanais in accord with the 
observation noted above under 4.3 for Pali. 


5.2. With regard to numbers as the prior members of 
compounds in apposition to second members, so few examples of 
numbers in composition are given that, again, nothing can be 
determined. 


6.0.1. Now that we have examined how laksana is used 
in the literature—as far as can be determined from dictionaries 
and manuscript catalogs, let us proceed to apply this information. 
Let us examine the several possibilities offered us by this informa- 
tion with regard to the specific usage of °laksana in the compound 
paitcalaksana as in Amarasinha’s Namalinganusasana. 


6.0.2. The printed editions which I have been able to examine 
all agree in the main as to the text for the section the Namalinga- 
nusasana in which this term appears.®® The differences which do 
exist are with regard to a few points in samdhi, to an inclusion or 
omission of the word ca prior to abhidhanam in vs. 8a, with regard 
to the numbering of the verses—Colebrooke and Deslongchamps 
standing together in considering vs. 2 to consist of two padas only 
and thereby throwing off concord between their editions and every- 
one else’s, and with regard to the numbering of the Vagvarga, the 
varga in which the relevant section of text appears, as being 5 or 6. 
Which of these latter occurs as the case depends on whether the 
Vyomavarga and Digvarga are taken separately as vargas 2 and 3, as 
is done in most of the editions cited, or together as varga 2, as is 
done by Colebrooke and Deslongchamps. (Sardesai and Padhye 
make a compromise. They separate the vargas, but give them 
both the same number. Therefore the Vagvarga comes out as 
varga 5.) 
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6.0.3. J will, therefore, accept the text as it stands for the 
present analysis, and utilize with regard to the correct readings for 
samdhi and the inclusion or exclusion of cain vs. 8a the text as 
given by Ramanathan. 


6.0.4. The section of text with which we are concerned, given 
in its wider framework, is as follows: 


brahmi tu bharatt bhasa gir vag vani sarasvati | 
vyahara uktir lapitam bhasitam vacanam vacak | 1| 


apabhranso'pasabdah syic chastre sabdas tu vacakah | 
tinsubantacayo vakyam kriya va karakanvita [2] 


Srutih strt veda amnayas trayt dharmas tu tadvidhih | 
striyam rk samayajusi iti vedas trayas trayt [3] 
Siksetyadi Sruter ahgam omkirapranavau samau | 
itihasah purdvyttam udattadyas trayah svarak [4] 


anviksikt dandanitis tarkavidyarthas astrayoh | 
akhyayikopalabdhartha puranam paiicalaksanam|5| 


prabandhakalpana katha pravalhika prahelika| 
smytis tu dharmasamhita samahrtis tu samgrahah/6] 
samasya tu samasartha kimvadantt janasrutih| 
varta pravyttir vrttanta udantah syad, athahvayah/7/ 


akhyahve abhidhanam ca namadheyam ca nama caf 


6.1. The first point which must be made with regard to our 
standard interpretation of the term paticalakgana is that there are 
no parallel examples to it in Sanskrit. Semantically, aksana can- 
not be taken to mean ‘characteristic’ as it is presently understood in 
our definition of “the five Jaksanas.” See above, 3.1.1.1 
to 3.1.6, 


6.2. Inorder to find anything like a parallel example for 
such a usage we must turn to Pali. To interpret our term accord. - 
ing to Pali usage at this time, however, without first examining 
the Sanskrit possibilities would be hasty and imprudent. It would 
defeat the purpose of our inquiry before it started in that it would 
have us accept a definition of furana which, as pointed out at the 
beginning of this paper, is not and does not appear to have ever 
been applicable. Aside from these objections, there are difficulties 
with the interpretation that the compound is the result of Pali 
usage. These will be discussed in due course under 7.1 below, 
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6.3. The first of our viable Sanskrit alternatives is that 
the term is an appositional bahworiht. Such an interpretation 
would be in keeping with the high frequency of occurrence of 
°laksana as the final member of such compounds. This would 
give usa meaning, ‘that which has five as its characteristic’. 
The most logical way in which this could be interpreted 
is that it is astatement asserting the place of purdna as the 
fifth veda. Thisis a claim made in the puranas_themselves,?° 


in earlier Sanskrit literature*® and in the Mahabharata, where it is 


/ 


made—though indirectly only—alongside the claim that akhyana 


is the fifth veda, that itihtsais the fifth veda and that the Maha- 


bharata itself is the fifth veda. ++ 
6.4.0. There are problems with this interpretation, however. 


6.4.1. There intervenes between the listing of the three 
vedas and the noting of purainaa long list of terms: anga, omkara, 
itihasa, svaras, dandaniti, anviksikt and akhyayika. A supportable 
explanation must be advanced for the placement of this material 
here if we are to be able to interpret Amarasigha as stating, through 
use of the compound fajicalaksana, that purina is the fifth veda. 
That the fourth veda, should we understand this to be the Afthar- 
vaveda, is not mentioned ought not bother us since, as was pointed 
out by Winternitz, mention of this text is often omitted.*? 


6.4.2. The place of the fourth veda may be represented here 
by anga. See, for example, Dighanikaya 3.3 where various angas 
are mentioned after reference to the three vedas and before reference 
to ztihasa as the fifth veda. T. W. Rhys Davids supplies here, in his 
translation, reference to these afgus taking the place of ‘the 
fourth.*4* Should such a situation be the case here, then itikasa is 
the term which is in prime placement for our interpreting it to 
have been considered the fifth veda by Amarasinha. It has in 
Sanskrit literature as equal a claim to this designation as does the 
term purana.4* Further, Amarasigha almost appears to have 
marked off itihasa as something special since he places before it 
the term omkara and after it the term svaras. Neither of these area 
type of text or literature, generally speaking, yet they appear ina 
section of a list which is basically of types of texts or literatures. 
Their placement here appears to be unexplainable unless we take 
them as marking off itihasa, and perhaps separating it from what 
follows. With regard to omkara, however, see 6.5.2. and 6.6.2 
below. 


nr 
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6.4.3. We appear to have no evidence for the existence of a 
possible linguistic transformation of the sentence puranam. pajicala- 
ksanam to puranam paiicamavedah. Those compounds listed in the 
Vedic Word Concordance which might possibly have yielded some 
support for this transformation—rgyajuhsaimalaksana, angalaksana, 
vidhilaksana, and Srutilaksana—have not yielded, as for as the 
sources have been available to me for checking the citations given, 
any positive results. 


6.4.4, There is no parallel in the Sanskrit material we have 
cited above for a number in apposition to “Jaksana. Further, 
numbers generally were not in apposition to the second members 
of compounds in classical Sanskrit, with the few exceptions cited 
above which appear from their textual distribution to have been 
in most cases holdovers from Vedic Sanskrit. This means that in 
order to make an interpretation of paiicalaksana as an appositional 
bahuvrihi plausable we must demonstrate that Amarasinha was 
drawing on a Vedic source for his material. The only way in 
which todo this is to find parallels to his entire listing in Vedic 
material, or in earlier classical material which was demonstrating 
such holdovers in the usage of numbers in apposition to the second 


member of a compound. 
° 


6.5.1. A compilation of such listings, together with a few 
others which will be useful for comparative purposes, is given in 
Table I. As can be seen, the lists form somewhat of a continuum. 
There is, however, an apparent break between those lists preceding 
the Arthafastra and that of the Arthasastra together with those 
following it, up to the Buddhist material. This break is marked by 
the insertion in the lists of udaharanalanvtksikt and arthasastra] 
dandantti. One continuity between the two major groupings of 
lists which is not evident from the listings themselves is that all 
except one in the second grouping, and several in the first grouping, 
are concerned with the responsibilities ofa king. The disjunctive 
feature is that those in the first grouping are concerned with the 
king in his sacerdotal capacities, whereas in the second, with a 
partial exception in the case of that in Varahamihira’s By hatsamhita, 
are concerned with what a king should know. The hearing of 
itihasas, it is to be noted, is regarded as part of the daily task ofa 
king according to Arthasastra 1.5. As can be seen, purana is sub- 


sumed under ?tihasa in the Arthasastra list. 
4 
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- 6.5.2. Itis in this second grouping that we find parallels 
for Amarasinha’s listing. These items, as stated in the Manavadhar- 
masastra, the Yajiavalkyadharmasastra and the Brhatsamhita are 
normally cited as vidyas enjoined on a king. Monier-Williams 
notes that “according to some there are four Vidyds or sciences..., 
and Manu vii, 43 adds a fifth, viz. atma-vidya, knowledge of soul 
or spiritual truth.’45 Actually, the usage of the word “adds” 
by Monier-Williams in this place is misleading in that it gives the 
impression that this is a very old list. All citations for it that I 
have been able to find postdate the Manavadharmasastra. It should 
also be evident from Table I that the inclusion of atmavidya has 
well-founded precedent, going back to an earlier alternation in 
the listings between brahman{brahmanas/vakovakya. One very 
interesting point in the second grouping is that the Brhatsamhita, 
which is supposed to have drawn on earlier sources, notes in the 
verse preceding mention of the four vidyas that the king should 
support citizens who create illusions (maya), who perform magic 
or sorcery (indrajala), who perform deception or trickery (kuha), 
and who know song (gandharva), writing (lekhya), the science of 
computation (ganita), and shooting or archery (astra) s and in the 
verse after that he should maintain envoys (dita), bards (kavi), 
fools (bala), and eunuchs (napunsaka). The fitst of these verses 
appears to show a continuity with the listings given from the 
Satapathabrahmana and the Asvalayanasrautasittra, and to a lesser 
extent the Tavtiiriyaranyaka; while the second, particularly through 
its mention of bards, displays a continuity with the end of the 
listings given from thé Atharvaveda and the Taittirtyaranyaka. 


6.5.3. From this we may conclude that there are Vedic and 
early post-Vedic sources which reflect the listing given by Amara- 
sigha. Tobe noted is that both the AZanavadharmasastra and the 
Yajnavalkyadharmasastra contain three of the terms used by Amata- 
sigha in his listing. Also to be noted is that the Manavadharmasastra 
is one of the classical sources which uses numbers in apposition 
to the second member of a compound. (See 3,4.) 


6.6 0. We do find in these lists, however, another possibility 
for the signification of paicalaksana which bases itself on the usage 
of anumber plus Slaksana in the Manavadharmafistra and in the 
Atharvavedaparisista as twofold, tenfold and an  inumerable 
hundredfold, 
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6.6.1. Perhaps in using the term paficalaksana—which we 
would translate in this usage as ‘fivefold,’ or as ‘of five different 
types’-—Amarasinha was noting that he was listing the different 
constituent elements of puraina which had been given in part by the 
Minavadharmasastra and the Yajfiavalkyadharmasastra as vidyas, and 
which had been given by the Arthafastra, in a variant listing, as a 
definition of itihasa. 


6.6.2. The difficulty here is that the list given by Amarasinha 
appears to contain only four items : itihasa, marked off perhaps as 
the fifth veda —as noted above, anviksikt, dandaniti, and akhayika. 
What could be the fifth item ? It could be afga, but this would 
be unlikely. See 6.4.2 above with regard to the probability that 
anga is being used here in the place of the fourth veda. IE it is 
taking the place of the fourth veda, then it cannot bea constituent 
part of furana. It could be varéa in its sense of profession, which 
would have to be omitted from Amarasinha’s listing here as he is 
treating vac in this varga, and varia in this sense is not vac. How- 
ever, Amarasigha does mention varta in vs. 7c, though in its mean- 
ing of ‘news,’ but perhaps punningly as well in its meaning of 
profession. (See 8.1.1 below). It could be omkara or the pranava. 
As is always the case, these are equated with one another by 
Amarasinha, ‘This would refer back most directly to the atmavidya 
of the Manavadharmasastra and the rahasyavid and daivajfia of the 
£ ajtavalkyadharmasastra. This, too, would be unsatisfactory as 
there is a qualitative difference between a knowledge of aéman or 
rahasya or daiva and an element of that knowledge, or perhaps part 
of a means to that knowledge. It might be in keeping with the 
placement of brahman in these lists, however. Or it might even be 
svaras, which are also the name given to a group of samans begin- 
ning with the udatta accent. Were this the case, it would help us a 
great deal with an explanation as to why svaras should be placed 
here. There is, however, no parallel for this in any of the other 
listings. Also, the specific mentioning of exactly three svaras 
beginning with the udatta accent makes this unlikely. 


6.6.3. The most likely possibility, however, is that it is 
purana itself which is the fifth item, with furana being used as both 
a specific item and general category. ‘Purana consists of both itself 
and the preceding four items,’ would be the general gist. 


NS: 
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6.6.4. Support for this comes from the <Arthasastra where one 
of the constituent elements of itihasa is given as itivftia, which is 
Amarsinha’s definition of itihasa. By this interpretation we would 
have Amarasinha doing to purina what Kautilya did to itihasa; 
specifically, define it as one of its own constituent elements. With 
regard to this see also Winternitz, who remarked that “‘the Indians 
are not consistent in their use of the expressions akhydna, itihasa and 
purana for they sometimes use them as synonyms, but at other times 
to mean various kinds of narratives.”’*° 


6.6.5. Support for this also comes from Mahabharata 1.1.14 
where there is reference to the meritorious stories attached to purdna 
which are dharmasamsrita, or concerned with duty; and from Maha- 
bharata 1.1.15-18 where the itihasa Bharata is called purana, and is 
said to be suksmarthanyayayukta, or filled with trifling matters and 
the universal rules (which they go back to), grantharthasamyuta, or 
consisting of ‘form’ and meaning, and nanasastropabymhita, or 
increased by various Sastras.*7 (Interestingly, P. C. Roy interprets 
grantharthasamyuta to mean that ‘it includeth the subjects of other 
books.’’*®) 


6.7. Another of the Sanskrit possibilities, which we ought not 
dismiss offhand, is that the term paicalakgana refers to something 
having five chapters which are called laksanas. On the surface, 
this interpretation might fit well with the standard interpretation 
of pancalaksana, provided it could be demonstrated that each 
laksana restricted to a chapter. The difficulty with this is that we 
would again be looking not only for texts which contain just the 
five lakganas of our standard definition, but for texts which are just 
five chapters in length. Again, as has been done in the past, we 
would be creating for ourselves new, unattested tests. One way 
out of this difficulty is to apply the observation that by stating 
that a text contains five laksanas we need not be stating necessarily 
that a text contains only these five items. Rather, we would be 
stating that these are the five major items that the text contains.*° 
The real fly in the ointment here, though, is that not all the 
standard laksanas are laksanas in the usage we are discussing. Genea- 
logies would not be contained in laksanas in the demonstrated usage 
of the term. We may, therefore, rule out this possibility. 


6.8. The last viable Sanskrit alternative is that paficalaksana 
means “five treatises.’ Should we take treatise to mean a specific 
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text, as we are obliged to do, we place ourselves in the same 
situation as just described with regard to chapters. Here, how- 
ever, we would probably have to arrive at the conclusion that the 
five treatises are Ur-texts—one on dandanitz, one on Gnviksikt etc. 
The difficulty here is that we probably cannot maintain defensibly 
that we have an Ur-akhyayika. Ifwe maintain that our Ur-texts 
are one on each of the standardly defined “‘five characteristics,” 
we not only place ourselves in the difficulty of taking the compound 
paiicalaksana in two different ways, as ‘stated’ in different sources, 
but as noted above, we are placing ourselves in the position of 
looking for texts which are unattested. 


7.1. If we might turn to the Pali data briefly, we must note 
with regard to it the lexical implications of the term Jlakkhana in 
Palj. That the form of composition, as noted above in 4.1, would 
be in concord with the manner in which “/aksana is placed in 
composition in our standard interpretation of pavicalaksana is true, 
but the lexical connotations of the term are notin accord with 
our standard “five characteristics.” It would be unlikely that 
one aspect of the usage of the term °Jakkhana would be transferred 
to Amarasinha’s Sanskrit and not the other as well. 


8.1. With regard to the Buddhist Hybrid Sanskrit data, we 
might note that it is open generally to the same observations as 
just made about the Palidata. The doigus, we might add, fall in 
line partly with our Pali data and partly, in the case of one 
compound, bolster one of our interpretations of the Sanskrit data 
that given above under 6.6.0—6.6.5. 


9.1.1. Thus we return to the Sanskrit evidence, which provides 
us with two possible alternatives, each not without problems : 


(a) Amarasigha is marking off purdna as the fifth veda, 


(b) Amarasinha is listing five types of texts, or five items 


each different from the other, which are components of 
Purana. 


9.1.2, We are also presented with a third possibility which 
depends on the extent to which Amarasinha was a Sanskrit stylist, 
and proof of which depends on a demonstration that he does similar 
elsewhere : 


(c) Amarasinha is stating both (a) and (b). 
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9.1.3. The evidence for the second alternative (b) I see to be 

airly convincing as it involves parallelism of usage of the term 

laksana with other material; as it involves parallelism between his 

isting and those in other texts; and as it would explain why 

itihasa and purana, which are usually placed together or one after 
the other in either order, are separated from one another here by 
so many other terms which offhand appear to be unrelated.5° 
This would depend to some extent, however, on Amarasigha’s 
having been a Sanskrit stylist. And if this is the case, then (c) is 
also a viable alternative : Amarasinha could be punning. While 
marking off zézhasa as the fifth veda, he could also be marking off 
purana, which is so often alternated with it or which is included 
with it as the fifth veda, as also being the fifth veda, perhaps in its 
entirety. Support for this would come from Arthasasira 1.3, where 
itis stated that ‘samargyajurvedas trayas trayi/atharvavedetihasavedau 
‘ca vedah, In our interpretation of pavicalaksana as (b) Amarasinha 
is, as is noted in 6.6.4 above, ‘turning the table’ on the Arthagastra 
and, instead of defining ttihisa as a group of things which includes 
itself, is probably defining purana as a group of things which includes 
itself. From this we can conclude that anything the Arthas astra says 
about 7tzhasa would be equally applicable, in Amarasinha’s termi- 


nology, to purana. i 


10.1.0 We must look, therefore, to the Namalinganusasana 
to see ifit displays any signs of stylism, From working with the 
passage cited above in 6.0.4 alone, we can judge that there is a 
very strong possibility of a ruling in the affirmative on this point, 


10.1.1. One point indicating this is the derivational meanings 
of various of the terms given in definition for a@hvaya, ‘name’, in yss. 
7d-8ab. For example, notice the juxtaposition of akhya, ‘a name’- 
but also ‘something called out, ‘to ahva immediately following it- 
also ‘a name,’ but also, more strictly speaking, ‘something invoked, 
or which summons.’ The juxtaposition is between a word which 
indicates that a name is something you direct at someone and a 
word which indicates that a name is something which is used to 
direct someone to you. 

10.1.2 Another point, along the same lines, is the dictionary 
meanings for the names of the goddesses equated with Sarasvati 
in vs. lab. On the one hand, in the traditional interpretation 
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of the verse, this is a statement of polytheism, On the other 
hand it is, in the main, a listing of different types of speech ina 
rather ordered continuum. Of note here is that in Monier- 
Williams’ Dictionary the citations for most of these terms as being 
the names of various goddesses equated with speech are lexico- 
graphic only. What we may very well have here is punning and/or 
else, not a listing of goddesses, but perhaps a listing which reflects 
some as yet undetermined aspect of speech in the feminine gender. 
This is, of course, a matter for a different research article. 


10.1.3. A possible additional point is the definition of the 
term arta in vs. 7cd. As the term appears in the vagvarga, it has 
always been translated as ‘news.’ In the two dharmasastra texts noted 
in Table I, however, the Manavadharmasastra and the Yajfavalkya- 
dharmas astra, varta, in its sense of ‘profession, etc.,’ is included in 
the list of vidyas. Were Amarasinha drawing on these lists, para- 
lleling his text to these lists, it would be sensible for him to include 
varta in this sense in the listing he gives in some fashion, even 
though it is not vic. The main difficulty with this interpretation, 
however, is that varta is mentioned by Amarasinhain its meaning 
of ‘profession’ in 2.9.1. But I find it to be extremely suggestive 
that the first and third terms given in definition for varta here, 
pravytti and udanta, are not only synonyms meaning ‘news’ but are 
also antonyms meaning ‘exertion’ and ‘rest? respectively in usages 
older than their usage as ‘news.’ I also find it to be suggestive 
that the term placed between these two, vrttanta, means not only 
‘news’ but, again in a usage older than that as ‘news,’ a step inter- 
mediate between the first and third terms in their usage as 
antonyms—‘event, end or result of a course of action.’ 


10.1.4. Possibly supporting this double interpretation of varta, 
and in part depending on it, is a possible further indication that 
Amarasinha was paralleling his listing to those on which he was 
drawing. This is his placement of dharmasastra, given in definition 
of smyti, equidistant in one direction from the verse in which purana 
is defined and in the other direction from the verse in which varta 
is defined. Dharmasastra, it is to be noted, is the one element in the 
Arthasistra listing which is not included in the listing of Amara- 
sinha, in accord with the interpretation of (b) above, 

10.1.5. Another point of stylism, less disputable, is that hatha 
in vs. 7a, smyti in vs. 7c and samasya in vs. 8a are all defined as 
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highly polished genres of literature, while pfravalhika in vs. 7b, 
samgrahain vs. 7d and kimvadanti in vs. 8b are less refined, and in 
cases of pravalhika and kimvadanti, are for more popular consump- 
tion. Here we have aclear trace of deliberate stylistic organi- 
zation, 


10.2.1. Ofthe two types of Sanskrit dictionaries which the 
tradition defines—ekartha, or samanartha and anekartha, or nanartha— 
the Namalinganusasana is invariably placed with the ekartha, or syno- 
nym dictionaries. As T. Zachariae points out, however, the distinc- 
tion is rarely hard and fast. The NdamalinganusSisana, for example, 
is part ekartha and part nanartha. Also, to these two classes of dic~ 
tionaries we must also add a third class of special dictionaries.** 
As the gist.of my argument above indicates, I must argue that with 
regard to the Namalinganusasana, at least, the distinction between 
ekartha and nanartha does not hold even for sections of the text 
which are generally recognized to be solely ekartha. With regard 
to the definition paiicalaksana for purana such as has been outlined 
above, for example, the text fits neither of the two standard 
categories. 


11.1. In conclusion, ifour standard interpretation of pajica- 
laksana is incorrect and is based, as I would argue, on a misunder- 
standing of the term in ‘Amarasinha’s lexicon or in the tradition 
which this lexicon represents, from where did the definition come? 
And from where did the list known as “the five characteristics” 
come ? These are questions to which attention must be turned in 
another study. As pointed out above in 1.2-3 and 1.9, there is no 
evidence that this definition was of such a wide currency in ancient 
India as the early Western discoverers of the term implied. Most 
important, however, is that it is most probable—as pointed out 
above in 6.6.0. to 6.6.5 and in 9.1.3, that the compound as used by 
Amarasinha in his Namalinginusasana was a bahuvrthi on a dvigu, in 
its primary usage at least, but that it meant “that having five diffe- 
rent descriptions,’ ‘“‘fivefold” or “‘of five different types’—the five 
discrete items referred to being ttihasa, anviksiki, dandantti, akhyayika, 
and purane itself. 
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See M. Winternitz, History, v. 1, pp. 226, 518 (esp. n. 1), 
520-21, 530. 


See History, v. 1, p. 525; v.2,refs. under ‘Puranas’ in 
Index, p. 662, for similarity between extant Puranas and 
Buddhist Mahayana literature. See v.2, pp. 43, 204, 
244, 291, 306, for extension of this to topics included in 
the pavicalaksana scheme. 

History, p. 522, n. 1. 

Vishnu Purana, p. iv. 

History, ve 1; p< 469. 

The Prakrit lexicographical sources are dispersed widely 
in many different works, which prevents efficient utiliza- 
tion of them for the purposes desired. Furthermore, the 
three main comprehensive works on Prakrit lexicography, 
Hermann Jacobi, Ausgewihlte Erzihlungenin Maharashtrt, 
zur Einfithrung in das Studium des Prakyit : Grammatik Text, 
Wirterbuch (Leipzig: Verlag Von S. Hirzel, 1886) Ratna- 
chandraji, An Illustrated Ardha-Magadhi Dictionary, 5 vols. 
(Dhanmandi, Ajmer, etc. : Printed for the 5. S. Jaina 
Conference, 1927-38), and Hargovind Das T. Sheth, 
Pata-Sadda-Mahannavo: A Comprehensive Prakrit-Hindi 
Dictionary (Calcutta: Pandit Hargovind Das T. Sheth, 
1928), contain few or very limited listings only of words 
in composition. This makes them, for purposes of the 
present investigation, not very useful tools. 
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ai. 


22. 


23. 


24, 


25. 


26. 


Due to the unavailability to me of the majority of the 
texts cited in this latter work, however, use of this source 
was limited to only a few items of note which were in 
editions which could be consulted by me. 


The Laws of Manu, SBE, v. 25 (Oxford : The Clarendon 
Press, 1886). 

Caturdasalaksani.of Gadadhara:with three commentaries, v. 1: 
laksanas I and 2 (Adyar: Adyar Library, 1942). 


The New Catalogus Catalogorum, v.6 (Madras : University 
of Madras 1971), p. 310. 
See A. C. Burnell, Catalogue of A Collection of Sanskrit 
Manuscripts, Part I, Vedic Manuscripts (London: Triibner 
and Co., 1869), p. 12; A. B. Keith, Catalogue of Sanskrit 
and Prakrit Manuscripts in the India Office, v. 2, pt. 1 
(Oxford: Clarendon Press, 1935), pp. 75-77; M. Winter- 
nitz, comp., A Catalogue of South Indian Manuscripts (especi- 
ally those of the Whish Collection) Belonging to the Royal Asiatic 
Society of Great Britain and Ireland (London: Royal Asiatic 
Society, 1902), p. 30. 

I realize that Bohtlingk and Roth’s dictionary is from 
1855-75 and that Monier-Williams’ compilation of dic- 
tionaries is from 1899. However, these are the only 
comprehensive sources which we have to go by at the 
present time. 


v. 5.2, Index Ab-Ultimo (1965). 
(Berlin : 1868), p. 273. 
(Calcutta : The Asiatic Society, 1880), p.i. 


3 pts. (1891, 1896, 1903; rpt. Wiesbaden : Franz Steiner 
Verlag GMBH, 1962). 


Catalogi Codicum Manuscriptorum Bibliothecae Bodleianae, pars 
octava, Codices Sanscriticos Complectens (Oxonii: E Typogra- 
pheo Clarendoniano, 1864). 

As most of these texts are unpublished and as the catalogs 
in which they are originally listed are either inaccessible 
to me or are merely lists of titles and perhaps physical 
descriptions without sections of text being given, it is 
impossible for me to judge this in most cases. 
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33. 


54, 


28) 


36. 


SY. 


38. 
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A Descriptive Catalogue of Sanskrit Manuscripts in the Collection 
of the Sanskrit College, v.1.2, Calcutta Sanskrit College 
Research Series No. 36 (Calcutta : Sanskrit College, 1965), 
p. 188. 

Notices of the Sanskrit MSS, vols. 1-3 (Calcutta : C.B. 
Lewis, at the Baptist Mission Press, 1871-76). 


See Rhys Davids and Stede, Palt-English Dictionary, p. 
578, especially p. 578b, top. 

See Rhys Davids and Stede, Pali-English Dictionary, pp- 
178-179 for citations from the Paramatthajotika I, referred 
to there as SnA. I hesitate to use their exact reference 


numbers, or any others, as the numbers given by Rhys 
Davids and Stede appear to refer to page numbers at 
times, and to sections of text at other times. The intro- 
duction of consistency by me would only further confuse 
matters. 


See Edgerton, Dictionary, under vijftina 2, p. 486a, and 
the references cited there. 


These editions are : 


Borooah, Anundoram, ed. MNamalinganusasana. Rpt. 
Gauhati : Publication Board, Assam, 1971. 


Colebrooke, William. Kosha or Dictionary of the Sanskrit 
Language by Umara Singha, with an English interpretation and 
annotations. 3rded. Calcutta : H.D. Rakshit, 1883. 


Deslongchamps, A. Loiseleur. Amarakocha ou vocabulaire 
d’Amarasinha, publié en Sanskrit avec une traduction francaise, 
des notes et un index. 2 pts. Paris: L’imprimerie royale, 
1839-45. 


Dutta, Kali Kumar. Padacandrika, a commentary on the 
Namalinganusasanam of Amara (Amarakosa) by Rayamukuta 
(Text and the Commentary), vols. 1 and 2. Calcutta Sanskrit 
College Research Series Nos. 48 and 86. Calcutta: Sanskrit 
College, 1966 and 1973. 


Ganapati Sastri, T., ed. The Namalinganusasana of 
Amarasimha with the commentary Ttkasaravaswa of Vandya- 
ghatiya-Sarvananda. Trivandrum Sanskrit Series Nos. 38, 43, 
51, 52. Trivandrum: The Travancore Government 
Press, 1914-17. 
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ous 


40. 


41. 


42. 


43. 


44. 


45. 
46. 
47. 


48. 


’ Jhalakikar, Vamanacharya. Amarakosa with the commentary 


of Mahesvara, enlarged by Raghunath Shastri Talekar; revised, 
enlarged, and improved from Chintamani Shastri Thatte’s 
edition of 1882. Bombay: Government Central Book 
Depot, 1896. 


Pandit, Ramaswarupa Bholanath. Amarakosha of Amara- 


singh, with an iudex and a commentary. Bombay: Shri- 
Venkateshwar Press, 1899. 

Ramanathan, A. A., crit. ed. Amarakosa [I], with the 
unpublished South Indian Commentaries, Amarapadavivyti of 
Lingayastirin and the Amarapadaparijata of Mallinatha. The 
Adyar Library Series, vol. 101. Adyar: The Adyar Library 
and Research Centre, 1971. 

Sardesai, N. G. and D.G. Padhye. Amara’s Namalinga- 
nugasanam (Text), A Sanskrit Dictionary in three chapters 
critically edited with introduction and English equivalents for 
each word and English word-index, Poona Oriental Series No. 
69. 2nd ed. Poona: Oriental Book Agency, 1969. 

See, for example, Bhagavatapurana 3.12.39. 


See, for example, Chandogyopanisad 7.1.2 and 4, 7.2.1 
and 7.7.1. 

See E. Sieg, Die Sagenstoffe des Reveda und die Itihasatradition 
(Stuttgart: W. Kohlhammer, 1902), pp. 21-22. 

History, v. 1, p. 126. 

See T. W. Rhys Davids, Dialogues of the Buddha, v. 1, 
Sacred Books of the Buddhists, v. 2 (London: Henry Frowde, 
Oxford University Press Warehouse, 1899), pp. 109-10. 
See E. Sieg, “‘Itihasa,”? in J. Hastings, ed., Encyclopaedia 
of Religion and Ethics, v. 7 (New York: Charles Scribner’s 
Sons, 1913), p. 462 and E. Sieg, Sagenstoffe, pp. 21-22. 
Sanskrit-English Dictionary, p. 963. 

Hestory, va 1p. 311; n.-4. 


Sukthankar, Vishnu S., ed. The Mahabharata, vol. 1 
(Poona: Bhandarkar Oriental Research Institute, 1933), 
pp. 6-7, 

The Mahabharata of Krishna-Dwaipayana Vyasa, rev. Hiralal 
Haldar, vol. 1 (Calcutta : Oriental Publishing Co., 
[n. d.]), p. 2. 
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50. 


51. 
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See, for example, Dighanikaya 4.13 (Sonadandasutta), where 
mention is made of the pajica silas or angas, abbreviated 
somewhat crudely in vs. 14 to good birth, technical train- 
ing, vanna, virtue, and wisdom. In Sonadandasutta 5, 
however, fully fourteen points are noted as possible silas 
or angas of Sonpadanda. Not all fourteen, but definitely 
more than five, are silas. 

See Sieg, “‘Itihasa,” in Encyclopaedia, v.7, pp. 461b- 
462a. 

See Theodor Zachariae, Die Indischen Worterbiicher (Kosa), 
in G, Bihler, ed., Grundriss der Indo-Arischen Philologie und 


Altertumskunde (Strassburg : Verlag Von Karl J. Triibner, 
1897), pp. 1-2. 


Lists of Texts and Literary Genres Cited in Relevant Passages* . TABLE I 


$Br13.4.3.1-5  AsoSr 10.7.1-9 TAr 2.9 AV 15.6 3-4 SankhGr 1.24% Pat 1.1.1.5 AS 1.5 Mn 7.43 Yaja 1.309-10 Yaji 1.312 AK 1.6.3-7  VarBrS 19.10-12 D4.13  SnA 488 

rks rks tks rks tgveda | four vedas trayi vidya— : —-~three vedas three vedas vedas 

yajurs yajurveda yajurs sAmans yajurveda 

-samans yajurs sAmaveda . (king should please lakkhanas 

atharvans atharvana veda | atharvangirasa “those who create 

aligirasa aligirasa veda / maya, who perform 

sarpavidya visavidyaveda indrajala, kuha, who 

devajanavidya | pisacavidy4veda know gandharva, 

maya asuravidyaveda lekhya, etc.) 

angas 
angas argas 
brahmanas brahman vakovakya rahasya ——rahasyavid  daivajjia 
vakovakya———_—_—___—_ omkara 
—dharmaka—- 
itihasa | pursnavidysveda itihasas ‘itihasa itihdsapurana / itihasa itihasa = itihasa trayi itihasas 
purana itihadsa veda puranas \ purana \ purana purana [svara] varta 
itivrtta anviksiki dandaniti 
akhyayika dandaniti | anviksiki 
udaharana Aanviksiki anviksiki akhyayika 
, | dharmasastra---——_|——|__ —uditodita———, purana | 
| | arthasastra dandaniti dandaniti dandaniti =a 
; e ® ; 
; or kalpas | | (King should 
; —— — —trayi—_—_—-- —_____—_—_- \ employ kavis, 
/gatha githas \ datas, etc.) 
\narasansi | narasansis 
all vedas ae - atharvangirasa 

simans simaveda - 
'—Atmavidya-—-— 
7 
q vaidyaka varta varta i—smrti 

[varta] 
1. The texts in which the various lists are found are ordered on organizational principles only, and are in no way intended to indicate or reflect chronology. The abbreviations used for these texts are those 

3 of M. Monier-Williams, Sanskrit-English Dictionary, or T. W. Rhys Davids and W. Stede, Puli-English Dictionury, with the following exceptions: AS = Arthasastra, AK =Amuaratosa. 
f 2, The ordering followed is that given by M. Winternitz in his translation, History, v. 1, p. 126. The text itself appears to list the entries in the following order : rgveda vakovakya, itihasapurana, ‘all vedas, 


yajurveda, samaveda. 


3, For the placement of vtkovakya on the same line as brahmaras, brahman, etc., see M. Monier-Williams, Indian Wisdom; or Examples of the Religious, Philosophical, and Ethical Doctrines of the Hindus. 4th ed. 
(London: Luzac and Co., 1893), p. 295, n. 1. 
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) | By 
| Anand Swarup Gupta 


[arafraaretaieantt TATH-SAAT-AEHla-LAT A fA-AATT 

| saa STAT fad geo sara: eae a frat fa 
) ara asta fasfaafa: | aay anty acfeasarar adtcarar- 
fasafa Temai THTat FAT Cs | arate safaatergetacin- 
! dat ai wreaadea sriaaht afenarena aeqse aad, 
qwg afenarena: aagaal a aad, Taos J AAaTATKaea 
| ga sama gaara a fafeariteafer dst afaesq | aaTa 
quia “iat a2” aig weaed areritaiasarieg | aqt 4, 
agai afenaaatat afearearaat A eareal SIF ‘ea 4a 4a da 
gaat | TI eatraaatiasTTeT ITT afearaistt 
qafadaatad sicad at: Tear aacaly frarat 7 aded, AILT 
quseaatad— “FUT AMAT TAA TAT TTT | AAPAy 
sg qaaten aarecea fafasgar: 0” eft aaga aratanatet 
qumat Heed Ta aaraiscatrat aac fa aad aaa | 
vargat Temata fafretr area qeeqerTat eraralata 
AIRaTATaeHTa Fea SARA | gear GeonfT SeaTeATAT 
ana ana departs dfacafs ofeataais aera farsasted 
asi asi ag gat, aa aft aca AMATI Yea AAA 
sacar wafasd = antaatenfa aismatfa | quUIasnt FJ 
adfaaiafaaa eae sect sfaqreafa) seat A tara- 
qaais—“quoafadt adueandt yay’. afer aay 
aaa Guaafaat aT. TUIT aaaraa | sfaara:, 
TaTAIT:, aaa fa:, snaereatte:, anraatita:, AUAAAAL:, 
aeafacan:, areneatagar:, agae:, satfadt, arfecaredt- 
qa adareseaifa a, carder, ercaratfardterr, 
qfefaar, fasafierfe adie quig aa sashes | 
aranhat aamarat a qunf afaakararania 
wardiia fagcaraay | 


* Paper submitted to the World Sanskrit Conference, 1972. 
It is given here in a revised form. 
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QUT ASAT ATTA SATA STRATA SATSATTLA 
@ Taadtarfearfeedeats aera | Cat arava eas TAT 
aig gaarcas quam (Comparative Mythology fa 
are) ares aar dafsafreafer qeromaraarcerfearrat- 
frets 1 afera fared cacrt fraretacs 1] 


Importance of the Puraya-s as our Precious Heritage 


Ancient Sanskrit literature coming down to us surpasses all 
the extant ancient literatures of the world in its vastness and also 
in its being a rich and valuable heritage for humanity in the field 
of the philosophical, religious and ethical thoughts contributing 
most to the evolution of the well-cherished human values. Sruti 
and Smrti are the two main branches of the religious Sanskrit 
literature, and Purana-s are included in the Smrti-literature. But 
the Purina-s are considered even more important than the Sruti 
on account of their contribution to the all-round building of the 
Hindu society, not only in India but also in the other adjoining 
countries of Greater India; e.g. a Brahmanda Puranais ‘‘the sacred 
work of the Siva-worshippers on the island of Bali.’” 


The Purana as a branch of learning or vidya has been mentio- 
ned as originated from Brahma (°an) even before the Veda-s issued 
forth from his mouths.2,. And in fact, even the extant Puranas 
preserve in them certain ancient traditions that have their root 
in pre-Vedic times. Then again, Veda-s were not accessible to the 
general masses of the Hindu society on account of the unique 
sanctity attached to them. But such was not the case with the 
Purdina-s, which were meant not only for the learned scholars of 
the upper strata of the Hindu society, but also for the common 
man for whom they were specially composed and then redacted 
several times in order to make them up-to-date according to the 
changing times and the changed social and political condition of the 
society, so that they may serve as the permanent religious and 
cultural guides for the society in general. 


On account of the divine origin ascribed to the Purana-s 
as mentioned above® the Purdna-s came to acquire the status of 
the Veda-s. Even in the Brahmana-s this status of the Purana-s 
was recognised. The Sat. Br. and the Gopatha-Br. both have used 
the epithet ‘Veda’ for the ‘Purana’. The Purana was regarded as 
the fifth Veda.® The study of the Purdna-s therefore, was held to 
be more important even than the study of the Veda-s, Vedariga-s 
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and the Upanisads.® The Purana-s became the Veda-s of the laity, 
and they were enjoined to be read and listened to by all the four 
Varnas of the Hindu society. Thus the Sadras etc. who were 
forbidden to study the Veda-s were compensated by allowing them 
access to the Purana and the Itihasa’, respectively called also as 
the Purana-Veda and the Itihasa-Veda.® 


Puranas have been the main fountain-head of most of the 
Hindu traditions, social customs, religious rites, ethical codes, 
philosophical thoughts and mythological legends symbolizing the 
most abstruse truths of eternal value. Puranas have their own 
cosmological theories which though akin to the Samkhya theories 
of creation are yet different from them to some extent, embedded 
as they are with Puranic mythological ideologies. Then the 
theories and descriptions of the four kinds of pralaya, fourteen 
Manvantara-s, genealogies of gods, sages and kings and the 
varicus akhyana-s, upakhyana-s and itihasa-s relating to them, the 
Puranic Bhuvana-kosa, comprising the account of the entire terres- 
trial expanse, description and glorification of the various sacred 
places with akhyana-s relating to them—all this makes the Purana a 
distinct branch of learning which may be called the Purana-vidya. 
The Purana, therefore, is regarded as one of the fourteen Vidya-s.? A 
scholar versed in the Puranic lore was Gilled a Pauranika whose 
status was in no way inferior to that of the scholars of other 
branches of learning (such as the Naiyayika-s, Mimarhsaka-s etc). 


The Veda has been regarded as the main source of dharma’*°; 
and as the Purana-s and Itihasa (which also belongs to the category 
of the Puranas) elaborate and clarify the statements of the Vedas,*+* 
the Purana-s and the Itihasa-s also constitute, next to Veda-s, the 
most important source of the dharma, Purana-s have, therefore, 
been called as the Dharma-sastra-s,12 and most of the religious rites 
and ideas of the Hindus have their root in the Purana-s. The 
medieval Dharma-Nibandhas, therefore, profusely draw upon the 
Purana-s. The Purana-s, along with the Maha-bharata and the 
Ramayana, have also been included in the literature called 
as jJaya,1® the study of which is said as conducive to Jaya or 


victor y.** 


Along with the Upanigad-s and the Dargana-s the Purana-s 


have been mentioned as the highest authority (para prama) for the 
6 
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knowledge of Brahman.t® The Kiarma-Purana (II. 24.23) says. 
that Vedic Brahma-vidya is not acquired from any other sources. 
Although the Veda-s including the Vedanta-s (or the Upanisad-s) 
are the primary source both of dharma and Brahma-vidya, yet as 
the Dharmasastra-s (comprising the Dharma-siitra-s and the metri- 
cal Smrti-s) andthe Puranas both constitute what is called as the 
upabrihana of the Vedast®, the Dharmaéastra-s and the Purdana-s 

have, therefore, been respectively the main source of the dharma 
(religious theories and performances) and the Brahma-vidya (know- 
ledge of the Absolute Self ).1% The Puranas, being also regarded as 
the Dharma-sastra-s, are thus the source both of the dharma and the 

jana (i. e, Brahmavidya), and hence in the field of religion and 

metaphysics the Purana-s (including the Itihasa-s) have acquired 

‘ more importance and higher authority than the Dharma-fastra-s. 


Out of the five special topics of the Purana-s (am, sfaat, 421, 
weqeat and qarqafea), the royal genealogical lists (comprising 42) 
have been the main literary source, besides the accounts written 
by the foreigners, for constructing the modern political history of 
ancient India. The royal dynastic lists from the earliest time up 
to the Andhras and the Guptas, contained in the Purana-s, have 
generally been corroboréted and supported by epigraphic and 
numismatic evidences. The discrepancies occuring in the various 
genealogical tables given in the different Purdna-s are but 
natural considering the varying ancient traditions as their source, 
and the timely redactions, of the Purana-s by different hands, 
These discrepancies are explained, to some extent, by Pargiter 
in Ancient Indian Historical Traditions. Our knowledge of the 
ancient and medieval geography of India is mainly based on the 
Bhuvana-Kosa of the Purana-s, while the knowledge of the ethno- 
graphy of Indian sub-continent is also contributed by the lists 
of the Jana-pada-s given in the Bhuvana-kosa and the Karma-vibhaga 
chapters of the Purana-s, 


Purana-s have also contributed to the emergence, in the 
West, of the modern science of comparative mythology; for, 
many of the Puradnic mythological legends have their parallels in 
Greek and Roman mythologies, as indicated by several modern 
works written on Aryan mythologies. 
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Classification of the Purana-s from the point of their Contri- 
butions to Knowledge 

From the one original Purana Of the divine origin,1® or 
from the one original Purana-Samhita composed (or compiled) by 
Vyasa and handed over by him to his disciple Sita Roma- 
harsana,*® the Purana literature grew into the eighteen Maha- 
purana-s with an extent of four lacs of Slokas and eighteen 
Upapurina-s supplemented later on by the eighteen Aupapurana-s, 
local Purana-s and a large number of Mahatmya-s and Vrata- 
katha-s all attributed to one or the other of the main Purana-s. 
The evolution of this vast and extensive Purdnic literature which 
has made valuable contributions to human knowledge took several 
centuries. According to Prof. Kane the compilation of the extant 
Purana-s was completed by the 9th century A. D., and the 
Upapurana-s began to be compiled from about the 7th or the 
8th century A. D., and their number went on increasing till about 
the 13th century or even later.27° But even after that, additions 
or interpolations continued to be made and thus the total extent 


of the Puranas has further swelled to more than four lacs of 
§lokas.?1 


From the point of their contribution to Hindu religion and 
its various sects the Purana-s or rather the Mah&purana-s have been 
classified into the three classes: as (1) Sattvika, (2) Rajasa and 
(3) Zamasa or according to the Matsya-Purana (53.68-69) into the 
four classes, adding the Samkirna class to the above three classes. 
According to the Padma-P. (An. edn. VI. 263.81.85) the (1) Sativika 
Purana-s are—Visnu, Ndaradiya, Bhagavata, Garuda, Padma 
and Varaha, (2) the Rajasa Puranas are :—Brahmanda, Brahma- 
vaivarta, Markandeya, Bhavisya, Vamana and Brahma, (3) the 
Tamasa Purana-s are—Matsya, Karma, Linga, Siva (or Vayu), 
Skanda and Agni. 


According to the Matsya-Purana (53.68-69) the (1) Sattvika 
Puranas are devoted more to the glorification of Hari or Visnu 
(and therefore they are more Vaisnava in their character and have 
contributed a lot to Visnuism). (2) the Rajasa Purana-s are 
devoted more to the glorification of Brahma and Brahma worship 
(3) the Tamasa Purana-s glorify Siva and Agni (which has also 
been regarded as one of the eight tanu-s or forms of Rudra-Siva) 
and therefore they are more Saivite in their character, and (4) 
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the Samktrna Puraga-s (which have not been enumerated) glorify 
Goddess Sarasvati and the Pitr-s (or the Manes), which glorifica- 
tion, perhaps, contributed to the rise of the Sarasvata-cult, some 
indication of which is to be traced in the Skanda-Purana.”? 


The Skanda- Purana (VII.1.2.89) merely mentions the number 
ofthe Purina-s which sing the glory of the four deities. Thus 
according to it, Visnu is praised in the four, Brahma in two, Ravi 
or the Sun also in the two, and Siva is praised in the remaining 
ten Puranas. 


The above is the classification of the eighteen Puraya-s 
according to the Deities glorified in them, which may indicate 
their contribution to the evolution of the main religious sects, 
viz. Vaisnavism, Saivism, Brahmaism, Sakta (and Sarasvata) 
cult, and the cult of Sun-worship. This sectarian classification 
of the Purana-s is given in the Padma-Puraya as noted above and 
also in the Bhavigya-Purana (II. III. 28.10-15). This division, 
however, is based on the sectarian spirit, which may be inferred 
from the fact that the Padma-P. which is predominently a Vaisnava 
Purina places the Varaha-Purana in the Sativika division but the 
Bhav. -P. places this Purana (Varaha) in the Tamasa division; 
similarly the Matsya and Kurma Purama-s are both placed in 
the Tamasa division by the Padma-P. while they are placed in 
the Rajasa division in the Bhav.-P. But this threefold (or four- 
fold according tothe Matsya) classification of the Purana-s which 
is mentioned in the Puradna-s themselves gives no indication of the 
Puranic contributions in the other important spheres of human 
knowledge and institutions. The modern classification of the 
Purina-s, according to their main topics, however, as suggested 
by Haraprasada Sastriand P. V. Kane is quite useful in this 
respect.23 


According to this modern classification which may throw a 
light on the various important contributions which the Purana-s 
have made, the Purana-s have been grouped as follows : 


1. Encyclopaedic :—Agni, Garuda and Naradiya. Purana-s are 
said to be sarva-Sastramiya i. e. dealing with almost all the 
aspects and branches of human knowledge.? This all-compre- 
hensive character of the Purana-s is amply illustrated in 
these three Puranas. Besides dealing with the Paitca-laksana-s 
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Bhuvana-kosa, tirtha-s, vrata-s, upavasa-s, mythological legends, etc. 
these three Puraya-s also deal with such secular subjects as medi- 
cine, astrology, omens, grammar, figures of speech, ratna-pariksa, 
politics, etc. which are of immense human interest. They also 
contain tantrika elements, tantrika mode of worship and éantrika 
formulas. 


2. Sectarian—As Brahma-vaivarta, Liiga, Saiva, Markandeya 
and Devi-Bhagavata. Though majority of the Purana-s are of non- 
sectarian type, displaying a reconciling spirit and a trendof synthesis, 
yet there are some Purana-s which are tainted with a narrow 
sectarian bias. For example, Brahma-vaivarta is more inclined to 
Vaisnavism or the cult of Radha-Krsna worship, Saiva and Linga to 
Saivism and the Markandeya and Devt-Bhagavata to Sakti-cult. The 
Bhavisya Purana elaborately deals with the cult of the Sun-worship 
and its origin. This Purana (Bhv.-P) also contains a somewhat 
different version of the Satyanarayana-vrata-katha, the Skanda- 
Purana (Bengali MSS)-version of which is so prevalent among the 
Hindus all over India. 


3. Historical—Brahmanda, Vayu, Matsya, Visnu etc. Preser- 
vation of the genealogical lists of the ancient royal dynasties 
of India was a task which was specially entrusted to the 
Pauranika Suta.24 The majority of the Mahapurana-s contain 
these genealogical lists and other valuable historical material. 
They begin these genealogical accounts from Vaivasvata Manu 
upto the Mahabharata war in the past tense, but the accounts after 
the Mahabharata war upto the Andhra dynasty in the Matsya Purana 
and upto the Gupta-dynasty in the Visnu Purana, starting from the 
samprate king (the then-ruling monarch) the accounts are given in 
the future tense in the prophetic tone. The Visnu Purana takes 
king Pariksit, the grandson of Arjuna, ruling at Hastinapura, as 
the samprata king?® and the Matsya-Puraga and the Vayu-Purana 
both have taken king Adhiso (or si)-makrsaya, the great-grandson 
of king Pariksit, as the samprata king.2® Pargiter has utilised these 
lists in his two valuable works—Ancient Indian Historical Traditions 
and Purana-text of the Dynasties of the Kali Age. The political history 
of ancient India has mainly been constructed on the basis of these 
Puranic genealogies as already mentioned. 

4, Mainly dealing with the tirtha-s—Such as Padma, Skanda 
etc. Tirtha-s and tirtha-yatra-s (pilgrimages) occupy a very impor- 
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tant place in almost all the religions of the world. Butit is in the 
Indian religion, specially in Hinduism, that tirtha-s and yatra-s 
have come to be regarded as having a most important place in 
the religious life of the different sects of Hinduism and other sister 
religions. The Purana-s and Upa-Purana-s contain accounts of 
tirtha-s, their mahatmya-s, and the rules of and the merits - accruing 
from going on the pilgrimages. The sacred rivers, sacred places 
situated on the banks of these rivers, forests and mountain-caves 
sanctified by the inhabitance and penances of the great ancient 
sages—all were regarded as the places of pilgrimage. Their impor- 
tance as religious places has not dwindled even in this modern 
material age. The contribution of the Purdna-s in infusing 
the religious zeal and reverence for visiting places, and thus gaining 
a practical geographical knowledge of the country besides acquir- 
ing meritorious fruits, spiritual advancement and mental peace, is 
no mean thing. These tirtha-s are scattered all over India, from 
the Himalayas in the North to the cape Kumari in the South and 
from the Western sea in Gujrat and Maharastra in the West 
upto the hills of Assam in the East. The Purana-s contain the 
charming account of all these tirtha-s of Bharata-varsa which 
though politically divided in these days was culturally united by 
the Purana-s. The lingusstic, regional and even ethnic differences 
could not break this remarkable cultural unity of this country; 
and it was all due to the love of the tirtha-s engendered by the 
Purana-s in the hearts of the people of India. Thousands of pil- 
grims still visit these sacred places where they lose all their super- 
ficial differences just as the rivers flowing from and over the 
different places of the country lose their separate identity by 
falling into the sea. These tirtha-s are still the places of interest 
for the tourists on account of their archaeological or historical 
importance, but it is the Purana-s which have impressed upon our 
mind their religious and spiritual importance, which from the 
Indian (or Puranic) point of view has a greater value for us for 
the upward march of life. ; 


Contribution of the Puranas to the knowledge of the ancient 
geography of India 

As has already been mentioned, the Bhuvana-kosa (or the 
Bhuvana vinyasa) of the Puraga-s has been the main source of our 
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knowledge of the ancient Indian geography. The accounts of the 
janapada-s, mountains, rivers, etc. as given in the Purdna-s can be’ 
corroborated by their identification even now, thus these accounts 
are not speculative and fictitious. Bharata-varsa was considered 
to be apart of the Jambu-dvipa i.e. one of the nine varsa-s of 
the Jambu-dvipa, situated on its southernmost side according to 
the sapta-dvipa theory of the Purana-s, which is contained in the 
Agni, Bhagavata, Brahma, Garuda, Kirma, Linga, Markandeya, 
Matsya, Vayu and Visnu. But in the catur dvipa theory which is 
met only in the Vayu Purana and also in the old Buddhist texts, 
Bharata-varsa has been identified with the Jambu-dvipa. The 
term Bhirata-varsa in the Puradna-s connotes what is known as 
the Greater India now. Bhi&rata-varsa consisted of the nine dvipa-s, 
viz. Indradyumna, Kaserumin, Tamra-Parna (or-varna), Gabhasti- 
man, Naga-dvipa, Saumya, Gandharva, Varuna and Kumara 
dvipa or the India proper. The expanse of Bharata-varga (or 
Greater India) is said to be nine thousand Yojanas while that of 
the Kum{&ra-dvipa (or India Proper) is said to be one thousand 
yojanas from north to south. It (India Proper) contains the 
seven Kula-parvata-s or mountain-ranges, viz. the Mahendra, the 
Malaya, the Sahya, the Suktiman, the Rksa, the Vindhya 
and the Pariyatra. Rivers are mentioned as flowing from the 
Himalayas and from these seven Kula-parvata-s; and Janapada-s 
are mentioned as the regions through which these rivers flow. 
Besides the seven Kula-Parvata-s a number of other mountains 
or hills are also mentioned. The Puranic list of the Janapada-s 
is very important from the ethnic point of view also. The lists of 
the Janapada-s according to their positions and directions are 
divided into seven divisions, viz. the Central division (Madhya-desa) , 
Northern (Uttarapatha), Eastern (Pracya), Southern (Daksinapatha), 
Western (Apsranta), Vindhya and the Himalaya. In the Visnu- 
Purana (II. 3. 15-18); Karma-Purina (Cr. Edn. I. 45, 39-42), and 
Agni-Purana the lists are shorter consisting of the few names 
but indicating their directions; but in the Markandeya 
(57. 32-58), Brahmainda (I. 16. 40-69), Matsya (114.34.57), Vayu 
(45.109-137), Brahma (27.41-70), and Vamana Purana (cr. edn. 
11, 31-46) there are longer lists, and they include all the geogra- 
phical data of the shorter lists also.*” 
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The accounts of the other eight Varsa-s of the Jambu-dvipa 
besides the Bh&rata-varsa and of the other six (Maha) Dvipas 
besides the Jambu-dvipa which is regarded as the central (Mah4) 
Dvipa in the saptadvipa theory are generally speculative and so 
they need not detain us here. 


Contribution of the Purdma-s to the reconcilation of the 
sectarian ideologies 


The Puradna-s were the best media for the expansion and 
propagation of sectarian views of the various sects of Hinduism. 
We, therefore, find some narrow sectarian traces in some of the 
Purana-s and Upapurana-s. But even such so-called sectarian 
Purana-s occasionally exhibit broader and healthy reconciling 
trends and thus rise above the narrow sectarian spirit of the age. 
Thus the extant Puranas are not mainly sectarian. In fact, the 
Puradna-s contain not much that can be labelled as purely 
sectarian. If we take a broader and complete view of the Purdga-s, 
we can easily discern in them the highest philosophical conception 
of the Trinity or the Trimirti (Brahma, Visnu and Rudra) and 
the other deities of Hinduism free from any sectarian bias. In 
fact, the Supreme Brahman, the ultimate and Highest Conscious 
Reality is termed sometimes as Brahma, sometimes as Visnu and 
sometimes as Siva or Rudra, to whom the functions of creation, 
preservation and destruction of the universe are respectively 
assigned. The three Gods of the Puranic Trinity are sometimes 
treated separately as saguna forms of the Absolute Brahman, 
and sometimes each of them is identified with the Absolute 
Brahman in different Purana-s, and sometimes, according to the 
context they are identified with each other also, For example, 
the Ktrma-Purana (cr. edn. II. 11. 3-116) expressly advocates 
the unity and identity of Visnu and Siva. But sometimes according 
to the context and not with any sectarian bias, one deity is 
described as superior to the other two. In reality, according to 
the oft-expressed views of the Puradna-s there is no real difference 
between the Supreme Brahman and its saguna manifestations into 
the three or more deities, nor between one deity and the other. 
Kalidasa, the great poet of India and the true exponent of the 
Indian thought and culture in the field ofthe classical poetry, 
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expresses this truth of the identity and oneness of the three deities 
in his Kumara-sambhava (7.44) :— 


uaa gfatatae fran ar ararayet crATaTay | 
fasoezeaea efe: watfas Aareatreaalt s_eelt 1 


Thus the Purana-s have played an important part in recon- 
ciling the mutually conflicting sectarian spirits of their respective 
ages, and thus upholding and enhancing the cause of the cultural 
and religious unity of Bharata-varsa. 


Contribution of the Purana-s to the exposition of the philo- 
sophical thoughts 


Philosophical speculations and ideas constitute the main 
topics of the Upanisad-s and the Darfana-s, but it is in the Purana-s 
that they are presénted and elaborated in the form of the akhyana-s 
which can be understood even by the common man. As an 
example the akhyana-s of Jada-Bharata and the dialogue between 
him and the king of the Sauvira country (Visnu Purana II.13-14) 
bring out the real nature of the Self as distinguished from the 
body. Similarly the akhyaina of Rbhu and Nidagha (Vis. P. 11.15) 
gives an interesting exposition of the advaig: theory of abheda (non- 
difference) between Vasudeva and the physical world. The 
akhyana of KeSi-dhvaja and Khandikya (Vis. P. VI. 6-7) presents 
the Brahma-yoga (means of the realising Brahman) ina very lucid 
form. Similarly the Isvaragita of the Karma Purana (II.1-11) 
contains an account of the Aapalika yoga whichis a sort of combi- 
nation of the Patafijala Yoga and the Hatha-Yoga tinged with the 
advaitic ideology of the Saiva-philosophy. Such philosophical 
akhyana-s are contained in many of the Purana-s for the bene- 
fit of the common man for whom the Purana-s were specially 
composed. 


Deification and Sublimation in the Purdna-s 


Deification of the natural objects and living beings and sub- 
limation of our instincts and passions are two of the main chara- 
cteristics of the Hindu religious philosophy, as may be clear from 
the various statements and accounts contained in the Veda-s and 


the Purana-s. The frana-vidya and the prattka-upaisana (worship 
7 
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through symbols) mentioned in the Upanisad-s,2* and. conceiving 
all masculine objects and beings as Visnu and Siva, and all femi- 
nine objects and beings as Laksmi and Gauri in the Puradna-s?® 
are some of the examples of deification. Similarly, the paficagni- 
vidya of the Chandogya-Upanisad (5.3-9) and the rasa-utsava of Sri- 
Krsna and Gopi-s in the Bhagavata-Pura ya (X.29-33) are some good 
examples of sublimation of the sexual function and amorous 
sports respectively.3° By making a study of such and similar topics» 
of the Veda-s and the Puradya-s with faith and reverence our mind 
can get rid ofits frailties and lust and become fit for acquiring 
the knowledge of the Self and spiritual advancement, as the 
Bhagavata-Purana so clearly and emphatically puts it in the 
following words— 

faaifsed asaafated a fasot: 

ggikaaisaataies ate 2 | 


aie cu arafa sfaata ata 
ealrareatfattea fat STS 
(X. 33.40) 


(“A wise person who listens to and narrates these amorous 
sports of Visnu (Krsna) with Gopi-s with faith becomes great devotee 
of God and soon gets rid of lust which isa kind of disease of the 
heart.”’) 


Purana-s contribution to the solution of some of the prob- 
lemes of tae modern world 


Mal-distribution of wealth and population-explosion are the 
two baffling problems of our times. Communism and Socialism 
try to solve the problem of mal-distribution by compulsion or 
nationalization. But the Puraya-s try to infuse a social spirit into the 
society asa whole as a self-discipline. They enjoin on the rich 
giving charities and monitory help to the needy and the learned 
who are worthy of such charities, and whoin their turn may also 
serve the society, and on the other hand they strictly forbid those 
who are not worthy of such charities to refrain from receiving 
these charities, and thus the Puraga-s try to keep an economic 
balance in the society by propounding such healthy princi- 
ples in their chapters on the dana-dharma. The Kéarma- 
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Purana says that one should give away in charity what is left 
after the maintenance of his family to a learned man who is of 
good family, well-disciplined, self-restrained, of good character 
and poor.®° The Bhagavata goes even further. It says that a man 
has a right to acquire as much wealth only as may suffice for his 
and his family’s maintenance, if he tries to possess more, he is a 
thief and deserves punishment.®! Thus the Purana-s try to educate 
the society and tocreate a social sense and responsibility among 
iis members to care for others also. Such ideas of the Purana-s 
are even more revolutionary and socialistic and also more human 
and ennobling than theories of the present day communism and 


socialism. 


As regards the population-explosion in the modern age, the 
prescription suggested by the Purana-s may also be regarded as 
quite useful and befitting our culture. The Purana-s recommend 
self-restraint in sexual matters and allow sexual intercourse for 
begetting progeny only and not for self-indulgence and satisfaction 
ofour carnal desires, and hence the sublimation of the sexual 
instinct in the Puranas. In this regard and also for the sake of 
establishing social and economic equilibrium we should remember 
the following Sloka of the Kiirma Purana :— 

® 


qieaat Wa mea wae ae TAA 
acad aea arte frond aaa sitfaaa 0 
Kutrma-P. edn, cr., II. 19.18. 


(“One who cooks only for himself and fills his own belly, who 
indulges in sexual act only for the sexual pleasure, who acquires 
education only for earning money lives in vain.”) 


Kalidasa also supports this view of the Puraya-s when he 
praises the kings of the Iksvaku-dynasty as follows :— 


earma ayaralat Fara faaatfants | 


mae fafaieort so = Teafrary a 
(Raghuvarisa 1.7). 


(“Who accumulate wealth for the sake of giving it away, 
who speak measuredly for the sake of truth, who are desirous of 
victory of conquest for the sake of fame and glory and who adopt 
household life for the sake of begetting offspring”’). 
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Thus, in almost all matters of human interest the Purana-s should 
be regarded as our most precious heritage. 


Footnotes 


1. Mentioned by R. Friedrich, GRAS 1876, p. 171. The 
Javanese Brahmanda-Purana is an abridged prose trans- 
lation of the original Sanskrit work or a translation of 
an abridged form of the original Sanskrit work; Cf J. 
Gonda: The Old Javanese Brahmanda-Purana in 
PURANA, Vol. II. (July, 1960) pp. 252-267. 


2. Ch, writ aagreatth TTF TAT TATA | 
feat meq ged aaalfesfaerey 
qarat a agaray aareder fafacqat: 

—Matsya P. 4.3-4; of. also Vayu 1.54., 

Bd, 1. 1.40, Padma, Sy-Kh. 1.45, Mark. 45.20, Brahma 
161.27; etc. 

3. See fn. 2 above. Also cf. Br-Up. II 4.10. 
Cgeq adi qaea freafaaaiag aq WIT AQaa: aaa 
saaifeee: Steere: Ftv” | 


4, Gf. “aa aaiiset araqafanta gut da: aisafata fatacqea- 
argent Vv’ 


(Sat.Br., XIII.4.3.13), and “gatsal gfagldad Harada 
qumaza (Gopatha Br. 1.10). 
Also cf. Vayu-P. 1.17 : “quwaal gaat aaa afaiga: 


5, Cf. “...eteagud wat aaiat a2...” Cha-Up VII. 1.2, 
6, Cf Vayu-P. 1.180. 
a fara aa argqistisat fast: t 
aq Sa gent dfaateda a care faa: 1 
7. Cf, Bhag.-P. 1. 4.25. 
eiagasaert | watt feta 
auafata geri wa ca nafeg 
sfa areaaretd «saat afta BIA 
8. Gf. fn. 4. above. 
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er 


10. 


Ee 


12. 


13. 


14. 


15. 
16-17. 


18. 


Gf. Vignu. P. III. 6.28 : 
agit davacarel Ataiat earafaede: | 
qt ward fre Gatagea 
Cf. also Yajiavalkya Smy. 1.3. 
Gf. Manu-Smr. 2. Ga : “adlsfaet aaa” 
Also Karma-P. (cr. edn.) I, 11.267b : “aa wat fe fatal” 
Cf, saaraqeeat 44 TTTT AT 
—(Vayu-P.,) 1.281, Mor edn. 
(V. 1. aaratgad tq, Karma-P. 2.19. 24) 
Also cf. Moh. I. 1.267. 
Cf. Bhavisya-P. I, 1.65f.. :— 
wath Gaarga THereatfor give: | 
qraronia sialta aniat sae aat u 
aquifas wax AGI GAT | 
[actfa, i. e. getaifa enumerated in 61-64 slokas] 
The Mahabharata also calls itself asa TAME? 
(I. 2.383). 
Cf, aera Teoma Tae AAT TAT 
aso ae Tad a ARHSTATRT FHA UN 
aaa froqaata fraraba mach: | 
gata ara ast a sacra aati: 1 
_ (Bhavigya-P. I. 4. 86-88). 
Cf, wat arafeeretst sitter Sinan 


nai fawad vat watt Teg 
_(Mbh., I. 62.20; Cr. edn., I. 56.19). 


In his Comm. on the Harivaisa Nilakantha explains the 
Faya as qaaltalaaala TAATA TALE AAT TATA | 


Gf. Kirma-P, 2.24.22. 

Cf. KirmasP. (cf. edn.) II. 24, 21-22 :— 
qa aaa A aararytg STA | 

waene Fafaad Tia TAHA: Ih 

ay faMaaal ATATIAT TATA | 

quad, TU Ie Faas TH AAT 

See fn. 3 and 4 above. 
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19, 
20. 


21. 


22. 


23. 


2. 


24a. 
25, 


26. 


27. 


28. 
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Cf. Vis-P. III. 6.15-16. 

P. V. Kane : History of Dharmasastra, Vol. V, Part II., 
p. 855, 

Cf. Bhavisya-P. I. 1. 104-105 :— 

Tate warite aeaidlatasse t 

qantas cat Ae Alar HereaT 

tales TIASA FT Alara Tras (SI 

afasqaaatoot aes deat SAT 

This statement of the Bhav.-P. illustrates how the Puranas 
have grown in their bulk, 

Cf. the story of Mrgamukhi as given in the Sk.-P., 
Prabhasa—Kh., Vastrapatha-mahatmya, Adhs. 6, 7. 


Vide Haraprasada Sastri’s article in Journal of the Bihar 
and Orissa Research Society : Patna, XIV, pp. 330-7 and 
P. V. Kane, cp. cii., p. 842. 
Cf. aa: [anfatig] qermafadt aaareaat say | 
frcaareana qe aaalleniaeaey 

—Sk., Prabhasa-Kh., Pradhasa-Ksetra-mahatmya 2, 4) 
Cf. Vayu p. 1.31%. 
Visnu-P. IV. 20. 52-53. : 
Commoresta Uo ast Bete wWusaqqvefrgioy 
qraaatia’” 
Matsya-P. 50.66 : 
garsada da: Marea saearT I 
HACTAAHOMSA: ATES AT AeA 1 

Cf. Vayu-P. 1.12 £f. also. 

Cf. also C. A. Lewis : The Geographical Texts of the 
Purana-s in Purana, Vol. IV (1962) pp. 112-145, 145-276 
and V. S. Agrawala ‘BhuvanakoSa Janapada-s of Bharata- 
varsa’ in Purana, V. 1 (Jan., 1963) pp. 160 ff. 
For prana-vidya see Prasna-Upanisad (2-3), and for the 
prattka-upasana see Taittiriya-Upanisad, Brahmananda-valli 
Anuvika-s 2-3, where the worship of the anna (food) and 
the prana as Brahman is recommended. 
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29. Cf. Vigsnu-P. I. 8.35 : 
aafaaeaqearel GaTat waar aft: | 
arate ates fastar araalfaaad Tea 

and Liga P. II. 11.18 ff. 

amt: gear: wa feaa: gal ugerdt t 
Gfagascarear f Fa wat: salfaat: 1 
eater gasaareat at: aat slat fata: 

30. Kirma P. (cr. edn.) II 26.10-11. 
gerade «at =aafafeead | 
qaqa aad ale 7 At IA HATA Ul 
sifaaa seta fata aafeat 
aqme aftara sed afaganr 

31. Bhagavata P. VII. 14.8. 
mag faa Tot ataq cacd fe Sherry | 
afan aishraria a tdat qvenefa u 
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THE CONNECTION BETWEEN THE GEOGRAPHICAL 
TEXTS OF THE PURANAS AND THOSE OF 
MAHABHARATA, 
By 
CG. A. Lewis 


[nerarea Teg aT Para 1 rarer Frat 
Fagan Hada AAS STATA TMT ainda faactat Fe 
aed dyed a saigay | aegaeg WEMea afr wilt 
feahitatadtd att 1 Tevig Tea a aaaig (afe-Aea- 
sae-qa-qhamfefeatreatated) ada | Wal Aeratafasacyr 
fefiadtanat ager afer ofeaddt seat) FRAT ad J 
fanqanfe aat waedst fast adit | Harare g faaeag 
qISeEa asad A add Saha ust feacorat yafaos 
AuaNaIMed SAT | TIAA Treat aq TUT ge frac 
merareare qeray | fedtadt aq Terres ee frac ARTA 
aimay | qdtadt aeaaeaea: ee fracas yslay | tas 
Aelaada sheen aq wereld fercras srry | aera 
frazofranene auf ofeatahe dtafisfratrart carartita 
aqme tafamaagda a ara aaa retail a faareot 
TGIT | aaat aeraearnfaaees TUNA IE area 
aged a faeaeo afar |] 

An examination of the geographical texts of the puranas and 
the Mahabharata shows that in several places a close correspon- 
dence definitely exists. On several occasions, (for example at the 
very beginning of the Mahabharata text) the lists complement one 
another to such an extent that it is impossible to regard such 
similarity as due to accident or mere chance. On other occasions 
the two lists completely diverge; that of the Mahabharata goes on 
to mention names not found in the puranic texts, while the latter 
often adds some names of its own which are not found in the Maha- 
bharata section. The most important difference between the two 
texts however is that the text of the Mahabharata makes practically 


no mention of direction, while that of the purayas groups its names 
into seven distinct categories (i.e. Central, North, East, South, 


JANUARY, 1976] THE CONNECTION BETWEEN P. & M, 57 


West, Vindhyas, Him4layas) in that order. It is this almost comp- 
lete omission of any indication of direction in the Mahabharata text 
that is primarily responsible for its obscurity. One can never be 
quite certain as to when the list will make a sudden change of 
direction especially when, as not infrequently happens, a whole 
line may consist of unknown or corrupted names. 


There are three possible ways in which the lists of the Maha- 
bharata and the puranas may be connected with each other. They 
are : 

1. The Mahabharata list may have incorporated the mate- 
rials found in the puranas along with materials derived from other 
sources. 


9. The puranas may have “‘lifted’”’ a few lines of the Maha- 
bhdrata text and “edited” them according to the direction required 
at the same time adding some names of its own. 


3. Both the Mahabharata and puranas have utilised some 
other third source, the former retaining most of the names and 
omitting virtually all the directions, while the latter included most 
of the directions, but excluded many of the names. 


Of these three alternatives the first i&§ improbable for chrono- 
logical reasons. The composition of the Mahabharata text must 
have taken place at a much earlier period than that of the puranas, 
which as will be shown may be dated to the third century A. D. 
as it includes the Abhiras in the southern division (Mark. p. 57, 47 
followed by Kirfel and confirmed by Brhatsamhita XIV. 12-konka- 
nabhiras). The only way in which the Mahabharata may have 
incorporated the materials found in the puranas is to assume the 
existence of a third source older than the Mahabharata text and 
these materials have been reproduced by the puranas exactly, but 
which the Mahabharata has utilised along with other sources. 
The mention of the Abhiras in the South by the former, if it 
represents an original reading, however, is decisive against this 
theory. 


Moreover even supposing that *Abhira” is a “‘corrected 
reading and the Mahabharata had utilised the materials of some » 
other earlier source, which has been reproduced exactly by the 
puranas, in the same way as the Brhatsarmhita has utilised those 
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of the Parasara, one would have expected its list tobe far closer 
to the puranas than it actually is. It is possible that for reasons 
of his own the compiler of the geographical section of the 
Mahabharata decided to omit most of the directions deliberately; 
nevertheless he might reasonably be expected to have followed the 
general order of enumeration found in the puranas, but such is 
not the case. While the puranas begin withthe Central region 
and then proceed north, east, south west, in a clockwise direction 
finally ending in the Vindhyas and Himalayas, the Mahabharata 
list after starting in Madhyadesa immediately proceeds to the 
Vindhyas, which is mentioned in the puragas penultimately. 
Similarly the list of northern peoples given by the purdanas is 
broken into two by the Mahabharata, one half coming about 
one quarter of the way through the latter’s text and the other 
near its end. Hence the first method of liaison between the 
Mahabharata and the purayas, namely that the materials of the 
latter were incorporated by the former in its own text may be 
rejected for two reasons. Firstly if the mention of the Abhiras in 
the southern division represents an original reading then the text 
of the puranas cannot be earlier than the third century A. D. 
Hence chronological reasons preclude the possibility of the Maha- 
bharata utilising the pura@mic materials. Secondly if we consider 
Abhira to be an “‘edited” reading and suppose that the purapas 
have only utilised some earlier source in the same way as the 
Brhatsamhita utilised the Parasara, and Pliny Megasthenes, then 
it would be possible for the Mahabharata to have drawn its 
materials frem this hypothetical third source also. This however 
seems very unlikely because a comparison of the internal structure 
of the two texts shows a much greater possibility of the puranas 
extracting a few lines of the Mahabharata, than the latter utilising 
the text of the former, for while the puranas list their materials 
in seven specific divisions, the Mahabharata scatters them hap- 
hazardly throughout its list without any attempt to preserve their 
order. 


Let us now pass on to consider the second alternative, i. e. 
that the pur&yas derived their materials from the Mahabharata, 
and “edited” them by adding the directions. The close corres- 
pondence of several lines of these two texts renders it likely that 
the compiler of the puranic lists did extract some lines of the 
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Mahabharata text. Chronological factors also make this possible 
as the puranas were composed ata much later date than the 
Mahabharata and, this being the case, they could easily have 
utilised its materials for their own subject matter. Nevertheless 
as many of the names mentioned in the puranic lists do not occur 
in the geographical section of the Mahabharata, even though 
they are known in other parts of the same text (e.g. Sarparaka 
MB. 2.28 43. Pataccara MB. 2.28.4.), it would appear that the 
compilers of the puranic texts, while they obviously utilised the 
geographical section of the Mahabharata, must have also drawn 
upon other sources as well. They may therefore be considered 
in some degree “editors” in the same way as Yadavaprakasa in 
the geographical portion of the Vaijayanti is found to-have 
utilised the data supplied by the purdgas as materials on which 
to base his lists of synonyms. Accordingly it is necessary to 
modify our second alternative to the extent of’saying that while 
the puranas did derive many of their names from the geographical 
catalogue of the Mahabharata, at the same time they included 
other names either on their own initiative or made use of other 
sources. Hence the close correspondences and wide divergences 
between the two lists can now ke explained, the former being the 
result of the puranas ‘“‘lifting’ of lines from the text of the 
Mahabhirata while the latter is due to“the utilisation of another 
source. In this respect the compilers of the puranas have adopted 
amore critical attitude than Yadavaprakasa, who only utilised 
one source, namely the Bhuvanakosa lists of the various puragas, 
to provide materials for his own compilation. This is conclusively 
proved by the fact that virtually every name found in the 
Vaijayanti can be traced back to one or other of these Bhuvana- 
koga lists. | 


Let us now proceed to examine the third alternative, namely 
that the geographical section of the Mahabharata and the puragas - 
both drew upon a third source. Such a theory is very attractive in 
that it neatly explains both the similarities and divergences of the 
two lists by referring them to some hypothetical third source, which 
would contain all the data found in both lists, i.e. it would possess 
all the names listed in the puranas together with all the directions 
of the latter. The possibility of the existence of such a text is very 
doubtful especially when, as we have already seen, the internal 
structure of the lists of the Mahabharata and the purdyas ‘is quite 
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different, the former following no fixed direction, but changing 
from one to the other and back again without any apparent reason, 
while the latter is rigidly divided into seven distinct divisions. It 
would séem more probable that the Mahabharata list itself may be 
an original compilation and as such would represent the earliest 
treatise extant on the ancient geography of India. It will be notic- 
ed that while the whole list lacks any systematic framework, the 
various parts within it nevertheless do have some specific arrange- 
ment and give the impression of being lists of regional groups of 
tribes all “strung” together haphazardly without any attempt to 
unite them in that distinct geographical framework which is the 
chief characteristic of the puranic lists. Such a theory would ex- 
plain the abrupt changes of direction in the Mahabharata list, and 
also the not infrequent repetitions as it is only to be expected that 
the better known tribes would be mentioned in more than one 
regional group relating to the same area. This being the case, the 
puranic lists would represent a definite advance in the geographical 
conception of Hindu India. From the old notion of merely “‘string- 
ing” together lists of regional groups without any regard as to their 
relative position in the country as a whole, there has emerged in the 
puranas the concept of Bharatavarga as a single unity capable of 
being divided into specific geographical divisions within which the 
various regional groups might be placed. Such a theory would 
explain why regional groups like the Bahlikas, Vatadhanas ete. and 
the Hana, Parada, etc, are widely separated from one another in 
the Mahabharata text, but are placed by the puranas within the 
same division. The former regards them as groups without any 
apparent connection with each other, while the latter considers 
them to be units of one specific division of Bharatavarsa. To 
summarise; the Mahabharata has no real ‘conception of Bharata- 
varga as a geographical entity, even though it is acquainted with all 
its parts while the purdnas clearly regard it as a single whole. 


It now remains to identify those parts of the Mahabharata 


text which are connected with those of the pur&nic lists. The 
Mahabharata text cited is that of the Poona critical edition, 


6.10.37. tatreme kurupaficalah salva-madreya-jangalah 
38. Sfrasenah kalingas ca bodha maukas tathaiva ca 


These tribes are located in Madhyadesa by Brahmanda p. 
1.16. 40b—41, Matsya p. 114. 34b-35, Vayu p. 45.109b-110, 
Brahma p. 27.4b, Markandeya p. 57.32b. 
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Kuru-Paficala. Kuruksetra is mod. Thaneswar. Paficala refers 
probably to Northern Paficala with its capital at Ahichattra 
(mod. Ramnagar). 


Salva. Modern Jaipur and Alwar districts. 
Madreya. Probably a branch of the Madras. 
Jatigala. The forest district between the Ganges and North Paficala 


Surasena. Capital Mathura (mod. Maholi, 5 miles S-W of the 
modern city of that name). 


Kalinga. (Variants. Da. D 5 Kulinda, K2 Kulinga, D4, 8. Dn. B. 
Pulinda). The reading here is quite difficult to determine. 
The puranic texts locate the Kalifigas in the Southern divi- 
sion, the Kulindas in the Northern, and the Pulindas in the 
Southern. It seems unlikely that any of these peoples can be 
included in Madhyadefa. The K2 variant, Kulinga, is inte- 
resting in that it hints that the original reading may have been 
Bhuliiga, a branch of the Salvas according to the Kasika 
(Panini IV. 1.173) and the Vaijayanti (ed. Oppert. p. 38 S1. 
39). Pliny (N.H. VI. 20.) refers to them as Bolingae and 
places them correctly west of the Aravalli hills. They are 
also known to Ptolemy (VII. 1.69) who has however misplaced 
them by locating them east of the Vindhyas. 


Bodha. Probably the area around Indraprastha (mod. Indarpat, 
near Delhi. 


Mauka. (Variant. DI, 4,5,8, Da. Dn. B. Padma p. Mala). Mauka 
is not found elsewhere. The variant Mala is however to 
be found in several independent texts. It is mentioned in 
Kalidasa’s Meghadita (I. 16), but itis difficult to identify 
being placed doubtfully by Upadhyaya (India in Kalidasa p. 
69) in a mountain range north of Ramtek. A town of Mala- 
prastha is referred to by Panini (IV. 2. 87), while a river of 
the same name is mentioned by Kautilya’s Arthasastra (II.11) 
and located by Konnow (Studies in Kautilya. 1945, p. 19) 
between Indraprastha and Girivraja. Pdanini’s Malaprastha 
may perhaps be a town on this river, especially when it is 
stated that places ending with prastha are confined to the 
Kuru country andthe region of the Himalayas watered by 
the Ganges. The combined evidence of Kautilya and Panini 
thus confirms the accuracy of the Padma purana and those 


manuscripts of the Mahabharata which place Mala in 
MadhyadeSa. 
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Matsya. Capital Vairata (mod. Bairat, 100 miles S-W of Delhi). 


Sukutya. (Variants. K4, Sukutta, D3. Sakutta, D2 Sunkanta. Da. 
D5. Kusanda, B2. Kusatta, B, 1,4. Padmap. Kusatta, Dn. 
D4 Kusadya. Dn2. D6. Kusalya. 


The corresponding section of the puranic texts have Kirata 
(Matsyap), Asvakita (Markp.), Kusalya (Brahmandap), 
Kisasna (Vayup), Kusatta (Vaijayanti). Among these 
numerous variants the most probable form appears to be 
Kusatta. A country of Kusattha is mentioned in the Prakrit 
lists of Kirfel and placed significantly between Kuru and 
Paficala, a position which indicates that it is to be located in 
Madhyadesa. According to the Jain texts its capital was 
Saurika or Seripura. (Kirfel. Die Kosmographie der Inder, 
p, 227). With Kusattha may perhaps be connected the 
Asvattha of the Brhatsarnhita (XIV. 2.) which is also located 
in Madhyadesa. 


‘Saubalya. The puranic texts read Kulya at this point, but neither 
name can be identified. 


Kuntala (Padmap. Kuntayah). The evidence for a tribe of Kunta- 
las in Madhyadega is very doubtful. Pargiter, following 
Cunningham, locates them at Kuntila near Chanour south 
of Benares (Markp. (fans) p. 308) but such an identification 
rests only on similarity of name. The Kuntis on the other 
hand are definitely located by passage of the Mahabharata 
on the bank of the ASvanadi river, a tributary of the Chambal 
and have accordingly been identified with Kontwar in 
Gwalior State. (Agrawala. India as known to Panini, p. 8). 
The Garuda-purana (55, 12) also places them in Madhyadega 
while in the section of the geographical catalogue of the 
Mahabharata, parallel to that of the Padmapurana we find 
the same variation between Kuntala and Kuntiin manus- 
cripts. Accordingly the weight of the evidence is in favour 
of Kunti. 


Kasi-Kosala. Kosala is evidently Uttara-kosala whose capital was 
Sravasti (mod. Sahet-Mahat in Oudh). Kagi (mod. Benares) 
according to Rajasekhara (KM. p. 93) represented the 
eastern limit of Madhyadeéa. 

6.10.39. Cedi—Vatsah Karisaé ca Bhojah Sindhu-pulindakah 
Uttamauja Dasarnas ca Mekalaé cotkalaih saha 
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These tribes are located in the Vindhyas by Brahma&ndap. 
1.16. 63b-64a, Matsyap. 114.52, Vayup. 45.132, Brahmap. 27.59b- 
60a, Markandeyap. 57.53. 


Cedi. The Vaijayanti also locates itin the Vindhyas and makes 
it synonymous with Traipura; the Ktrmavibhaga texts 
locates it in the South-East, but mentions it separately 
from Traipura. Its capital Suktimati on the river of the 
same name (mod. Ken. cf. MB. 1.57.32, 3.23.47) may be 
located near Benda. It roughly comprised the modern 
Bundelkhand region S-E of the Jumna from its junction with 
the Chambal. (For a detailed study see I. H. Q. 27 (1951) 
p. 250 ff. 

Vatsa. Omitted by the purdgic texts except the Vayup. who 
makes if a variant of Matsya. Capital Kausambi (mod. 
Kosam, west of Allahabad). 

Kariiga. [he puranic texts also locate it inthe Vindhyas. Accor- 
ding to epigraphic evidence (A. 5. R. III 67) it may be 
located in Shahabad district, Bihar. 

Bhoja. The puranic texts similarly locate in the Vindhyas. 

Sindhu—Pulindakas. i.e. Pulindas from the Indus, but such an 
interpretation seems very strained. The corresponding texts 
of the purapas read Kiskindhaka, which seems to be the 
correct reading. Sindhu is probably a corruptiom of Kiskin- 
dhaka due to the loss of the first syllable in transcription, i.e. 
(Ki) S (k) indhaka. 

Uttamauja. The purdnic texts read Uttamarna “the highest forts 
perhaps the Mahadeo Hills. | 


Dasarna. There are two branches of this tribe, the western Daég- 
arnas in Bhilsa district and the eastern Dagarnas in the 
Chattirgarh area of C. P. The latter appear more likely to 
be referred to in the present context, as its association with 
the Mekalas and Utkalas indicates that we are now in the 
eastern ranges of the Vindhyas. 


Mekala. Mod. Maikal range. 


Utkala. They may be located in the Puri district of Orissa. 
6.10.45b. Vahika Vatadhanaé ca Abhirah Kalatoyakah 
46a. Aparandhras ca Sadra§ ca Pahlava§ Carmakhandikah 
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These tribes are located in the northern division by Brah- 
mandap. 1.16.46, Matsyap. 114.40, Vayup. 45.115, Brahmap. 27. 
44b-45a, Markandeyap. 57. 35b-36a. 


Vahika (Variants. D1,4,7,8, Dn, S, Bahlika. Da, D5, B, Bahlika). 
Bahlika seems a preferable reading to Vahika asa similar 
form is found in the corresponding passages of the puranic 
texts, Originally the inhabitants of modern Balkh, they later 
migrated to the Punjab, occupying the area between the 
Satlej and Indus. 

Vatadhana. According to Pargiter (Markp. (trans) p. 312) they 
are to be located east of the Sutlej southwards from Ferozepur. 


Abhira. According to the Mahabharata (Roy’s trans. v. VII p. 
147) they are to be placed in west Rajputana, where the 
Sarasvati disappears. Later they migrated through Gujarat 
into the mod. Konkan district. 

Kalatoyaka. From its meaning of “black water” Pargiter (ibid.) 
has identified it with the swamps of the Indus delta. 


Aparandhra. Most of the corresponding puranic read Aparanta 
“westerners” which is clearly out of place in a list of northern 


tribes. The original form is retained by the Vayup. alone, 
i.e. Aparita which is identical with the Aprita of Panini IV. 
9.53. (gana) and the Aparytai of Herodotus (3.91). Their 
name survives in the modern Afridi of N. W. F. P., which is 
actually pronounced Apridi. . 

Stdra. They are frequently placed by the Mahabharata in close 
association with the Abhiras, and like them are located in 
west Rajputana where the Sarasvati disappears into the 
desert. 


Pahlava. Mod. Medes. 


Carmakhandika. Their location is uncertain. Pargiter conjectures 
Samarkhand (Markp. (trans) p. 314), though there is no evi- 
dence in support of this beyond similarity ofname. Pliny 
(N.H. VI. 23) speaks of a rex Charmarum. . 


6.10.48. Andhra ca bahavo rajann Antargiryas tathaiva ca 


Bahirgiry Anga Malada Magadha Manavarjakah 
6.10.49a. Mahyuttarah Pravrseya Bhargavas ca janadhipa 
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These tribes are located in the eastern division by Brahmaydap. 
1.16.53, 54a, Matsyap. 114.44, Vayup. 45.122-123a, Brahmap. 
97.51b. 52, Markandeyap. 57.42b-43. 


Andhra. This well known southern people is clearly out of place 
in this context. The corresponding text of the Markandeyap. 
reads Andhraraka or Abhraraka, which is unknown elsewhere, 
but the Matsyap. correctly reads at this point Anga-Vanga. 
The Afigas may be located in modern Bhagalpur and 
Monghyr districts with their capital at Campa. The Vangas 
occupied the eastern portion of the Ganges Delta between the 
Meghna and Brahmapitra and subsequently gave their name 
to the province of Bengal. 


Antargiri. The puranic texts likewise locate in the east. They are 
to be identified with the modern Rajmahal Hills in Santal 
Parganas district, W. Bengal. 

Bahirgiri. The puranic texts likewise locate in the east. Accord- 
ing to Pargiter (Markp. (trans.). p. 325) they are to be identi- 
fied with the mountains bordering on the territcry of the 
Arigas. 

Anga, The corresponding purayic texts indicate that Pravanga 
is likely to be the correct reading, here. Probably the first 
part (Prav) afiga became lost due to textual corruption. 
The Pravaigas are possibly the same as the Upavanigas of the 
Karma-vibhaga texts (BS. XIV. 18). 


Malada. Mod. Maldah in West Bengal. 


Magadha. Mod. Patna and Gaya districts. Capitals Girivraja 
(Rajgir) and later Pataliputra (Patna). 


Manavarjaka. The corresponding text of the puranas has Malavar- 
tika as the name of an eastern people, but so far they have 
not been identified. Rajafekhara (KM. p. 93) also locates 
them in the east. 


Mahyuttara, (Dl, Sahyottara, D2, 6,8, Da, K3, 5, B2 Sahyuttara. 
Dn. Samarntara), The parallel text of the puranas reads 
either Suhmottara or Brahmottara. The correct reading 
here is supplied by Rajafekhara’s Kavya-mimansa (p. 93) 
Malada-Mallavartaka-Suhma-Brahmottara, which corresponds 
so exactly in form to the purayic texts that it may be reasona- 
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bly assumed that its author utilised them as his sources, 
Most scholars assume the question to be whether Suhmottara 
or Brahmottara is the correct reading. Those favouring the 
former defend their choice by stressing the importance of the 
Suhmas, while those adopting the latter reading refer to its 
mention in Rajasekhara’s text. In addition to this evidence 
the authenticity of the Brahmottaras may be further establi- 
shed by reference to the Natyasastra (13, 33.) where it is 
included in a list of eastern tribes, and by its mention in the 
puranic text of rivers as one of the countries through which 
the Ganges flows (Matsyap. 121.48) and by Buddhist texts 
(Law in A.B.O.R.I. XV. p.1ff.). Accordingly this evidence 
is conclusive in establishing the existence of Brahmottara 
with the result that many scholars at once reject Suhmottara. 
This however is only partially correct for Rajasekhara’s text 
shows that the original text was almost certainly Suhma- 
Brahmottara. Brahma somehow became displaced, and so 
the false form Suhmottara arose. The existence of Suhma 
as a member of the original list is implied by the Vaijayanti 
(p. 37. $1. 30) which also locates its inthe east and makes it 
synonymous with Radha. 


Suhma may be identified with modern Midnapur district. 
Brahmottara is mentioned in another puranic passage (Mats- 
yap. 121.50) as being on the Ganges between Asiga (mod. 
Bhagalpur dist.) and Vaiga (mod. Murshidabad, Jessore, 
Rajshahi dists.). Hence it may be identified with modern 
Dumka dist., a location that would also place it north of the 
territory of the Suhmas. 


Pravrseya. The parallel texts of the purinas read Pravijaya, which 


is identified by Dey (Geog. Dict. p. 160) without citation of 
evidence with Jyntea in Assam. Shafer (Ethnog. of Ancient 
India p. 69) conuects Pravrseya with pravrs “‘rainy season” 
and identifies it with the inhabitants of Bhutan or the Aka- 
Dafla-Miri country, the Garo-Khasi-Jainta Hills or the 
western Ghats. It is possible however that its existence 
asa proper name is due to corruption by copyists of the 
original text, for in the parallel passages of the K4avya- 


mimarhsa and Natyasastra prabhrtayah is found in its place. 
/ 
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Bhargava. Dey (Geog. Dict. p. 32) identifies them with the Bhars 
of Western Assam, but these seem far more likely to be the 
modern descendants of Bhallata (i.e. Bhararastra) which the 
Digvijaya of Bhimasena has specifically located in the 
eastern part of the Himalayas (MB. 2.27.5.). Ptolemy (VII. 
2.20) refers to them as Barrhai, a form which is a far closer 
transcription of Bhallata than of Bhargava. 


6.10.57. Dravidah Keralah Pracya Bhtsika Vanivasinah 
Unnatyaka Mahisaka Vikalpa Misakas tatha 


These tribes are located in the southern division by Brahma- 
odap. 1.66.56, Matsyap. 114.46b-47a, Vayup. 45.124b-125a, 
Brahmap. 27.54b-55a, Markagdeyap. 57.45b-46a. 


Dravida. The Limyrike of Ptolemy (VII. 1.8. Caldwell “Dravidian 
Grammar” p. 14 explains the L as an orthographical error 
for D.) and the Damirike of the Pentinger tables. The fore- 
runners of the modern Tamils, they are to be located in 
that part of the Deccan which stretches southwards from 
Madras to Cape Comorin, 


Kerala. It may be identified with the southernmost part of the 
Malabar Coast between Calicut Ls Cape Comorin. Its 
capital was Vanji, near Cochin. 


Pracya. “‘Easterners”’, Though well attested by manuscript ‘autho- 
rity, this reading cannot be correct, as only two names previ- 
ously we have been specifically informed that the nations 
of Daksipapatha will now be enumerated. Pracya therefore 
makes no sense at this point. A far more likely reading is 
Pandya which is actually mentioned next to Kerala in the 
puranic list of southern peoples. Moreover it is important 
to note that this name is not mentioned anywhere else in 
this Mahabharata text. A tribe of its importance would 
scarcely have been deliberately omitted in this context when 
it is so frequently mentioned elsewhere. Accordingly it is 
proposed to substitute Pandya for Pracya at this point of the 
text. They may be identified with the Pandiones of Ptolemy 
(VII. 1.89) and located in the modern districts of 1 innevally 
and Madura, the latter being their ancient capital. 
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Bhtsika. (var. Masika). The Misikas may be identified with 
southernmost portion of the Malabar Coast from Quilon to 
kape Comorin. Its location within this area is shown by 
its proximity in the puranic texts to the Setukas and the 
Kuméras. 

Vanavasina (var. Vanavasika). The north Kanara area between 
the Ghats, Tungabhadra and Varada. <A town called 
Banavasi stands on the left bank of the Varada river. 


Unnatyaka. (D4,7,8, Da, Dn, K4, B. Karnata). Karnata is 
clearly a superior reading to Unnatyaka, which does not 
occur elsewhere. The modern Kanarese speaking area. 


Mahisaka. Modern Mandhata on an island in the Nerbuda. 


Vikalpa. (Padmap. Vikandha, D8 Visaka). This name is very 
doubtful. Visaka, however, may be compared with Viraka, 
a name which is listed along with the Karaskaras, Mahisakas 
and Kalingas as peoples of no religion, all of whom actually 
live in the south (MB 8.30.46). A form, Vitaka, which may 
be analogous to it occurs in the Brhatsamhita, though not 
in a geographical context. (BS 16.2). 

Musaka (D 1-3,7, K3-5, B2 Musika). Pargiter (Markp, (trans) 
p. 366) identifies thém with the inhabitants of the modern 
Musi river on which modern Hyderabad stands. The variant 

Masika is due to confusion with the tribe of this name already 
mentioned as occupying the area near Cape Comorin, only a 
few names back. 


6.10.58. Karnikah Kuntika‘ caiva saudbhida nalakalakah. These 
tribes are located in the southern division by Brahmanda p. 
1.16.59a, Vayu p. 45.127b., Brahma p. 27.57b, Markandeya 
p. 57. 48b. 

Karnika (Jhillika Da, D4,5, B1-3; Jillika Dn; Nillika D8, 
Kudaya D1). 

The corresponding section of the pur3nas gives the follow- 
ing variants Vayup. Nairnika, Markandeyap. Naisika, 
Brahmandap. Kotkana, Brahmap. Kaulika. Attempts have 
been made to identify the Markandeyap. form with present 
Nasik, but such an identification is rendered impossible by 
Nasikya actually being mentioned in the same texts (Matsyap 
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114.50; Vayup. 45.130) asa place in AparantadeSa. The 

Brahmap. variant Kaulika (27. 57) suggests that the correct 

reading may be Salika a form which certainly is not too 

dissimilar with Epic Jhillika and is listed by the Karma- 

vibhaga texts (Brhatsarnhita XIV. 8) in the S-E division. 
Kuntika (Kuntala D 1,3-8, Da, Dn, K4, BI, 3, 4) 

According to Mirashi (Hyderabad Area Mem 14 p. 9n) 
the rivers Kuntalas are to be located between the Bhima and 
Vedavati and comprised the Kanarese destricts of Bombay, 
Madras and Mysore states. Its capital was at Kalyanapura 
(mod, Kalyana, 36 miles west of Bidar). 


Saudbhida. 

The accuracy of the Critical edition’s reading is established 
by the corresponding text of the puranas which mentions the 
Udbhidas along with the Andhras as peoples in the south. It is 
not possible to identify them however as apart from these texts 
the name does not seem to occur elsewhere. 


Nalakalaka. In South according to the Karma Vibhaga texts. 
Dey (Geog. Dict. p. 139) connects it with the Nelcindya 
of the Periplus (sec. 54) and identifies it with Kottayam in 
Travancore. Such an identification 4ppears erroneous however 
as its position both here and in the Puranic lists is indicated 
to be much further North, probably somewhere in the Andhra 
region, Shafer (Ethn. Anc. India, p. 75) identifies it in the 
region along the Kistna and Nallamalai Mts., i.e. the territory 
of the modern Chenchus. Such a position is more in confor- 
mance with the evidence that the location proposed by Dey. 
The author of the Vaijayanti, Yadavaprakasa (p. 37, $1.34) 
in his summarised list of Daksipapatha peoples mentions a 
form Kulakalaka which must be an error for Nalakalaka. 


6.10.60b. tathaiva vindhyapulakah pulindah kalkalaih saha. 


These tribes are located in the south according to Brahmanida 
p. 116.58a, Matsva p. 114.48b, Vayu p. 45.126b, Brahma 
p. 27.56b, Markandeya p. 57.47. b. 
Vindhyapulaka (Vindhya cilika D4,8, Dn, B2,4, K4). 
The corresponding texts of the puranas gives the form 
vari ously as Vindhyamauliya (Brahmaydap), Vindhyapusika 
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(Matsyap.) Vindhyamauleya (M&rkandeyap.) Vindhyamilika 
(Vayup.). The best form would appear to be Vindhyamauleya; 
these living in the foothills of the Vindhyas. The variant 
‘Gilika’ listed by several manuscripts of the Mahabharata 
is geographically possible as it is listed in the S-E by the 
Karmavibhiga texts (Brhat S. 14.8), but its association with 
the name of a mountain gives a rather strained type of 
Sanskrit. Moreover none of the puranic texts, it is signi- 
ficant to note, lists them in conjunction with Vindhya. Cialika 
is probably therefore the result of a copist’s efforts to correct 
the text. 


Pulinda. The Kasyapasamhita (25.13) also locates them in the 
South and their antiquity is established by their inclusion 
along with the Andhras in the text of the Aitareya Brahmanpa 
(VII, 18). According to Law (p. 184) their capital, Pulinda- 
nagara, was situated near Bhilsa in Jubblepore district. 

Kalkala (D, B, S, K 2,4 Valkala. Padma p. Valbala, var. 
Dandaka). The correct reading here is early Dandaka, a 
reading supported by the pur&gic texts. Dandakaranya is 
well known in Sanskrit literature and may be indentified 
with the forest regions near the source of the Godavari. 

6.10.62b. | 
Adidayah siralas ca stubaka stanap&s tatha. 

These tribes are located in the west by Brahmanda p. 1.16.60b, 
Matsya p. 114.49a, Vayu p. 45.129a, Markandeya p. 57 50a. 
Hilgenburg (Die Kosmographische episode im Mahabharata 
und Padmapurana, p. 26) has failed to notice the connection 
between the epic and puranic texts at this juncture. 


Adidaya. The corresponding text of the puragas have the forms, 
Puleya (Vayu p.), Puliya (Vamana p.) Kuliya (Matsya p.), 
Pulinda (Markandeya p., Pauleya (Brahmanda p). It is 
not possible to identify the name with certainty, through the 
puranic forms seem to imply a form Puleya. 


Sirala. The corresponding section of the puranic lists have following 
forms: Sirala (Matsya p.), Asinila (Vamana p.), Surala 


(Vayu p.) Sumina (Markandeya p.), Kirata (Brahmanda p.). 
Of these Kirata is impossible in this position and represents a 
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copyist’s effort to “correct” the text. Shafer (E.A.I. p. 78) 
corrects Sirala with modern Shirl, a town near Niraj, 
Kolhapur district, Bombay. 


Stubaka (Sunapa D, Stnapa D 3, Sunaya D 4,5,8, Da, Dn, BI, 2). 


The parallel text of the puranas reads Rapasas of which the forms 
of Mahabharata manuscripts D 13 represent metatheses. i.e. 
Sunipaie. Surapa>Rupasa. This form is likely to bea 
corruption of Anipa, 


Stanapa. The corresponding passage of the puranas reads Tapasa 
(Markandeya p. Svapada) which is undoubtedly correct as 
the Kirmavibhaga texts refer to a Tapasasrama in Daksina- 
patha (Brhats, XIV 15, Markandeya p. 58.27). It is mention- 
ed by Ptolemy as Tabasol (VII.1.65) and may be identified 
with modern Pandharpur (Dey. p. 204). 


6.10.64b.68 


Saksaddruhah kuntalas ca Hinah Paratakaih saha 
tathaiva Maradhas Cinas tathaiva Dasamalikah 
ksatriyopanivesas ca vaisSyasadrakulani ca 
Sadrabhiratha Daradah Kasmirah pasubhih saha 
Khasika$ ca Tukharas ca Pallava Girigahvarah 
Atreyah Sabharadvajas tathaiva Stabayosikah 
Aupakas ca Kaliigas ca Kiratanarn ca jatayah 
Tamara Hansamareas ca tathaiva Karabhafijakah; 


These tribes are located in the Northern division by Brahmanda 
p. 1.16.47b-51; Matsya p. 114.41b-43; Vayu p. 45.116b-120, 
Brahma p. 97,.46-50a, Markagdeya p. 57.37-4la. 


Sahsaddrupa. The purayic variant, Satadruja *‘these born on the 
banks of the Sutlej appear the more probable reading. 


Kuntala, The reading of the Critical edition is obviously out of 
place in a list of northern tribes. The corresponding passage 
in the puranas gives the following variants Kulinda (Vayu p., 
Brahmanda p.), Pulinda (Matsya p.}, Kalinda (Markandeya 
p., Brahma p.), Lalittha (Vamana). Pulinda and Kaliiga 
are obviously wrong in this context. Kulinda is well known 
as the name of a northern tribe, and may be located between 


the upper course of the Ganges and Sutlej, ie. in modern 


Garhwal north of Shaharanpur (1.H.Q. XXVII (1951) p. 
197). 
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Hana. The corresponding text of the puranas indicates that the 
Harahtinas are the branch of Haga referred to here, They 
are similarly located in the north by Rajasekhara (KM p. 93) 
who distinguishes between the Hanas and the Harahtgas. 


Parataka. Ptolemy (VI.21.4) refers to them as Paradene and 
locates them in Gedrosia. They are also mentioned by the 
Mahamaytri (Tome 92. Journ. Asiatique 1915 p. 103), 
Moti Chandra (J.U.P.H.S. Dec. 1943 p. 59) finds traces of 
their name in Pardan-domb in the centre of the Panjgur 


oasis near Chitkan. 


Maradha (Ramatha K5, D3). The corresponding text of the 
puranas gives the following variants, Ramatha (Matsya p.), 
Ramata (Vayu p.), Ravada (Brahmanda p.), Mathara 
(Brahma p., Markagdeya p.). Ramatha is clearly the correct 
reading at this point, the form Mathara being due to confusion 
of the syllables. A passage in the Mahabharata (3.48.21) 
(Journ. Asiatique 1915 p. 114) places it near Jaguda i.e. 
modern Ghazni and Helmand districts. 


Cina, Usually identified with tribes of Ghinese origin inhabiting 
the northern slopes of the Himalayas. 


Dafamilika. Pargiter (Mark p. (trans) p. 318) identifies them as 
ten branches of the Malikas (Mod. Mallis) though this seems 
very doubtful. 


Sidrabhira. These two tribes are frequently associated in the 
Mahabharata and are to be located in west Rajputana where 
the Sarasvati disappears. (MB. (Roy’s trans) vol. VII p. 147). 


Darada. The Daradrai of Ptolemy (VII.1.42). They may be 
identified with modern Dardistar north of Kashmir on the 
upper bank of the Indus. 


Kagmira. Mod Kashmir. 


Paéu. This name would appear to be a truncated form of Pasupa 
or Pagupala (MB 2.48.3). The former name is mentioned 
among the tribes who brought pots of gold raised from under 
the earth by unts,a statement that definetely locates them 
in the Himalayas near the Daradas in whose territory these 
arts are reputed to live (Strabo XV.1.44). 
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Khagika. Mod. Khakhas of Nepal. 

Tukhara. Known to classical writers under the name-of Tocharoi 
(Ptolemy VI.11.6) and may be located in the upper Oxus 
valley (Stein-Rajatarangini I p. 136). 

Pallava (Pahlava D 4,7,8, B, K 4). The Pallavas were an important 
dynasty in the south fromthe 2nd century A, D. onwords. 


They are out of place in this context and hence the variant 
Pahleva is to be prefered. 


Girigahvara. The corresponding text of the puranas lists the 
following variants Bahyotadara (Vayu p., Vamana p.), 
Vahyatodhara (Brahmanda p.) Bahyato narah (Markandeya p. 


Atreya. According toa passage of the Vanaparva (MB, 3.26.68.) 
they seem to be located near Dvaitavana, mod. Deoband 
- 50 miles north of Mirat in Saharanpur District. 


Bharadvaja. They are also mentioned by Panini (IV. 2.145) and 
appear to be the descendants of a rsi Bharadvaja frequently 
mentioned in the Mahabharata as priest to the king of Kasi. 


Stanayosika. The corresponding text of the putagas gives the 
following forms, Stanapa (Vayu p.), Talagina (Matsya p.) 
 Sulakara (Markandeya p.), Sunagoko (Brahma p.), Tanaka 
- (Vamana p.) Talasala mchanete p). It also. appears in 
the shorter Kirmavibhaga texts as (S) Tananaga (Gar. p. 
55.19) or Talanga (Vah p. 1.9.9) where it is likewise placed 
in the north. The last mentioned form supports that of the 
Matsya p. as being correct as naga can easily be explained as 

a corruption of gana. 


Aupaka. The parallel text of the puranas give the following 
variants. Apaga (Vayu p.), Alasa (Vamana p.), Aupadha 
(Markandeya p.), Ausadha (Brahmanda p.). It is difficult 
to determine the precise form of the name in view of the 
number of variants listed. It is perhaps identical with the 
Avaganas of the Brhatsamhita (XI. 61, XVI, 37). Dey 
(Geog. Dict. p. 13) equates both with Kamboja. 


Kalinga. The corresponding section of the purdyas lists the follow- 
ing forms. Alacandra (Brahma p.), Alimadra (vayu p.) 
Arimadra (Markandeya p.) Alibhadra (V4mana p.) Alisandra 
(Brahminda p.). Kalifiiga is completely out of place here 


and must be rejected. It is probably the result of a copyist’s 
10 
4 
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effort to “correct”? the text. The best reading is perhaps 
Alimadra which Dey (p. 4) identifies with the Hotimordern 
or Yusifzai country north-east of Peshawar. 


Kirata. Mod. Kirantis in the eastern part of Nepal. 


Tamara, They are refered to by Ptolemy (VII. 2.16) as Zamirai or 
Zamarai and are located beyond the Kirrhadai (Kirata) 
near Mt Maiandros (Skt. Mandara). According to Mac 
Crindle (Ptolemy. p. 235) they may be placed in the Garo 
Hills district of Assam, Tamar (Shafer, Ethn. Anc. Ind., p. 
134) is another name for Murmi, a Tibeto-Burmic language 
spoken in Nepal. 


Harhsamarga. Mod. Hunza district (J. U. P. H.S., July 1944, 
p. 48), 

Karabhafijaka. (D 2,6, K 3,5 Karabhojaka). The digvijaya of 
Arjuna (MB. 2.24.24-6) clearly refers to two branches of 
Kambojas and only one has so for been mentioned in this 
catalogue. These of the present text would appear to be 
identical with the Paramakambojas of the digvijaya text and 
may be located in the Galcha speaking areas of the Yarkand 
Valley (Jayacandra. Bharatbhami aur uske nivasi. p. 313). 


Such are the correspondentes between the texts of the geographical 
lists of the Mahabharata and puranas. 


THE HARACARITACINTAMANI—ITS SAIVA LEGENDS AS 
COMPARED WITH THOSE OF THE PURANAS 


BY 
KANTA GUPTA 


[ sasgeq: acakataeafraras: areqger: fira- 
aftaea aaa aera at eargaisa || afaanrsa 
fraer aaeatfaefaed sfrniera | cain frarafest fare 
ein afd add | afeay fact erated afmari Preece 
TINY HA Taras ef aeafeay | datta: = sfeofad aa 
ecakafararmt statist Rranecasfarreatt afcariit array 
TU aT add) = aazerea ade | sferqrenascar 
efeakataraafa: aecaqat eat ada 1 ] 


The Haracaritacintamani,a poem on the deeds and exploits of 
Hara, is conclusively attributed to poet Fayadrathat, who bore the 
titles of Mahamahesvaracarya and Rajanaka. The deeds of the 
three-eyed Lord have been compiled here according to the texts? and 
the contents of the poem are in strict corJormity with traditions and 
nothing is repugnant to them® as asserted by the poet. 


Further the Kavya proposes to deal with Saiva philosophy and 
its tenetst, Jayadratha has emphasized the superiority of Siva over 
all other divinities throughout the Kavya.5 In his zeal for Saiva 
religion and philosophy, he does not hesitate to criticise and refute 
the tenets.of other religions like Buddhism®, Samkya and Yoga. This 
is further shown by the fact that even small and simple acts of 


1. (a) Biihler, G. Kasmira Report, p. 61. Journal of the Bombay 
Branch of the Royal Asiatic Society, Extra Number, 1877. 
(b) Aufrecht, Theodor, Catalogus Catalogorum; i, 7546, 
ii, 182b ; 236b. 
afeafaatin faaer areaqerht qed 
Jayadratha, Haracaritacintamani, Intro 5. 
Ibid., XXX 126, 127. 
Ibid., XXX 2. 
Jayadratha, Haracaritacintamani, X 124, XIX 40. 
Ibid., XIII, 74-92 ; XVII 79-82. 


Ny! 


Coy Sates 
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worship like offering flower or Dhipa to Siva is said to yield far 
more beneficial results than the performance of several sacrifices.* 


To stress Siva’s supremacy, the beginning of each chapter 
(Prakasa) provides the philosophical basis for the incidents connected 
with Lord Siva, while the concluding verses briefly touch upon the 
essence of story or the glory of Siva, enjoining upon the readers 
utmost devotion to Mahadeva. 


Jayadratha has thus dealt with Saiva legends, myths and Siva’s 
various incarnations in great detail. The work apparently partakes the 
characteristics of Puranas. Asa Purana deals not only with the five 
topics of creation of universe, its destruction, genealogies of Gods, the 
ages of Manus and history of the kings”, but also with various other 
subjects like description of earth (Bhuvanakosa), fasts, prayers, pil- 
grimages, avataras of God and tenets and supremacy of a particular 
deity. The Haracaritacintamapi, likewise, deals with ancient 
legendary lore, myths, incarnation of Siva, fasts, festivals, prayers, 
pilgrimages and so on. 

The Haracaritacintamani also refers to various wellknown Tirthas - 
and other sacred sites of Kashmir. Of the whole list of 51 Mahatmya 
texts collected by M.A. Stein,® apart from other sources like Puranas, 
the Haracaritacntamanit is given as the source of Kapategvara and 
Pingalegvara avataras. It#has been righty observed, ‘The Hara- 
caritacintamani of Jayadratha is not really a Mahakavya but work of 
Mahatmya type, which retaisn in the sloka metre old and new. Saiva 
legends, some of which are distinctly connected with places of 
pilgrimage in Kashmir’’.4 

Jayadratha’s extensive description of the glorious acts of Siva 
and his consort Parvati based on the accounts given in the extensive 
religious literature, bespeak his deep learning as both the commonly 
prevalent and uncommon Pauranic legends and lores. A close 
analysis will undoutedly prove that the Haracaritacintamani is really 
a repository of various well known and less known legends and lores. 


1. Ibid., XVII, 83-88. 
2. ater threes Fat AearAeITT TA 
Tasty Sy aad Faq 
Visnupurana, Lil. 6,24. 
3. Stein, M. ee Kalhana’s Rajatarangint, Vol. I, pp. 491, 492. 


4. Das Gupta, S. N. & De, S. K., History of Sanskrit Literature, 
pp. 323, 324. 
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Siva, being the supreme power, controls all the deities including 
even Brahma and Visgnu. This supremacy is portrayed in various 
legends. 

In Jvalalingavatara—to settle the dispute between Brahma and 
Visnu for their supremacy—Lord Siva appeared as Jvalalinga to test 
them and finally established his own supremacy over-all.1 This 
popular legend is mentioned often in the various Puranas, though 


with minor deviations.” 


The incidents narrated in the Kavya correspond closely to 
those in the Lingapurana.® 

The story of the enmity between Gods and Demons, the churn- 
ing of the ocean to get ambrosia at Brahma’s bidding, appearance of 
Kalakata which was a terror to all, and the drinking of the same by 
Lord Siva* is quite popular in Puranas. The Maisyapuraya seems to 
be the model for this legend in our Kavya, as the story given here 
appears as a paraphrase of that in the Matsyapur ana. 


The narrative of Andhaka is given.® His severe penance to get 
the boon of invincibility from Brahma, his torturing the Gods, desiring 
to marry Durga and being placed by Siva on his trident, this story 
is given here as dealt with in Sivamahapurana and Matsyapura na.7 


1. Jayadratha, Haracaritacintamant, i§2-100. 
2. (a) Padmapurana, Srstikhanda, XLI, 19. 
(b) Markandeyapurana, LXXXI, 50-78. 7 
(c) Karmapurana-Purvardha, XXVI1, 64-110. 
(d) Swvamahapur ana—Prathama-vidyesvarasamhita, VI, VII. 
(e) Srimaddevtbhagavatam, I, 9, 4-82. 
(f) Matsyapurana-CLXX, 1-30. ‘ 
(g) Lingapurana—Parvabhaga, XVII, 1-91. 


3. Lingapurana—Parvabhaga, XVII, 1-91. 
4, Jayadratha, Haracaritacintamant, III, 3-78. 
5. (a) Matsyapurana, CCL 5-61, (b) Skandapurana, AeA BISA 
mrecee TK, 1e113 : xy 1-87. 
(c) Ibid. Suqauew arezameraaiea XI, 130. 
(d) Srimadbhagavata, Vol. I1, VIII, 7. 18-43. 
(e) Sivamahaparana, darauneaiaafeat XVI, 1-7. 
6. Jayadratha, HCC V, 3-107. 
7. (a) Sivamahapurana fadtaegdfeat agigeats XLIV, hegle 


XLV, 1-54, XLVI. 1-39. 
(b) Matsyapurana, CLXXIX, 2-40. 


78 UzRYA—PURANA [VOL. XVII, No. 1 


The supremacy cf Siva is further brought out by the story in 
which seeing the failure of the Brahmadanda of Brahma to destroy 
Sarabha, Visnu propitiated Siva and got Sudargfana Cakra, with 
which he vanquished him and many other demons. In Sizamaia- 
purana and Lingapurana Visnu propitiated Siva by offering one lotus 
for each of Siva’s thousand names and unable to find any more 
lotuses, offered his own eye. Siva was highly pleased with this and 
granted him the Cakra.? 


The story of demon T&raka, his atrocities, the supplication of 
Gods to Lord Siva for creation of a General to lead the force of 
Gods, Siva’s marriage with Parvati, the birth of Kumara and the 
destruction of Taraka by Kumara5—is dealt with frequently and in 
detail in many Puragas.* Although this story is narrated in different 
Puranas, Jayadratha seems to have not only followed the same pattern 
of facts but also same mode of expression and phraseology as found 
in Padmapurana and Matsyapurana. 


| In Svayambhunathavatara—the story of three invincible demons 
Vidyanmalin, Taraka and Kamala who after propitiating Brahma, 
got contro] over the wonderful Tripura, is given. They had stead- 
fast devotion unto Siva but were misguided by Brhaspati, who with 
the help of his intellect, wanted to spread Buddhism. They lost 
faith in Siva, who con¢amed Tripura by the blazing fire>. This 


1. Jayadratha, HCC VII, 4-64. 
2. (a) Sivamahapurana agataneedieat XXXIV, 1-35. 
(b) Lingapurana —DCVIII. 1-187. 
3. Jayadratha, HCC IX 3-261. 
4. (a) Sivamahapurana, fadiat eq dfeat, Tita wddt az. 1-11; 
IX 3-34 ; XII, 1-34; XIII-LVIII ; Ibid ag4 war aze 
II 8-67 ; IV 29-40 ; V-X. 
(b) Skandapurana, Vol. 1 XX 39-74 ; XXI-XXX. 
Ibid. facta atarta aus. XXX-XXXII. 
(c) Brahmavaivartapurana, Vol. I aga aq que 
Ibid, Vol. I data aagfa wwe XXXIX-XLI; XLIV & 
MLV, KEVAV I 
(d) Padmapurana af awe XLV 134-482 ; XLVI 121-216. 
(e) Matsyapurana 154, 1-513; 158, 23-49; 159, 13-43; 
160, 1-21. 
(f) Varahapurana, XXII, 1-48. 
5. Jayadratha, Haracaritacintamani, XXII, 3-218. 
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story also is often described in the Puranas?. In Sivamahapurana and 
Lingapurana, Visnu was approached and he created a man from maya 
and directed him to make a Sastra against Sruti and Smrti. In 
Srimaddevt bhagavatam, the story is the same as in the Haracaritacintamant, 
but here Brhaspati preaches Jainism and not Buddhism. 

In the legend of Kapatesvara-avatara the story of cutting Usas’s 
head by Visnu and its reunion effected by Brgu is given. Usas 
cursed Gods to’ become stones, wood and straw and Visnu to 
become liable to birth and death. Siva, to favour Visnu and other 
Gods, incarnated as Kapategvara and bestowed on them unexpected 
results”. This incident is narrated differently in Puranas. In Srimad- 
devibhagavata and Matsyapurana, Visnu cut Kavyamata’s head, when 
demons took refuge under her and Sukra was away to get a sacred 
mantra from Siva. Further, it was Bhrgu, who cursed Visnu to take 
frequent birth on earth and not Usas as is given in the Haracar’ta- 
cintamant. 

The legend of the severe penance of Krsna to get a son and his 
worshipping Siva, who fulfilled his desire®, is dealt with similarly in 
different Puranas.* 

Jayadratha attributes the fast of Sravani-Dvadasi to Siva in the 
month of Bhadra, and the fast of other Dvadagi-days to Visnu.® In 
Puranas, however, this is associated with Vigpu alone.® 


1. (a) S*vamahapurana fear eqafact danawaxe 1-X, 
(b) Lingapurapa yata’ LXXI, 9-161, LXXII, 1-34. 


(c) Srimaddevtbhagavata yata’: IV, 12, 46-53; 13, 1-62; 14, 
1-43. 


(d) Matsyapurana, LXVI1, 175-215. 

2. Jayadratha, Haracaritacitamani, XIV, 3-169. 
(a) Srimaddevibhagavaia, IV, 11, 44-55 ; 12, 1-15. 
(b) Matsyapurana, XLVII, 81-107. 

3. Jayadratha, Haracaritacintamani, XX, 27-29. 


4. (a) Sivamahapurana, aanaartta fear axe XXIV 31-58; 
XXV 22-39. 


(b)PSkandapurana aIzat wuseq atartHaxe XXVIT 58-84; 
XXVIII 1-14 ; XXTX 39-53. 


(c) Padmapurana afsqus XLVI, 1-95. 
(d)?Matsyapurana, CLVII, 1-19. 
5. Jayadratha, Haracaritacintamant, XXVI 3-74. 
6. (a) Padmapurana, afeaxeq XXIV, 1-20. 
(b) Bhavigyatapurana Fay LXXV, 1-17. 
(c) Varahapurana, XLVI, 1-15. 
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Siva’s great compassion, love, affection and kindness unto his 
devotees is reflected through various legends given is the Haracarita- 
In order to protect the devotees in distress, Lord Siva 


cintamant. 
s and grants fearlessness and then the 


performs miraculous feat 
desired objects to his worshippers and followers. 


The legend of king Sveta, his penance, Kala’s (Death) arrival 
to fetch him, $veta’s futile entreaties to be spared from the clutches 
of Kala and Lord’s compassion, and his consequent release from the 
bondage of death, has been elaborately dealt with in the Puranas. 
In Lingapurana, the story is the same. But in Skandapurana, as in the 
Haracaritacintamani, Kala did not come in the beginning, and Siva of 
His own accord saved Sveta, his devotee. In Karma Purana, when 
Kala was burnt, Siva required Kala. for keeping up the order of 
the world. ; 


The story of Silada’s son Vesaka, his coming to the world as 
Nandin and pleasing Siva by his penance® is given in the Puranas.* 


The legend of Upamanyu, his longing for milk, his severe 
penance, Indra’s appearance but Upamanyu’s refusal to ask anything 
from him and the revelation of Siva, is similarly given in the 
Puranas.® : ) 

The story of the descent of Ganges through the severe penance 
of Bhagiratha, Siva bearing her on his matted locks, her name 
Jahnavi,?. are all narrated frequently in the Puranas®. In Srimad- 


1. Jayadratha, Haracaritacintamani, 11, 3-156. 
2. (a) Lingapurana yaar XXX; 1-28. 
(b) Skandapurana HTeat BISA Rarcaas XXXII, 1-96. 
(c) Kitrmapurana, SRS aqataca XXXVI, 12-37. 
3. jJayadratha, Haracacitacintamani, 1V, 3-89. 
4, Lingapurana, XVI, 1-38. 
Sivamahapurana Talat gaesdieat VI, 5-62 ; VII, 1-20, 
5. Jayadratha, Haracaritacintamani, XIX, 3-88. 
6. (a) Sivamahapurana eanaradtadiest XXIV, 10-99, SOCK, 
1-65. " < 
(b) Ibid., daat sardfeat i, 1-71; 1H, 1-78. 
(c) Lingapurana; ya CVI, 1-64. 
7. Jayadratha, Haracaritacmtamani, XXVIII, 3-38. 
8. (a) Markandeya Purana, LVI, 1-26. an: 
(b) Visnupuraga, IV, 7,-2-6. 
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devibhagavata and Brahmavaivaria Purana, it is stated that king Bhagi- 
ratha propitiated Krsna to bring Ganges on earth for the deliverance 
of his family. In Srimadbhagavata, Ganga herself was propitiated by 
Bhagiratha. At Ganga’s bidding, Bhagiratha worshipped Rudra, 
who accepted to bear the burden of Gafiga on his head. 


The popular legends of Daksa, his sacrifice, the self-immolation 
of Daksayani, by Yoga, owing to the disrespect shown to Siva, 
destruction of the sacrifice and finally enjoyment of all the fruits of 
sacrifice owing to Daksa’s propitiation of Sivat are often described 
in the Puradnas.? 

The story of the birth of the five-faced son to Malini, who 
drank the water from the whirl made by Parvati, his upbringing by 
Ganges but the claim by Parvati for him as her son, the conferment 
of special powers on him by Siva and his being named Gayapati® is 
differently given in Puranas.+ In Lingapurana, at the request of Gods, 
Lord $iva took the form of Lord of Gagas and endowed. the child 

gered OE fe EE ee ae 2 


(c) Srimaddevibhagavata, IX, 11, 4-38; 12,.42-44, 

(d) Srimadbhagavata, IX, 9, 2-12. 

(c) Brahmavaivartapurana, Vol. L., vafaawe X, 14-89. 

1. Jayadratha, Haracaritacintamani, VIU, 3-75. adtate 

2. (a) Sivamahapurana fetta ealayfedt, XXVIII, 1-28 ; 
XXVIII, 1-8 ; XXXI, 1-36 ; XXXII, 1-59, XXXVI, 
45-48 ; XLI; XLII, 7-42. 

(b) Sivamahapurana, aertarttadfear “eae XVIII, 1-62 ; 
XIX, XX, XXII. 

(c) Skandapurana Vol. 1, Heatate I1-V ; Vol. Il asyqaus 
Suantaareiea Ill, 1-55; Vol. IV aritats SUIS 
LXXXVII, LXXXVIII. 

(d) Brahmavaivartapur ana, Vol. Il , XXXVIII, 5-10, XLII, 
85-94; XLII, 1-106. 

(e) Padmapur ana afsaue V, 1-95. 

(f) Karmapurana, XV; 1-99. , 

(g) Lingapurana, gate’ XCIX, 13-120; C. 1-51. 

3. Jayadratha, Haracaritacintamani, XVIII, 2-39. 
4, (a) Lingapurana, CV, 1-30. 

(b) Brahmavaivartapurana, Vol. I. 

II, 16-31 ; III-IX ; XT, 1-34; XII, 1-59. 

(c) Varahapurana-XXM11, 1-38, 

11 
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with special powers. In Brahmavaivarta Purana Parvati got the son 
by propitiating Visnu. In Varahapurana, at God’s request, Lord Siva 
is said to have created one beautiful form with which Parvati was 
charmed and Siva then cursed that person to have an elephant-trunk 
but later on conferred on him great powers. 

Siva and Sakti are inseparable like fire and its power of burn- 
ing. She is the feminine aspect of nature and in union with Siva is 
the cause of the entire creation. Siva adopted Devi as his half of his 
own body, thus proving the unity and their inseparability like the 
word and its sense. The reason for this is given in the form of legend 
in which, enraged at the disrespect shown by Andhaka, one of Siva’s 
attendants, angry Parvati reported to Siva who made her an inse- 
parable part of his body.!_ This story of the Ardhanarigvara form is 
given in the Matsyapurana.? Thus Sakti like Siva has unlimited 
powers. She is the giver of progeny, various Siddhis and is the 
benefactor of all in distress. 


The story of humiliation of Parvati by Siva, her transformation 
into Gaurt by her own Prowess and of the two lions Dindi and 
Mahodara as her vehicles is given in various Puranas. In Sivamaha- 
purana being teased by Siva who referred her as ‘Kali’, Parvati 
propitiated Brahma, who told her that through her own power, she 
could change her form to/Gauri. In Shanda, Matsya and Padma 
Brahma, knowing the reason for her penance, granted Parvati 
her desire. 

Then is given story of the demons Sumbha, Nigumbha and 
Mahisa, who infatuated by the beauty of Durga, wanted to marry 
her but were killed by the powers of mighty Durga.* This legend is 
described in great detail, though with certain variations, in different 
Puranas. In Skandapurana, at the request of Gods who were torment- 
ed by demon Mahisa, Gauri with her Mohini Sakti affected the mind 
of demon Mahisa, who wanted to marry her but was killed in the 


i Jayadratha, Haracaritacintamani, VI, 3-43. 

2. Matsyapurana, CCLX, 1-70. 

3. Jayadratha, Haracaritacintamani, XXII, 3-38. 

4, Jayadratha, Haracaritacintamant, XXIII, 7-146. 

5. (a) Sivamahapurana tattamrdfeat XLVI, 1-63 ; XLVI, 1-66; 
XLVIII 1-50. 

(b) Skandapurana HRaAtENS TlarReUTaTHEae Jala X, 1-110; 

sata XIX, 1-44, 
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encounter. In Srimaddevtbhagavata, at the request of Gods, Devi 
Ambika created another beautiful form known as Kausiki and both 
of them went to Sumbha’s kingdom. At the news given by Canda 
and Munda, Mahisa wished to marry her but was defeated. In 
Varahapuraya, it is Narada, who reports to Mahisa about the 
pearless beauty of Vaisnavi Saktion Mandara mountain. Mahisa 
was, however, defeated in the battle. 


The story of Jimatavahana who was prepared to sacrifice his 
life in place of serpent Sankhacida to Garuda, who left him half-eaten, 
and who was later revived by Parvati! is given in Bhavigyapurana. 


The sacrifice of Varavara an attendant in the palace of king 
Vikramaditya and his revival by Candi’, is given in Bhav' syapurana.* 


Thus the Haracaritacintamani is a religio-philosophical poem 
dealing with the glorious feats of Siva, his supremacy over all other 
Gods including Brahma and Visgu, his great compassion and love 
for his devotees and his unique inseparability from Parvati, who too 
is all powerful, kind hearted, donor of the desired fruits to her wor- 
shippers and followers. It thus clearly partakes the characteristics 
of the Puranas and Mahatmya-texts. M. Winternitz5 and A.B. Keith 
hold the same view. The later says: ‘H¥racaritacintamani has some 
value for religion, at once a storehouse of Saiva myth and evidence 
of Saiva practices and beliefs.” 


(c) Markandeyapurana, LXXXII-XC., 

(d) Srimaddevibhagavata, V, 11-28 ; 30-31, 

(e) Varahapurana. XCII, XCIII. 

Jayadratha, Haracartfacintamani, XXV, 3-98. 
Bhavisyatapurana, site afvertafadtaaws XV; 7-40, 
Jayadratha, Haracaritacintamani, XXVI, 3-63. 
Bhavisyatapurana, Tatanfraiag fedttaaus III, 1-25. 
Winternitz, M., Aastory of Sanskrit Literature, p. 66. 
Keith, A.B., History of Sanskrit Literature, p. 137, 
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A NOTE ON PANCARATRA AND HERESY 


BY 


GANESH THITE. 


[ raquaeesara: srerd defer sania seaiafa €F | 
qa aaaq eet arfeaaareafet aatrad | Te aBleseAT 
catrarrant datqarted aatafa aa a art Taperaiass 
sara atfeatagia 7 attarg gfe atadt qauaafecd 
aieaat: Sia adaasidtar sft sfraq da 44 
akaqargeratsts Tada: afta atteat A arfeaaa- 
fafa sefaaaa cata | | y 


In the Paficaratra-literature sometimes we notice that there 
isan antagonistic feeling to the Vedic literature. Thus in the 
Tévarasamhita it is said that once the seers like Sandilya went to Lord 
Visnu and said, “we have learnt all the Vedas and Sastras but could 
not get the real path leading towards the liberation; and therefore 
we have taken recourse to you.”’ Then the Lord ordained them and 
taught the Ekayanaveda' (i.e. esoteric doctrine of Paficaratra) to 
them!. In the commentary of Sankara on the Brahmasutras, in order 
to prove that the Paficaratra-school is non-vedic and heretic one, 
Sankara quotes a sentence according to which Sandilya cbtained 
this system of Paficaratra after finding no real bliss in all the four 
Vedas?. In this way the Paficaratra-school appears to have been 
born out of dissatisfaction with the Vedic lore and thus like many 
other schools of philosophy, is originated out of heresy. 


But latér on it seems that some conciliation has taken place 
between the Paficaratra-school and the Veda. Thus many Vedic 
formulas are prescribed to be used in the rites of Paficaratra. 
Though the Pafcaratra-school allows no scope for Srauta-ritual, 
it does not expressly deny it, On the other hand it also tries to 


To Tivarasarnhite (ed: P.B. Anantacarya, Kanchipuram, 1923) 
21.527 ff. (adhttak sakalah vedah sastrani vividhani ca | 
moksopayann na jantmas tatas twam saranam gatah [/525//). 

2, Brahmasitrasankarabhasya, 2.2.45: catursu vedesu param 
sreyo’ labdhva Sandia idam Sastram adhigatavan. 
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show that the Paficaratra-ritual is as important as the Srauta-ritual. 
Thereby it is implied that the Paficaratra-school does pay respect 
‘tothe §rauta-ritual and also wants to keep it aside and establish 
‘ts own ritual. ‘Thus it is said that one who fills the image of Visnu 
with milk getsthe merit of the Vajapeya-sacrifice, one who with ~ 
honey, gets that of the Atiratra-sacrifice and so on’, From such 
sentences it appears that the Paficaratra-school has replaced $rauta 
sacrificial ritual by the ritual of idol-worship. A work of Y4amu- 
nacarya named Agamapramanya* tries to show that the Paficaratra- 
agama is in accordance with the Veda and therefore is valid from 
the orthodox point of view. In this way, born out of heresy, the 
Paficaratra-school establishes itself in the orthodox way of thinking. 
Moreover, when it gets a firm foundation, it expects from others 


firm faith astikya in it and reviles all heretic people and heretic 
views. 


Thus many times in the texts of Paficaratra one is advised to 
avoid the heretic people (nastikas). Thus at the time of establishment 
of an idol of Visnu, one should keep the heretic people (nastikas) 
away.5 Moreover, no Paficaratra-rite should be performed for the 
heretic people, lest it should be a great sin. Even an indirect 
contact with heretic people (pasanda) is worthy to be avoided. There- 
fore the ground where an idol of Sun is t&be established, should not 
be situated near a temple of heretic people (Hayagirsasarnhita (a 
manuscript in the library of Centre of Advanced Study in Sanskrit, 
Poona University, Poona 7), Patala 2). 


ay Sanatkumarasamhita (ed..V. Krishnamacharya, Madras, 
1969), Indraratra, I. 17 ff. (payasa purayed yasiu bhaktya’ tha 
pratima hareh | vajapeyaphalam prapya vignuloke mahiyate [/17]| 
madhuna piirayed yastu bhaktya ca pratimam hareh | 
atiratraphalanm prapya vignuloke mahtyate | PEO} cobs 


4, J.A.B. Van Buitcnen, (ed.) Yamunas’s Agama-pramanya, 
Madras, 1971. 


5. Sanatkumarasarmnhita, Brahmaratra, 6.27 £ 3...nastikan bhin- 
namaryadan devabrahmanadasakan |[27]/[  pagandinasca tad- 
bhaktah pasandajtvakanapr | diksabahiskrtamscapi diramutsara- 
yet tatah |/28/. 

6. Sanatkumarasarnhita, Indraratra, 9.63 ff. : nastikasca tatha 
mlecchak pasandasca tathaiva ca | drstadosastatha sarve catur- 
varnyabahiskrtah |/63// etesam yajanadeva yagadoso bhavigyati | 
.../[64/] _ ...-tasmannastikayagyatoam sarvadosasya karanam 


° 
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_ According to Tvarasamhita, 22.15, no information about the 
Paficaratra-system should be given to people having no devotion, to 
fools and to heretics. Similarly according to another text, the 
repertoire of Mantras (sacred formulas) should not be impared to the 
people without devotion or to cunning or heretic people.” 


Even if one comes into contact with heretic people inadver- 
tently, one has to expiate it. ‘Thus if one sits on the same seat with 
heretic persons (Sanatkumarasamhita, Rsiratra, 8.108) or touches 
them (the same, 8.110) one should undergo an expiation. Similarly, 
if at the time of idol-worshipping, one gets touched by an heretic 
person, one should bathe the idol again and then worship it again 
(ISvarasarnhita 19.308). While taking food if one sees a dog, a 
person belonging to Candala-class, a woman in her menstruation 
period or an heretic etc,, one should undergo an expiation in which 
one has to subsist on milk alone for one month.§ Moreover, in that 
case, one has to leave aside the food which one is eating.® 


Since Paficaratra is a religious sect, it gives a great emphasis on 

firm faith, and total acceptance of the authority (astikya). Thus a 

performer of the Pajicaratric ritual is expected to be an astika and 

devoted to the performance of rites according to the prescriptions,1° 

A Bhattaraka (a high paged the Paficaratric order) is also expected 

to be an astika.14_ A performer is sometimes expected to be an astika 
and of good behaviour.!4 


7. gopaniyo hyabhaktanarm Sathanam ca visesatah| nastikanam 
asadhianam dhirtanam chadmacarinam || Jayakhyasamhita (ed, 
E. Krishnamacharya, Baroda, 1967), 7.116. 

8. Sanatkum@rasarmnhita, Rgiratra, 8.84-85 : drstua ca kukkutarh 
Svanam candalam ca rajasvalam |/84/] patitam caiva pasandarm 
devanirmalyabhaksakam.| antyajam vapi bhufijano vratametat 
samacaret [/85//. : 

9. Sanatkum@rasarnhita, Brahmaratra, 5.52 f: svanam rajas- 
valam capi candalam va vyajitakam | kaka pasandinan vapr 
devalam vapi kukkutam /52// karukan va tada pasyed annam tat tu 
vivarjayel | snatua jalasaye pascat paficopanigado japet | /53//. 

10. Sripragnasarhita (ed. Sitha Padmanabhan, Tirupati, 
1969), 4.13 ; astikah karmakand oktakriyanusthanatatparah. 

11, S$ripragansamhita 16. 11-13. 

12. Isvarasarnhita 15.6: astékak satyasandhasca sadacarasaman« 
vitah/acaryam varayet pirvarn bhagavacchastrakovidasn| |. 
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Thus as regards the Paficaratra-school and heresy, following 
observations can be made :—(1l) The Paficaratra-school seems to 
have been originated out of dissatisfaction with the Veda and thus it 
is of heretic origin, (2) Later on a reconciliation seems to have been 
taken place and the Paficaratra-school claims to be orthodox 
and a follower of Veda. (3) Further, the Paficaratra-school claims to 
be believed as an authority by others (astkya) and reviles the heretics 
and heresy (nastikya). 


The Puranas are our 
ancient history of a large part of India. 
dynastics which ruled over 
downfall of the Satavahanas. 


their reigns but even in their names. Pargiter collated several manus- 
of the Puranas and has given their constituted texts of the 
different portions. We shall take the following passage which occurs 


cripts 


THE PURANAS ON THE SUCCESSORS OF THE 
SATAVAHANAS IN VIDARBHA 


_ BY 
V. V. MIRASHI 

[oenig usdaaiasaga wea aye aac | 
qua Teg aerate aida iafaat A ait aa: 
agai area aaah a ATT YsetT a read | aeAT 
fast oisecadieaa ceri dated free stafrenersaarat 
qfeaa: sed: | aaa fact fagot agar aeTayaeIIrS- 
qag | afnarat «= adarardaftaareararacateat ‘ata 
araaar fasa ofeqa: saad: | aatadisageea AAAS 
MA MAT ATU TATA ta AIA Theft 
nq Hema: ‘ae’ TERT A aa: | ART 
Te eT ear ‘Aloe’ Ts: GAT Ada LU ATSAITAaT 
marmdatiat aa art a fafinset: gear areay a: arawIe 
aaaeqdaer Tat UpTaTs ATSATT CMT AMAIA 
fala 2zc-Rok aay arg | setae aq ararena aia: 
dusaed faatfraq 1 fagar aaaa gafnfa: taaaea 
eats SIT | | 


in the Matsya, Vayu and Brahmanda Purana for discussion!— 


FE 


cf) 


eat Mets UST ATT AAA TTT: 1 
adaret afasafer sardteretayr TTT: 
TRUCE CMO ICALCGIC Ma 


Pargiter, Dynasties of the Kali Age (DKA), p. 49. 


main source of the knowledge of the 
They mention several 
Central and Southern India after the 
Unfortunately, the texts of this portion 
of the Puranas have not been preserved carefully. There are various 
readings not only in the numbers of their rule and the periods of 
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water wlasafea gerieg = agéar 
wae TeIseg ata’ aaret J 1 


This passage mentions the dynasties that rose to power after the 
downfall of the Satavahanas, whom the Puranas call the Andhras. 
When did the Satavahanas cease to rule? The Puranas are not 
unanimous on this point. But some important ones among them like 
the Vayu, Brahmanda, Bhagavata and Visnu say that there were thirty 
kings and the whole duration of their reigns was either 460 (Matsya), 
or 456 (Brahmanda, Visnu and Bhagavata).8 We shall take 460 years 
as a round figure of the total period of their rule. Now, the Sata- 
vahanas probably rose to power in the chaotic condition which must 
have prevailed in circa 230 B.C., after the death of Agoka. So their 
rule probably came to an end in circa 230 A.D. We have other 
evidence of the rule of some of the dynasties mentioned in the Passage 
cited above. We know that the Abhiras rose to power in the Deccan 
in circa A.D. 250 and started an era which later became known by the 
name of the Kalachuri era. Judging by its spread in that period, 
the empire of the Abhiras must have comprised North Konkan, 
Western Maharastra, Gujarat and Central India. The Andhras 
mentioned in the above passage were evidently the Iksvakus that 
ruled in the lower Kyigna valley. We do\not know much about the 
Gardabhins. The Gardabhilla king mentioned in the Jaina tradi- 
tion probably belonged to that dynasty. The story in the Kalaka- 
carya-kathanaka about his overthrow by the Sakas awaits confirma- 
tion by other sources. The Sakas, who are mentioned next in the 
above-cited passage are not the Western Kshatrapas, because the 
latter did not come to power after the downfall of the Satavahanas. 
They were ruling in Gujarat and Kathiawad contemporaneously with 
them. The Sakas may be the ancestors of the Saka king Sridhara- 
varman known from his records found at Kanakhera near Safichi and 
at Erag.® We have so far no evidence of the rule of the Yavanas 
and the Tusharas in the erstwhile empire of the Satavahanas. The 
Murundas may be identical with those mentioned in the Allahabad. 


2. Hana is av. 1. for Mauna. Ibid., p. 46. 
5, Mid.;, pc 37. 


4. Mirashi, Inscriptions of the Kalachuri-Chedi Era [Corpus 
Inscriptionum Indicarum (CID)], Vol. IV, Introd. pp. xxiif 
5. CI, IV, 13 f. and 605 f. 
12 
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pillar inscription of Samudragupta.6 The country under their rule 
has not been identified, but they may have been in power in some 
region of Central India. We next find the mention of the Maunas 
(with the v. /. of Hamas) as successors of the Satavahanas. ‘Though 
Pargiter says that both the names are well supported by manuscript 
evidence,” the Hinas are not known to have ruled in any part of 
India as early as the third century A. D. Their invasions of North 
India commenced much later, in the latter half of the fifth century 
A. D. So Maunas must have been the intended reading. Have we 
any evidence of their rule in the period which witnessed the downfall 
of the Satavahanas? In this connection I would draw the attention 
of scholars to a copper-plate grant recently discovered in Vidarbha. 


Nearly two years ago a single copper plate inscribed in box- 
headed characters was made over by Mr. D. Y. Watane, Secretary 
of the Achalpur Camp Marketing Panchayat Committee, to Mr. P.M. 
Mulay, Curator of the Central Museum, Nagpur. When the ins- 
cription on it was deciphered by Mr. V.P. Roday, Ex-Curator of 
the Museum, he found that it recorded the grant of a few villages to 
some Brahmanas. In the absence of the other plates of the set, the 
date of the king Adityaraja, who issued the plate, could not be 
determined. After strenuous efforts continued for nearly two years, 
the remaining four platds of the set have now been recovered at 
Malhara, a village near Achalpur, a well-known town in the Amraoti 
District of Vidarbha. 


The plates record the grant of some villages made by King 
Adityaraja to some Brahmayas. They were issued from Vanakheta, 
which may be Vanakhedpur in the adjoining district of Akola. 
The grant is written in elegant Sanskrit such as is rarely noticed in 
early copperplates. The characters are of the boxheaded variety 
similar to those of the grants of the Vakatakas. 

This grant has brought to light an ancient Brahmaya royal 
family of Vidarbha. The first three ancestors of King Adityaraja 
who made it, were learned and pious Brahmanas always engaged in 
the study of the Vedas and the performance of Vedic sacrifices. Soma, 
the first of them, is described as having mastered the four Vedas. 
His son Vardhana was equally learned and was well known for his 
observance of religious vows, austere life, learning and hospitality 


6. CZ.III, 8. 
7. DKA, 46, n. 24. 


JANUARY, 1976] THE SUCCESSORS OF THE SATAVAHANAS 91 


to guests. His son Munda never accepted any gifts. He was always 
consecrated for sacrifices. So Indra is said to have poured a shower 
of wealth during the performance of his sacrifices. This evidently 
suggests that the people spontaneously provided all materials for his 
sacrifices. He became so famous by his learning and piety that his 
descendants took pride in that they were borne in his family. 
Accordingly the grant states in the beginning that these persons 
belonged to the Munda family, though Munda was not the original 
propagator of it. 


None of these three ancestors of king Adityaraja ever cared for ~ 
pelf or power. They were content to lead an austere life of learning 
and piety. We next find the mention of Munda’s} son Rastra- 
Maharaja, who is said to have won a royal title by his sterling merit®. 
His son was Rajakula Maharaja, who is said to have exterminated 
his enemies and won great fame in hard fought battles. It was 
evidently he who performed the Agvamedha sacrifice with which the 
family is credited in the preamble of the grant. His son was King 
Adityaraja, who made the present grant in the second regnal year. 
It is dated in the fifteenth day of the second fortnight of the season 
Grigma (summer). This season date is another indication of its 
early period. 


This Munda royal family is oe to light for the first time 
by the present grant. The circumstances in which it had to exchange 
the sacrificial ladle for the sword are not explicitly stated in the 
present grant, but it is not difficult to conjecture them. The fourth 
member of this pious family seems to have been compelled to give 
up the traditional pious mode of living in the confusion and chaos 
which resulted after the death of the last Satavahana king. The 
Manusmrti (VIII, 248) says that the Brahmanas should take up arms 
when religious life is obstructed. (met fsnfafiaiet sat amtaeead | 
featatat a autat faaa araarea 1 ) The son of Munda came forward to 
protect the people in the state of anarchy which resulted after the 
downfall of the Satavahanas. He established peace and order in the 
country and then assumed the {significant name of Rastra-Maha- 
raja. This could not have been his original name in view of his 
birth in a pious Brahmana family. His successors Rajakula Maha- 


8. See qq (i.e. gue) yaeacergea: saueitufaacees: 
AISA: | 
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raja and Adityaraja bore names indicative of their royal status, un- 
like their earlier ancestors. 


From several indications which I need not detail here, I place 
Rastra-Maharaja, Rajakula-Maharaja and Adityaraja in the period 
from A.D. 230 to A.D. 275, that is, after the downfall of the Satava- 
hanas and before the rise of the Vakatakas in Vidarbha. I have 
shown elsewhere® that the Vakatakas originally hailed from Andhra. 
They seem have raided Vidarbha and crushed this Munda family. 
So no other grants of this family have been discovered so far. 


As the Puranas mention royal families ruling in India till the 
first quarter of the fourth century A. D. like the Guptas!° and the 
Vakatakas,!2 one may expect the mention of this Munda family also 
in them. We find in stead the Maunas mentioned as the successors 
of the Satavahanas. No such family is, however, known from any 
other source. It is, therefore, not unlikely that Adaunah in the above- 
cited passage is a mistake for Maundak. The Malhara plates have 
now brought to notice the Mugda family that flourished after the 
downfall of the Satavahanas. 


It may be objected to this conjection that in that case the 
reading in the Puranic passage should rather be Mundah like Sungah 
or Kanvah, and Maundah. OThis objection is not difficult to answer. 
As Pargiter has shown,1? the genealogies in the Puranas were origin- 
ally composed in Prakrit and were later rendered into Sanskrit before 
being incorporated in the Puranas. Some features of the Prakrit 
original have continued in the Sanskrit rendering. 


Like the Satavahana and Vakataka families, this Munda family 
is one of famous ancient Brahmaya families of India. The copper- 
plate grant will soon be published. 


9. CI, IV, Introduction, xi f. 
10; DEA, 53; 
1A ibid... 50, 

12. DKA, Introd., x f. 


UMA HAIMAVATI MYTH IN THE DEVI 
BHAGAVATA—-A STUDY 
By 
' JAYA CHEMBURKAR 


[afer faard Fatofrafe sdrarmraagert Aqasaea 
Sarena arena faded seqay | saawTaaa oral 
wreqaat: dferca: akeaa: saaedeneat a saat: ered 
faafaay | sfanfed aq aedtafaofe sera gaae: 
qaea sfateafa salamat sd area YF ARATATA: 
watfaaat | aa katara masqoaratar facad acaas- 
wad | TA eMaHTAARTaIa facades: add Fa aes 
TASG CHctaala TMsat afsat qaafal. ata qa- 
afacts wad) aifa araqofaar ar aardifa erat 
sfaaifear, 1] 


1, The Puranas are generally classified in three groups viz. 
the Vaisnava Puranas, the Saiva Puranas and the Sakta Puranas. 
Ancient myths and legends about gods, cosmology, philosophy etc. 
from the Vedic and the Epic literatureWaave been incorporated 
into the Puranas and they have been given a sectarian garb so as 
to suit the philosophy, the ritual and the teachings of the sect 
concerned. The well known myth of Uma Haimavati in the Kena 
Upanisad is incorporated in the Devi Bhagavata. 


2. The Devi Bhagavata being a Sakta Purana, this myth has 
been influenced by Sakta ideology. 


3. This paper attempts to trace the Sakta influence in 
the myth. 


Uma Haimavati Myth in the Kena Upanisad 


4. For our study it is necessary to know the myth in the 
original. It is as follows :— 


5. The gods were proud of their victory over their enemies. 
Brahman appeared before them as ‘Yaksa’ (strange phenomenon). 
They first sent Agni tothat ‘Yaksa’ to know what it was. Agni 
went with proud pretensions but returned baffled and bewildered. 
Then they sent Vayu who also failed. Finally when Indra went to , 


e 
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it, (Yaksa) disappeared and in its place appeared Uma Haimavati 
who communicated to Indra the fact that Yaksa was none else but 
Brahman, at whose victory they were rejoicing. From this Indra 
knew that it (Yaksa) was Brahman. 


6. Of that Brahman there is this teaching, ‘‘That in the 
lightning which flashes forth, which makes one blink and say ‘Ah’- 
that ‘Ah’ refers to divinity...... etc... It should be worshipped. 


7. Austerity, restraint and work are the foundation of it. 
The Vedas are Its limbs. Truth is its abode. 


8. Let us now understand the myth in the Devi Bhagavata. 


Uma Haimavati Myth in the Devi Bhagavata! 


9. On defeating the demons through the favour of Devi, the 
gods were overjoyed and indulged in self-praise. (Srstisthitiksaya- 
kara vayath sarve yasasvinah).* They were thus deluded. To doa 
favour to the gods Devi manifested before them in the form of 
‘Yaksa’._ The gods who had not seen that lustrous thing before and 
being unable to know what it was, were astonished. So Indra 
sent Agni and Vayu to find out what It was. Both of them went 
to that ‘Yaksa’, boasted of their powers but failed to recognise it 
and came back with great despair. Both realized that their pride 
was in vain. In the effi Indra went to that ‘Yaksa’ but it dis- 
appeared from him. Indra felt ashamed of himself as he was 
denied even conversation with ‘Yaksa’. Considering this as a great 
humiliation he made up his mind to put an end to his life and 
surrendered himself to God when he heard: an incorporeal voice, 
“Perform ‘japa’ of ‘mayabijamantra, Oh Sahasraksa, and be 
happy.” (tasminneva ksane jata vyomavani nabhastale miayabijam 
sahasraksa japa tena sukhi bhava).* Accordingly Indra performed a 
japa of ‘mayabija mantra’ for one lakh of years. One day the 
Goddess viz. Uma Haimavati appeared before Indra who asked 
Her what that ‘Yaksa’ was. Uma Haimavati explained the ‘Yaksa’ 
as follows. 


1. For the Satskrta Text of the Devi Bhagavata I have used 
Devi Bhagavata Purana edited by Acharya Shri Ram 
Sharma, and published by Sanskriti Samsthan, Khvaja- 
kutub, Bareli. 

2. Devi Bhagavata, Part II, Chap. 66.17 (=XII. 8. 17a). 


3. Ibid. 66.49 (=XII. 8.49) 
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10. ‘“*The ‘Yaksa? was Her manifestation; It was Brah- 
man the Cause of all the causes, Witness of all (sarvasakst). 
‘Om* is Brahman in the form of one syllable. Itis also called 
‘Hrim? and ‘Om’ and ‘Hrim’ are Her two ‘bijamantras’, With 
these two (‘Om’ and ‘hrim’) as Her aspects She creates 
this universe. One of these two is denoted as ‘saccidananda 
and the other as ‘maya’ (tatraikabhagah samproktah saccidainandana- 
makah*/mayaprakrtisamjnastu dvitiyo bhagah irita®) and Umii.e. 
the Goddess is ‘Saktimati’ i. e. She possesses ‘maya’ and yet controls 
it. (S2camaya para Saktih Saktimatyahamisvari)®. Maya is insepa- 
rable from Her like the moonlight from the moon. ;Introvert ‘maya’ 
is ‘yogamaya’ and extrovert ‘maya’ is ‘avidya’ (mescience). The 
world is created by the extrovert ‘maya’. By the predominance 
of ‘rajas’, ‘sativa’ and ‘tamas’, Brahma, Visnu and Rudra, respecti- 
vely, are the form of cause of all.... She is the Inner Soul of all, 
identical with Brahman. Qualityful and Qualityless are Her two 
forms. Qualityless is void of ‘maya’ and the Qualityful is possessed 
of ‘maya’. Having created the world She enters into it.’ She 
impels the jiva (to activity). She inspires Brahma, Visnu and 
Rudra to indulge in creation, sustenance and destruction. The 
wind blows through Her fear, the sun moves through Her fear. 
Similarly Indra, Agni, Mrtyu also work P&cause She is superior to 
all. The gods were victorious through Her favour; She makes 
them dance like puppets. Forgetting Her who is the soul of all, 
the gods, through pride, grew egoistic and were deluded. To 
favour the gods She manifested before them Her lustre in the form 
of ‘Yaksa’. She asked the gods to give up all sense of pride and 
surrender themselves to Her.” Thus enlightening the gods She 
disappeared, 


11. The gods are then said to have propitiated the Goddess 
by performing ‘gayatri-japa’ and offering sacrifices (érisandhyam 
sarvada sarve gayatrijapatatparah yajtabhagadibhih sarve devim nityarh 
sisevire).° In this context the author glorifies ‘gayatri-upasand’ and 


4. Ibid. 66.65b (= XII. 8.65b) 

Ibid. 66.66a (=XII. 8.66a) 

Ibid. 66.66b ( = XII. 8.66b) 

Cf. Idath sarvamasrjata yadidarm kifica tat srstva tade- 
vanupravisat. Taittirtya Up. 2.6. 

8, Cf. Brhadaranyaka Up. 3.8.9. 

9. Devi Bha. Part II Chap. 66.86. (= XII. 8.86) 


ator st 
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condemns ‘Visnu-Upasana’? and ‘Siva-upasand? and remarks that 
gayairt-upasana, is eternal and has been enjoined by all Vedas; 
without it a Brahmana suffers from downfall. A twice-born attains 
liberation by being devoted to gayatri.... Therefore all are devoted 
to ‘gayatri’. 


Perusal of The Two Myths 


12. Now a perusal of the above statements of the two myths 
shows that the myth in the Kena Upanisad is meant to enlighten 
the gods by impressing upon the mind of the gods the incompre- 
hensible and unfathomable nature of Brahman. The failure of the 
gods in comprehending the nature of ‘ Yaksa’ illustrates inscrutable 
nature of it.*° Uma Haimavati then enlightens them about the 
nature of ‘Yaksa’, i.e. Brahman. The purpose of Ums Haimavati 
myth in the Devi Bhagavata is to purge the gods of their ignorance 
and enlighten them. In both the works the gods are the initiate 
and Uma is their preceptor. But the knowledge imparted to the 
gods by the two Umasis not the same. The Uma of the Kena Up. 
is Upanisadic teacher and hence she describes the incomprehensible 
nature of Brahman in the manner of Upanisads e.g. ‘That in the 
lightning which makes one blink and say “Ah’”—that “Ah” refers 
to divinity’. That which>comes as it were to the mind, by which 
one repeatedly remembers—that conception is it.11 This is only an 
indefinite description of Qualityless Brahman, meant to enable an 
ignorant to understand Brahman as remarked by Sankara (evama dis - 

“pamanath hi brahma mandabuddhigamyam bhavatiti brahmana adese upadesah 
nahi nirupadhikameva brahma mandabuddhibhirakalayitum sakyam).+2 The 
means to comprehend Brahman preached by the Uma of Kena 
Up. are the usual Upanisadic means such as ‘tapas’, ‘dama’, ‘karma’ 
which according to the Upanisads purify the mind which then 
becomes fit to comprehend Reality. On the other hand the Uma 
of the Devi Bhagavata plays the role of a Sakta preceptor inasmuch 
as her teachings bear the stamp of the Sakta ideology. In the Devi 
Bhagavata Indra is first advised by the incorporeal voice to perform 
a ‘japa’ of ‘mayabija-mantra’. Introduction of ‘ma yabiya-mantra’ in 
this context is obviously due to Tantric influence on the Devi 
Bhagavata. The Puranas and the Tantras developed contem- 
poraneously and hence mutual give and take attitude is noticed in 


10. Mukhopadhyaya, Studies in the Upanisad; p. 12, 
Il, Kena Up. 4.4.5. Tr. by Hume. 
12. Sankara’s commentary on Kena Up. 4.5. 
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them.+® Mantras are used in Tantric rituals as a means of con- 
centration.‘ They consist of a single syllable or syllables trung 
together. They are believed to purify the mind which is then 
divinely transformed and becomes fit for receiving sacred knowledge. 
Indra thus purifies his mind by the ‘japa’ of ‘mayabtja mantra’+>. 
Uma then manifests before Indra. Here Uma impresses on the 
mind of Indra that She is Sakti or the Supreme Deity of the 
Saktas, identical with the Supreme Brahman. She states that 
“Yaksa’ (which was a manifestation of Brahman according to Kena 
Up.) is her manifestation. The two mystic syllables ‘Om’ and 
‘Hrim’ are her two aspects etc. It will be seen here that in imparting 
knowledge to Indra She has expounded the Sakta philosophy to 
Indra, emphasizing there by her being the Supreme Divinity. 
Lastly, in the Kena Up. Uma stands between the gods and ‘Yaksa’, 
and explains Brahman tothe gods. The Uma of the Kena Up. 
is not identical with Brahman. She is only a teacher of the 
gods. Here she may be only a mountain goddess (haimavati) or a 
local deity and not Absolute Brahman. In the later Vedic litera- 
ture Uma Haimavati, the mountain goddess was affiliated to Rudra 
or Siva who also was a mountain god, as his consort. Saktism 
inculcates an exclusive adoration of Siva’s consort as the Highest 
Reality; and hence in the Devi Bh@avata Uma Haimavati is 
referred to as being identical with Brahman and thus elevated to 
the status of the Supreme Divinity. Thus it will be observed here 
how the original myth is given the Sakta garb and made to serve 
the purpose of the Sakta School. 


Gayatri Upasana 


13. It may be pointed out here that after the discourse of 
Uma is over, the author remarks that the gods propitiated the 
Goddess by performing ‘gayatri-japa’ and then he glorifies ‘ gayatri- 
upasana’, He states that ‘gayatri-upasana’ is superior to vigsniipasand’ 


13. Lalye, P. G., Studies in Devi Bhagavata, pp. 111. 121; 
also Cf, Sharma, Sakti Cult in Ancient India, p. 149. 

14. Rawson, Phillip, Tantra, p. 22. 

15. The Bija Mantras are not mere words but are a concentra- 
ted thought of great power revealed to the Sadhaka in 


the hour of his profound illumination. Sharma, Sakti 
Cult in Ancient India, p. 173. 


13 
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and “sivopasana’ and as a sectarian condemns the latter two.?® By 
mentioning ‘gayatrt-updsana’ at the end of Uma’s discourse, the 
author links it up with the myth of Um4, probably, implying 
thereby that ‘gayatri-upasand’ is a means of enlightenment. From 
ancient times “giyatri-mantra’ is associated with initiation ceremony, 
because the highest knowledge is symbolised by ‘gayatri-mantra’. 
Hence the linking up of ‘gayatri-upasana’ with the initiation of the 
gods appears to be significant indeed. 


14. The Vedic (gayatri) mantra in ‘gayatri’ metre is add- 
ressed to the vivifying sun-god. The Satapatha Brahmana has 
completely identified ‘gayatri’ with ‘savitri’ (Tasmadet&ém gdyatri- 
meva savitrimanubriyat)+7 i.e. the power of the sun, The ‘mantra’ 
is thus identified with the power ofthe sun. In ancient times 
“gayatrt-mantra’ was taught to the initiate by the teacher and with 
this ‘mantra’ the initiate was to meditate upon the solar power.*® 
This ‘mantra’ was the most potent of all the ‘mantras’. 


15. The Brhadaragyaka Up. glorifying ‘gayatri’? remarks that 
the teacher repeats ‘gayatri’ for the benefit of the young student and 
thereby saves his life from ignorance and the effects of sin!®. To 
_ purge the gods of their ignorance ‘gayatri-upasana’ was, therefore, 
essential. g 


Sakta Gayatri-Upasana 


16. The Saktas adoring Sakti or female energy of Siva 
included all other ‘Saktis’? under that Sakti (ie. Siva’s Sakti).2° 
The identification of ‘gayatri’ with ‘savitri’ i.e. the Sun’s power 
(Sakti) had already taken place in the Brahmanic period. The 
Saktas honouring the authority of the Vedas treated gayatri as 
Sakti ie. their Supreme Goddess (saccidanandaripinim2!, brahma- 
rapa devatokta gayatri-parama kala).22, The Saktas thus indivi- 


16. Devi Bha. Part II. Chap. 66.88, 89, 91, 92, (=XII. 
8 88,89, 91, 92). 

17. Sat. Bra, XI 5.4.13 also Cf. Dange, S.A, Legends in the 
Mbh. p. 226. 

18. Ibid. p. 226. 

19, Br. Up. 5.14.4, 

20. Williams, Monier, Brahmanism and Hinduism, p. 187. 

21. Devi Bha. Chap. 62.10. (=XII. 1.10). 


22. Devi Bha. Chap. 63.6; (=XII. 3.6b); also 27,31, also 
Chap. 64.2. (=:XII. 5.2) 
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dualized the ‘gayatri-mantra’ and deified it. In the Rv. the ‘mantra’ 
was a means of meditation (i.e. upasana); in the hands of the 
Saktas, it became an object of worship; ‘gayatri’, according to them, 
is ddisakti?® the mother of the Vedas.24 


17, The ‘gayatrt-up1sana’ described in the Devi Bhagavata 
comprises the muttering of ‘gayatrt-mantra’, ‘upaciras’, ‘mitdras’ , 
‘kavaca’, “nyasa’, recitation of ‘gayatri-sahasranama,’ ‘gayatri-praise? 
etc. The ritual has been elaborately described. The form of the 
ritual is Tantric?® as there is emphasis on ‘mantras’, ‘nyasas’, ‘mitdras? 
‘kavaca’ etc. 


18. Here ‘gayatri-mantra’ is not the usual mantra of twenty- 
four syllables. The Devi Bhagavata mentions “gayatri 


-mantra’ of 
hundred syllables.?® 


19. ‘Upacaras’ consist of the materials used or things done. 
These are generally sixteen; but in the Devi Bhagavata a ‘sadhaka’ 
is asked to perform with five ‘upacaras’ mental worship as follows :— 


(1) ‘lam’, I offer sandal paste to Goddess 


identical with 
‘prthivt’ and bow down to her. 


(2) ‘ham’, I offer flower to Goddess identical with ether and 
bow down to her. 


: ® 
(3) ‘yam’, I offer incense to Goddess identical with ‘vayu’? and 
bow down to her. 


(4) ‘ram’, I offer lamp to Goddess identical with fire. 


(5) ‘vam’, I offer food to the Goddess. In this way having 
uttered the sy]ables ‘lam’, ‘ham’, ‘yam’, ‘ram’, ‘vam’ and 
having offered different offerings to the Goddess, the 
‘sadhaka’ in the end is asked to show ‘mitdras’. 


20. ‘Madras’, as commonly understood, are peculiar positions 
of fingers, which are believed to please the Goddess. The author 


has mentioned?’ twenty-four miidras such as ‘sumukha’, ‘samputa’, 
‘vitata’ etc. 


Zo.) Dies (= ell 5\ 

24. Ibid. 63.27. (= XII. 4.4a) see XI. 16.98. 
25. Vide 12 above. 

26. Devi Bha. Chap, 56.20. (=XI. 16.102) 
27. Ibid. 62.40-42. (=XII. 2,.13-17) 
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21. ‘Kavaca’ is a prayer addressed to ‘gayatri? wherein She 
is prayed to give protection to each and every part of the body of 
the ‘sadhaka’ from evils proceeding from various directions. The 
prayer as though is a covering or an armour for the body.?§ 


22. ‘Nyasa’ is another item in the ritual of ‘gayatri’. It 
means imaginary placing of different objects on different parts of 
the body with which they are believed to be identical e. g, the Devi 
Bhagavata enjoins that one should imagine that the heaven is in 
the head; the two ASvins in the teeth, sandhya in the two lips, the 
fire in the mouth etc.?° 


23. The emphasis is on meditation and muttering of ‘mantras’ 
and names of Gayatri. For this- purpose the author has given 
“gayatrt sahasranama’. This, probably, is due to the belief that Devi 
is incarnate in sound and a ‘mantra’ is identical with the deity and 
is the concentrated essence of all divine truth.2° Owing to the 
influence of the Tantras, as remarked above,*? the ritual represents 


a combination of ‘kriya’ (action) and ‘bhavana, (imagination or 
meditation),°? 


24. ‘Gayatrt-upaisana’ is “Devi-upasana’. It is image-worship 
and is within the capacity of all the people. The various aspects 
of the worship mentioned {bove® are aids to concentrate the mind 
on the Goddess and to establish direct communion between the 
sadhaka and the Goddess by removing the veil of ignorance. The 
entire ritual isa sectarian (Sakta) vehicle for the attainment of 
their (Sakta) goal, viz. the realisation of the nature of Devi or Sakti 
and hence mention of ‘gayatrt-upasanv’ in the myth, in the context 
of initiation of the gods, appears to have been made with propriety. 


The myth is thus tinged with Sakta colours. 


28. Ibid. 63.11-24. (= XII. 3.11-25) 


29. Chakravarty, Chintaharan, The Tantras. Studies in their 
Religion and Literature p. 80. also Cf. Devi Bha. 
Part II. Chap. 63. (=XII. 4.8ff.) 


30. Cf. Farquhar, Outlines of the Religious Literature of 


India, p. 202; also Cf. Sharma, Sakti Cult in Ancient 
India p. 173. 


31. Vide 12 above. 
32. Sharma, Sakti Cult in Ancient India, p. 173. 
33. Vide 17 above. 


Notes and Comments 


IDENTIFICATION OF BARHISMATI—NOTES AND 
CRITICISM 


By 
@©.-P, BHARADWAJ, Te ASS. 


In his identification of Svayambhuva Manu’s capital Barhis- 
mati with the modern village Barhi in district Karnal, Haryana, 
Shri Devendra Handa! has built up a hypothesis that beats the 
proverbial house of cards. ~ 


All but one small paragraph of Shri Handa’s five-page paper 
is devoted to the principles of identification of old sites, an elaborate 
reproduction of the Pauranic description of Barhismati and the 
country of its location and the final declaration of the doubtlessness 
of his identification on “‘archaeological, physiogeographical, tradi- 
tional, circumstantial and philological grounds”’. 


No serious attempt has been made to verify the existence of 
the so-called village Barhi adopted by Sh. Handa from a misprint 
in place of Bahri in Sh, Suraj Bhan’s artMle.2 He has, therefore, 
himself to blame ifthe edifice erected by him crumbles down at the 
slightest touch. 


A glance at the Village Directory and the Karnal district 
Census Hand Book® would show that there is no village named 


1. Purana Vol. XVII. No, 2. July, 1975, pp. 163-167. The 
paper was originally presented by Sh, Handa in the 
Twenty-seventh Session of the All India Oriental Confe- 
rence held at Kurukshetra in December, 1974. The 
weakness of the identification was briefly pointed out 
during discussion by the present writer as well as by the 
learned president of the section, Prof. Jagannatha 
Agrawal. But for Sh. Handa’s persistence in publishing 
the same hypothesis without careful re-examination these 
few lines would not have been necessary. 


2. “The Dawn of Civilisation in Haryana,” in Haryana- 
Studies in History & Culture (ed. K. C. Yadav), Kuruk- 
shetra, 1968, pp. 1-5; Appendix II, p. 138. Barhi (sic) 
occurs in the list at serial No. 113. 


3. Government of Haryana, Chandigarh, 1971. 
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Barhiin Karnal. On the contrary there is one called Bahri. On 
philological grounds alone one could perhaps be tempted to drag 
in the process of metathesis of consonants to join Shri Handa in 
contemplating a possible equation of Barhismati> Barhi> Bahri> 
Bahri. But then it would be a folly to depend on philological 
considerations alone in attempting identifications of ancient sites. 
Handa himself mentions several other factors of equal importance.°® 


The most significant fact that emerges from the description 
of Barhismati in the Bhagavata Purdyga is its location on the sacred 
Sarasvati.® The village Bahri does not answer to such a location as 
erroneously stated by Handa. Nor is it anywhere near what he calls 
the “ancient pilgrimage of Varaha”’. It isno less than 35 miles 
away from Pehoa or Prthiidaka, the nearest point on the Sarasvati, 

only about 8 miles from village Barah® which is to the south of this 
canal.® If the Western Jumna Cana] flows in the old bed of the 
Drsadvati!® the village Bahri can more fittingly be described as 
located on this river rather than on the Sarasvati. And the discovery — 
of the Early Historic Ware at this site1+ has precious little signific- 
ance in relation to the hoary antiquity of Barhismati, the capital 
of the first ever patriarch-king of ante diluvium Brahmiavarta. 
In the circumstances an argument based on the love for song & 
music of the people? would be idle talk. 


Handa’s so called ‘‘Wlentification of Barhismati” has therefore 
literally no legs to stand upon. His passing identification of 
Bindusara with modern Binsar!* is equally perfunctory to deserve 


serious notice. 


4. Ihave further checked up & confirmed the position with 

the Deputy Commissioner, Karnal who in his letter dated 

27th Sept. 1975 to me writes that ‘‘there is no village of 

the name of Barhi in this district. There is, however, a 

village of the name of Bahri’, 

See p. 1 supra. 

Handa, op. cit. p. 164, 

Ibid. p. 166. 

Identified with Varaha tirtha associated with the Boar 

incarnation of Visnu, Cunningham, Arch. Survey Report, 

Vol. XIV. p. 98. 

9. Fora clear geographical picture of the region, see 4” 
sheets of the Survey of India 1954, 

10. M. L. Bhargava, the Geography of Rgvedic India, 
Lucknow 1964, p. 55. 

11. Suraj Bhan, op. cit. p. 113. 

12. Handa, op. cit. p. 166. 

13. ibid p. 164. 
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REVIEW 


Caterina Conio: Mito e filosofia nella tradizione indiana-Le cosmogonie 
net Mahapurana (Myth and Philosophy in Indian 
Tradition-Cosmogonies in the Mahapuranas), 
Milano (Mursia), 1975, pp. 1-194 with & plates. 
Lire 5,500. 


The book, in Italian, is number 10 inthe Series ‘Studi di 
filosofia’? (Philosophical Studies) brought out by the publisher 
Mursia and has been sponsored and subsidized by the Italian 
‘Consiglio Nazionale delle ricerche’ (National Council for Research). 


The author is a reader in ‘The Religions of India and the Far 
East’ in the University of Pisa (Italy) and has taken one of her 
PhD. degrees at the Banaras Hindu University with a thesis on the 
Philosophy of the Mandikya Upanisad. The book, here reviewed, 
is an attempt at a synthesis of the cosmological philosophy as it is 
set out in the Mahapuranas. Monographs on the philosophy of 
the individual Mahapuranas are not yet available-except for the 
Bhagavata Purana-, therefore the autho*had to rely almost exclu- 
sively upon Kirfel’s “Das Purana Pancalaksana”’ and some articles 
by P, Hacker. In fact, C. Conio is influenced by the German 
School of Indology although always alive to the suggestions made 
by the French and other schools. The quantity of works and 
authors quoted in the book is really impressive. But the personality 
of C.Conio is dominating throughout her work trying to build a 
synthesis and putting forward new problems. 


The Purdnic texts, says the author in the Introduction (p. 5), 
are of great interest not only for the Indian religious history but 
also for philosophy both in its evolution and in its present results. 
But the critical studies on their composition and evolution 
are not yet complete and no exhaustive synthesis has so for been 
published. Yet the author feels it necessary to ‘attempt at least a 
beginning of a historical and theoretical synthesis’ and ‘enter into 
the field of ‘‘inter-discipline’’ (p. 6). She does not say however 
how an ‘inter-disciplinary’ work can begin when the individual 
‘disciplines’ involved in it have no fixed bases as is the case with 
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the Puranas. She tries then to show the importance of an integra- 
tion between Logos-representing philosophy-and Myth-represented 
by the Puranas. As the author isa philosopher and is writing for 
Western philosophers she enters into abstract speculations about the 
supremacy of Logos over Myth. 


This completely Western perspective, which is quite frequent 
in the book, diminishes the flavour of the Puranic atmosphere and 
language, and introduces—and somehow overimposes—an extra- 
neous element in the texts she is studying. The topics the author 
deals with are ‘sarga and pratisarga’, understood as ‘creation and 
new creation’ (p. 7) respectively. Her main topic being creation, 
one could expect more accuracy in specifying the real meaning of 
the two words, all the more when she gives, in this case, an inter- 
pretation different from Kirfel’s (Introduction p. XLVII-VIII) 
whom she usually follows even in small details. The book is then 
divided into 8 chapters. 


‘Revelation and Tradition’, the first chapter, deals with the 
Vedic background against which the cosmological philosophy of 
the Puranas has developed. The author sees in Chandogya 
Upanisad (VI, 2.2) ‘the salient moment of the speculation on the 
Being in the Sruti’ (p. 15). As the echoes of these both rational 
and anthropomorphic speculations will be largely found in the 
purapnic cosmogonies (p. 16), she dwells upon the function of 
Prajapati Brahma, tapas—understood as an ascetic activity, also in 
the Reveda (!) (p. 17) and more particularly maya. Later, the 
cyclical creation is examined in its philosophical significance. On 
the one hand stress is laid on the symbolism of the numbers 3 and 
4 as often recurrent in the puranic cosmogonies. On the other, the 
necessity of an ‘unalterable Being’ (p. 24) is considered as perceived 
in the Puranas. The Supreme Being can be approached only 
through a divine intervention (p. 25), therefore the author examines 
the avataras in their purport in the creational perspective. It is 
difficult, however, to understand why in this chapter only one 
theory about the kalpas has been used and why the author has not 
developed the concept ef kala as it appearsin the Puranas. And 
more incomprehensible is why Bhakti too has not been considered 
as a link between God and man. And again why only seven 
avataras are considered without giving any specific reason for such 
choice and instead the continuous epiphanies of the Lord are not 
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taken into consideration, while they have such a great importance 
for the relation between God and man in the Puranas. It is not 
true, moreover, as the author claims that all the avataéras—except 
Buddha—are ‘legendary’ (p. 27) and thatin the Puranas gods’ 
prerogative is a ‘status’ of tranquil beatitude’ (p. 24). 


The second chapter “God and Nature’? faces directly the pro- 
blem of creation as it is dealt with in the puragas. The author, 
following Kirfel’s division in his Purana Paficalaksana, talks about 
three separate groups of purdnic texts, each of which is more or less 
influenced by the Sarnkhya Philosophy. At the end of this descrip- 
tion are considered the ways in which creation is said to have 
taken place, viz. creation as a play, creation through God’s 
entering or approaching Pradhana and Purusga, creation as a 
product of the Creator’s yoga and kala. Special attention is paid 
to the function of Avidya and Karman in the creative process, 
The matter thoroughly examined is somehow narrowed by the 
fact of considering as starting point the creational portions of 
the Puranas only as given in the above mentioned Kirfel’s book. 
Each Purana instead has inserted the cosmological accounts in a 
broader context—the whole purina itself—which should have been 
considered in order to obtain a sound resugt. In the case of Avidya 
particularly (pp. 47-49), the speculations of the author are based 
on an inconsistent translation (p. 49). Here and there in fact (see 

p. 34n. 13, p. 38 n. 22, p. 47 n. 40) the translation from sanskrit is 
not accurate. 


“Names and aspects of the creating Deity’ is the title of the third 
chapter where an interpretation is given of the most common names 
of God, viz. Isvara, Brahma, Vispu-Krgna, Rudra-Siva. The 
study is limited here to a few aspects of the problem, chosen accord- 
ing to the personal sensibility of the author and of a western 
audience. Central importance is given to Visnu and Brahma who 
are studied at some length. The choice is appropriate as these 
two gods have particular significance in the creative and re-creating 
process. Brahma is somehow rehabilitated in his importance as 
the first God of the Trimirti, although it is hardly possible to agree 
with the author when she says, without any further explanation, 
that Brahma is conceived in the puranas as the only God, having 
several aspects, close to man and object of cult (p. 61). 
Rudra-Siva is dealt with briefly but impressively although it is not 

14 
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clear why only three lines have been devoted to the “‘liaga”, 
while it isa rich theme fit for philosophical as well as more 
specifically cosmological speculations. This would have been 
also the right place to study the implications of the different 
verbs or nouns used in the Puranas to describe the crea- 
tive process. Such a research would have prevented generali- 
zation such as “we know already that ‘to be born’ with ref- 
ference to gods, has to be interpreted metaphorically” (p. 62). 
The best chapter is the fourth ‘The symbolism of Creation? which has 
already appeared as a separate article in a ‘Nota’ published by the 
Istituto Lombardo—Accademia di Scienzee Lettere in ‘‘Rendiconti, 
Classe di Lettere” Vol. 107, 1973, pp. 33-72. It is more elaborate 
than all the others and ranges outside the puranic and Indological 
field too, in an attempt at comparative study. The author, after 
having stated the “‘pre-eminence” (p. 76) of symbol over myth, 
proceeds to examine in detail some of the most common cosmogonic 
symbols. The cosmic egg is considered isa sign of fertility, a 
symbol of the sun, the seat of the demiurge etc. and as one of the 
most wide spread “aniconic’”? symbols. Then are studied the fish 
in its salvific character, the tortoise in its cosmogonic meaning as 
well as its “‘mandalic” aspect and as a yogic symbol, the serpent 
in its cosmic importancegand the lotus in its significance as the 
‘“place” where Gods are born, the Varaha in its broad and multi- 
valent symbolism. These are only a few hints out of an interesting 
material which covers other non-Indian cultures too. The last 
part of the chapter is devoted to minor symbols, like disc, conch, 
colours, numbers, yantras and itis unfortunate that this part has 
not been more developed. 


““The Creatures’? is the title of the fifth chapter. All the created 
beings can be grouped following two different schemes, one similar 
to an ascending staircase i. e. from the beings where “‘tamas” is pre- 
dominant up to the “Kaumaras” who are completely devoted to as- 
ceticism and one similar to a descending staircase. This latter vision 
reproduces a concept of life as decaying owing to Kala and evil. 
Besides these schemes, particular attention is paid to the creation 
of the “Manasas”’ and to eschatology. The chapter is linked to 
the pur4npic text of which an interpretation is attempted in an 
exegetical rather than philosophical way. In fact, the passages to 
be interpreted would need more reflection and deeper study by 


JANUARY, 1976] REVIEW 107 


philologists before a sound philosophical interpretation could be 
given. 


About the last three chapters only a few words are needed. 
The sixth ‘‘ The creation in the Bhagavata purana’’ is full of inaccuracies. 
I ‘would suggest that this part should be somehow thoroughly 
rethought out. The last chapters “Creation and Soteriology” and “‘Myth 
and Metaphysics’ are more speculations than considerations of the 


Puranas. At the end are given a selected Bibliography, a Glossary 
and an Index of Names. 


The book is worth reading even if defective in some points. 
Praise is to be given to the courage of the author who ventured in 
attemping a synthesis of the puranic cosmogony while detailed 
studies on them are not yet satisfactory. The author repeats 
continuosly “‘clearly’’, “obviously”, ‘evidently’? and the like 
although her conclusions cannot be so “‘clearly” deduced from the 
texts she is examining. The too “philosophical? attitude of the 
author towards the purdnic texts makes her introduce words like 
“improper”, “legendary”, “contradictory”, ‘‘inexpert’’? and so on. 


This attitude sometimes disturbs a little and does not do justice to 
what she is studying. 


Although the book has some short@gmings it is a real contri- 


bution to pur4nic studies and constitutes an incentive for others 
to continue on the same line. 


GIORGIO BONAZZOLI 


ACTIVITIES OF THE ALL-INDIA KASHIRAJ TRUST 
(July-December, 1975) 


VarSha Purina Work. 


In the last Review in Purana Vol. XVII. No. 2, July 1975, pp. 
192 ff. it has already been mentioned that we have completed the 
collation of the 19 manuscripts of the Varaha-Purana and that 
in spite of our best efforts we could not procure the mss. in Kannada 
characters from Udipi (Mysore) nor any Nevari Manuscript from 
Nepal, and any Oriya manuscript from Orissa. 


The collation work thus being almost completed the text of 
the Varaha Purana is now being constituted on the basis of this 
collation. More than 100 Adhy4yas of the text have been consti- 
tuted, and the critical apparatus is also being prepared and 
compared side by side. A part of the matter has already been 
sent to the press, and it is expected that the first fascicule of the 
critical edition containing about 5000 Slokas of the text will be 
published in a few months. Beside the constituted text and the 
critical apparatus, it willgalso contain a part of the Introduction 
including a detailed description of the critical apparatus and the 
mutual affiliation of the manuscripts collated. A few Appendices 
will also be added in the end, which will contain such material as 
the extra adhyayas of the Varaha-Puraga text of the first fascicle 
which are contained in some of the manuscripts and the critical 
notes on the constituted text contained in the first fascicle. 


Purana Patha and Pravacana 


The Visnudharmottara Purana was recited in the Padma- 
nabha temple of Ramnagar by Shri Ajay Narain Pandeya and the 
discourses on it were given in the evening by Pt. Vishwanath 
Shastri Datar, from 12.11.75 to 18.11.75 (Kartika Sukla 9 to 
Kartika Sukla 15). 


Veda-Parayana 
The complete text of the Reveda-Samhita with its Vikyti Patha 
was recited from memory by Pt. Sakharam Mahesvar Padhye 
Sharma in the PrabhunarayaueSvara temple of the Sivala Palace, 


SEC INCIDE ICUS BoM VICES § 


(saré-faeraz, °&194 fo) 
AUSITITHIA 
‘gummy’ afaatat: XVII 2 Fars 9404 (Jo ay FATo) 
aS safer aaanifaact afad afearta = vatafaafa- 
geavarat wedareae dated aara wears agsarareacats 
HALUISTET FSHATLA: HAShalageata:, Aaausaa: Taretferat 
eeaaseaal FA sewaswena: sewafafisettays 7 ASAT: | 


qa: Wedarense sao daaaa: datfearat seacvarat- 
arate qefaaterara sized ada aarafas warfasreararat 
qrafateg aged TaTAeararai qeattatstacT (Critical Appas 
ratus) faatoaraafe a fearart aad qroadtadeacrer 
HAT AM ARITA THITATA Tea: ales | ATMTEAS: TSAATA- 
saleran: sant gfsatat afacarat arararraeat scarier 
afasafa 1 afar yfrarantisit ufgeata afena Talaatey 
facaa: ofeaa: datfecgeatarat “areeafenareataae a 
afasafa | atfafacciefinserfa ale afeaa wrt afacafa ag 
sara agfaes geaaeayg ana afafeer searareaar frathea- 
qrarafe fecqoqea cat ufacated | 


quads: Saad a 
UAT «Gaaraafeat taomaafaegened TTT 
TATA 42.99.04 farsa: 95.99.04 fears, aad (arta 
Wat 8a: 4% Ted) A assaaTTIMSaT FIT | TT TAA 


ug faarSy aficafaratamiferaraagiaat saad HIF | 


SSAITVATA 


acaaafearar: fasfarisrreraet faraarrater SAAT 
gaqemfeat 2 GA sey fearsa: 23 FATE 920% faareqaed 
(stesmraea gongaea aad fafaareea aroregaa  gfuar- 
qaeaq) ofisa Fraarcmngsacaeangiaat Hay 1 fafescana 
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Varanasi from June 1 to July 23, 1975 (Jyestha Krsna 7to Asadha 
Parnima). After the scheduled p&rayana was completed the 
daksin4 was given to the reciter and to the Srota. 


At the end of the Veda-parayana His Highness declared a 
monthly scholarship of Rs, 100/- p.m. for life to Pt. Sakharam 
Padhye. The scholarship will continue for his three generations for 
Vedic studies. For this purpose a sum of Rs. 6000 has been set 
apart by the various Trusts created by His Highness the Kashi- 
naresha Dr. Vibhuti Narain Singh. The fund will be known as 
Reveda Vedic Triptrushi Vrittikosha. The balance of Rs. 6000 
will be credited to this fund when Pt. Sakharam Padhye recites by 
memory the complete Rgveda-Sakha (consisting of Samhita, 
Brahmanas, Aranyakas and Upanisads) together with its sin Vedic 
angas, viz., Siksa, Kalpa, Vyakarana, Nirukta, Chandas and 
Jyotisa, thus completing the whole Vedic lore of the Reveda, 
which will be a unique feature. . 


This Vedic scholar, Pt. Sakharam Padhye, is one of the few 
scholars who have memorised all the Vikrit pathas of the whole 
Reveda-samhita, and he, therefore, deserves our appreciation. 


Purana Gosthi 
tee Ost 


On the 22nd July 1975, the usual Purana Gosthi was held 
from 8.30 A.M., after the Veda Parayana which was ‘presided by 
His Highness Maharaja Dr. Vibhuti Narain Singh. It was attended 
by the Sanskrit Scholars of Varanasi and of its three Universities. 
Mention may be made of some of the scholars who attended the 
Gosthi :—Panditraj Rajeshwar Shastri Dravid, Principal, Sanga 
Veda Vidyalaya, Varanasi, Dr. Lallan Ji Gopal, Dean of the faculty 
of Arts, B. H. U., Dr. Reva Prasad Dvivedi, Head of the Sahitya 
Deptt. Sanskrit College, B.H.U., Pt. Madhu Sudan Shastri, retired 
Professor B.H.U., Pt. Batuk Nath Shastri Khiste, Head of the Sans- 
krit University, Varanasi, Prof. Vagisa Shastri, Director, Research 
Deptt. S.U. Varanasi, Dr. Raghunath Giri, Kashi Vidyapeeth, 
Dr. Raghunath Singh, former member of the Lok-Sabha and a 
Trustee cf the All-India Kashiraj Trust, Prof. Baldeva Upadhyaya, 
former Research Director of the Sanskrit University, Varanasi, and 
Prof, Siva Nandan Lal Dar, former Registrar of the B-H.U. Some 
of the Professors of the Maharaja Balawant Singh Degree college 


Gangapur also attended the Purana Gosthi. 


@ 
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qrsaaicat csna ath a sf: Tea | TATA TA 
aafg: sifwatst: sto fayfrarcamtsgrdtar: aria wz Fo 
ASIUATUMAAASAS Yoo) WASABI Aifarat Tha AAT TAT 
afacafa 1 war afer: Farearat dea |e fagest wfacaft | 
aqeare arate: atfsata: sto faufaarcaafagneiaa tained: 
fafaarard: seagerat 9 scoart fe: gangaT ae 
war tifa: ‘esate dfen Faget afasta:’ sfa ATA ada | ToT 
gooo SaTIN wifa: afena aa aar fafgar wfacafe sat 
qfisqaaranaedaaler: eyeat aquer weaaes—afeaiara- 
WAH TAIATHET, gee: —frerinereara Ur remararea arg — 
ae 13 afecafa 1 sea aqeier eraaer ore: qo afasata Tat 
aq adeqrratt var ayat feafa: wfacafae 1 azarae: oie: 
eiaeafearat: agi: fagfars: sted: ay cats TF 
fart | UT AAaIT: AEATH TITATAASA | 


— FzraTteSt 


22 Gas esoy fears FeITWBINAPAT s.Ro STATA 
qavaat oaifmatanerrarat «sto fayfaarereofagaatearar- 
nearer FeoTeSy TAT | Hrafteatat aa favafsaraarat 
aTeatfaarar: AeaTTAT: wea a HIeeat fagiat aTissarqaferar 
aad | sifesafaget yer et araq—afosacrs sea carter 
gfaz:, Sto MeaasiTare:, faegfarataarad HaTAHTATTa:, STo 
Paisare faa, fergfavafacrad arfecifaareaen:, fergfarafaar- 
auea ostaraara: atfecaease: to Tyqaamiferagtar:, 
qrumaadepa fasafaeraaes arfzearera: tomenaraarteafaet, 
qepafarafaeraa agearrearas: sftareiarenreat, arTattaaraS 
auialeaat: Sto THATAfTAe:, Ga TAcIaeA: HMMA TAA FATA 
qrwnga sto waatafag:, aetea favafaaraaer srcaraHre: 
aTeaAaaah: Fo TAA SITEATA:, Afar eaaaT qtHSleaIs | 


TSTTt aaa ngs aaa fas Halfaaraaea Faq ATEATTTT 
afa safeaat ara | 
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In the beginning the Vedic Vasant Pa&ja was performed 
in which sixteen Rgvedic Scholars recited the ghana, jata, 
and Krama pathas of the Rgveda. Maharaja Kumar Sri Anant 
Narain Singh distributed the Daksinas to the reciters. These 
Vedic Scholars also listened to the Veda-Parayana of the Vikrti- 
Pathas of the Rgvedic-Parafyana and were fully satisfied with the 
recitation of Pt, Sakharam Padhye and approved the proposed 
Daksina to be given to him. 


The manigalacarana and Vydsa-Vandana were recited by Pt. 
Hiramani Misra of the Purana Deptt. and the Varsasana (six 
monthly scholarship of Rs. 600) was given to Pt. Krishna Murti 
Srauti for committing to memory the complete texts of the Sama- 
veda and its Brahmanas. The Vyasa-Pirnima Number of the 
Purana Bulletin was then presented to His Highness by Pt. 
Rajeshwar Shastri Dravid. The report of the Purina work of the 
Purana Deptt. was then read by Dr, Ganga Sagar Rai. A useful 
discussion followed, in which several scholars participated. 


On this occasion, His Highness Maharaja Dr. Vibhuti Narain 
Singh, as the President of the Vishwa Hindu Dharma Sammelan also 
honoured Pt. Batuknath Shastri Khiste and Pt. Rewa Pd. Dvivedi 
for composing verses of a Sanskrit Prasasti, which was presented to 
king Virendra Vikram ShahDev of Nepal, as reported in Purana, 
Vol. XVII.2 (July, 1975) pp. 198ff., on the occasion of his corona- ° 
tion in Feb., 1975, Both these scholars recited their own verses. 
The Daksina and some Purana Publications were presented to 
them by His Highness. 


In the end His Highness thanked the audience and. the 
Gosthi was concluded with the distribution of the prasada. 


Scholars and Distinguished persons who visited 
the Purina Deptt. 


1, Hon’ble Dr. Jagannath Misra, Chief Minister of Bihar, 
paid a visit to Ramnagar Fort on 16.10.75. On this occasion His 
Highness Maharaja Dr. Vibhuti Narain Singh acquainted him 
with the Purana-work and Purana-publications of the All-India 
Kashiraj Trust, in which he showed keen interest. He has recom- 
mended that as the Kashiraj Trust is doing very useful work in 
the field of Sanskrit learning, all the States-Governments of India 
should help this Trust and buy its publications. His remarks in 
our Visiters Book are reproduced below. :— 


@) 
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mea afeaqaeaga dafear aeat wisudfzeatarct: 
AeaaeT HUTA TAMSTHNTSAT ITMAT FAT | area 
GAIT slaaraaruaafasr qseg ea: afer: year: 1 ek 
afenfaata: aeateqraneq fanfaoisqrerorata TATA: | Sey 
afeafagia: go TAUAMTEAASAAeA TST AGS aay TIT 
WeAAAe Tas TeaTigaraT: afer aaAlat HAART: | 


guafaamad ofsadrerafi faye THAT saTaaqeeat 
TST ' Go Horyia wfaraaas aqeramases eae aging 
(foo Scan stenrfaat afa:) seaq 1 aaaraz TAIT ZA: 
srimrtarea: ‘guy’ waar: sareaghiars: ofsacrgeacarta 
atasngiaata waft: | agaeat guofearrer aire sto 
THM sqerftaq | aaratguufasy saat 
faarefanat oa: afeaq agat faata: afeafarar aT 


ated aqet favafeeguiectasen seqer: aaraaz: 
aime: oftearenaarafeafesadad aar sto CATIA TS 
fettengiad durfaaara: | areat fageeat Agreratera aa wad 
aivataarmetaa aafiteraat watt aeuy aat aafrar 
safer: Paar arate (sat gerry XL, TATE Loy, Fo 
¢8ego afaay) 1 sweat fagerat eaxfear saree: athrat 
qavatg: aieate: afer guogeares Fea: aafian: | 


wa at wah: arfrazet: sufeaafags: sfa sasat 
aiftat | sarafsazcia aa asst aarcar | 


gunfaat amar fagtal fafrezt afragea 
4. 8hQo-wy fears faarentae gerne artfat eto 


maar: TAG ara: | afer aaa® 
qavate: arfratst: sto fayfaatranfaaneted: 
TITHTAT FUTAA az aed ofeaa: wea: | 
aay at yeast sto sTarafia eaefe: 
sefaat | dat searfad aa areiteaseata denafrar- 
faaa acqaatit are fant aga aa: ad: sede 
Met: Ate raTGTT alert arid serrate 4 
aeearit | AeaTHarTegayferarat ta set frarq— 

15 
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‘ger FH afsa faat Hl awed Bl Taam ST A AaaT 
OT tale, ST eet aM sy arate st Ae a aera at 
ata arfet ate sara ate wt art ar sare fear aTat 
mayan #1 atl Juaraar ga dears H fas F 1” 


2. Dr. Paolo Emilio Taviani, Minister of Parliament of 
Italy. (on 13.11.75). 


3. Prof. Dr. J. W. de Jong, Australian National University, 
Canberra. (on 18.12.75) 


4, Prof. Dr. Amalendu Bose, Sir Gooroodas Banerjee Pro- 
fessor of English, Calcutta University (on 18.12.75). 


Ramalila 


The famous Ramalila at Ramnagar which has a great cultural 
and social importance is being celebrated for a month in September- 
October every year under the auspices of the All-India Kashiraj 
Trust with the financial help from the Government of India. This 
year (1975) the Ramalila was celebrated from 19th September 
(Ananta Caturdasi day) upto 18th September. Some members of 
the staff of the Purana Department also helped the distribution of 
the free ration to thesSadhu-s who flock to the Ramalila. The 
free ration is distributed for the whole month throughout the cele- 
brations of the Ramalila. Thousands of people witness the Ramalila 
every day and draw healthy inspiration from the story of Sri 
Rama. 


This year the Government of India realising the cultural and 
religious importance of the Ramnagar Ramalila sent a team of 
photographers under the supervision and directions of Prof. Balwant 
Gargi of the Chandigarh University to prepare a documentary film 
of the Ramalila The work of shooting and tape recording was 
done during the Ramalila and also fora few days after the con- 
clusion of the Ramalila on the 18th October, when the desired 
scenes were re-enacted for this purpose only. 


ACTIVITIES OF THE SISTER TRUSTS. 
Maharaja Udit Narain Singh Manasa Prachara Nidhi 


Under the auspices of the Trust an inter-school Tulasi-Sahitya 
competition was organised on 18-19 Aug. 1975 on the occasion of 
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“dena F ata faat st aeaea at Taraarett dr 
@ THAT TT LSNl Sf 1 SA Ter BY al Usa aenra st Mz 
Y agiaar et areal arfet aie saHrgwa aent sa at 
sat fal At alarm 31 AN qa sar sah 
fora & 0” 

2. Sto asta ufafaent afaart, sect eer aes | 
23-22-04 faaia 
3. Mo So To SeeYo S HM, HAI aATeaeT areefaaa 
aaa fasafsaraaea oTearca: | 95-92-04 feat 
¥. Slo Slo MAME ag:, HaHa favafaaray ATS ATTA: 
AL MRSA TAHT TTEATTH: | 95-22-04 feat 


VWAAAT 


cAaTeeN faa WHAT STATA AST MITAIET TTAT- 
aqart witaaraaeaifanarerad sfaary oferta (faarac- 
aqeat) waved aatfaat wafe 1 uacitear aicafengsear 
aarfingceat atta waragal add afer ag 4¢ faarax 
fatie (aaeragesat) wala sTsaT 45 aaeat fears 
(ataagiraat) a aacari guofayrntar saa fagtatsht 
UAMASTATAATTAET: «ATTA ata Sea HATA: | 
aad Uneteat saafa sfafed ATacaet araeal fagen 
waa setae) sfafet agaat ear caclat ovata 
TAHA aA KLTF Treat | 

aferq ag unctarar: ofa aienfaa a wecanqya 
Hem  weéwefaafaaatiae sso auqermfimsterer 
faa faasteti (photographers) unt afafa caaiaran: 
qafaa (documentary film) faatrra sivaaq 1 9 faamarae 
(shooting) tafauguare (recording) @ wadlaTaAa aaa 
45 areat fears Ua maaaaeay a Ryfag fety, wer ater 
fatrata aatsestarat carat ata, TAT 


aenitarnat afar 


agua sfaaareantag aaasarctafa: 


Hey PITACA ATaTaAATA 90-9°% anea fatwa: apeaz- 
faragararanfgastantira aritfrat ane) wAaTTST 
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the celebration of the Tulasi-Jayanti in the Ramnagar Fort. On 
19.8.75 students from the B H.U. also participated in the compe- 
tition, The winners were given prizes. Dr. Kamala Prasad Singh, 
Dr, Tribhuvan Singh and Dr, Ram Lochan Singh of B.H.U. spoke 
on the value and importance of the Tulasi-literature, and the 
usefulness of such competitions. Pt. Vishwanath Prasad Ji Misra also 
threw light on the importance of organising Ramalilas based on the 
Tulasi-Ramcarita-manasa. Verses from Tulasi-literature learnt by 
heart were recited by the students of the Vidya Mandir Pathasala 
of the Ramnagar Fort and of the other local educational institu- 
tions. An antyaksari on the Tulasi literature, specially on the 
Ramacarita-manasa was also held. Some interesting scenes from 
the story of Rama according to the Ramacarita-manasa were also 
enacted by the students, 


The Manasa Prachara Nidhi organised two essay competitions 
on the Ramacarita-manasa, one for the Vydsas (reciters and 
narrators of the R&amacarita manasa) and other for graduate 
and Post Graduate students. The subject of the essays is declared 
on Margasirsa Sukla Paficami and awards are distributed on 
Vaisakha Krsna Sasthi. No essay was received from Vyasas, but 
some good essays were yceived from the following students :— 


1. Shri Devadatta Rai, Post Graduate Deptt. of Hindi, Magadh 
University, Bodh Gaya. 


2. Kumari Abha Bisaria, B.A., Third year, Basant Kanya Maha 
Vidyalaya, Rajghat, Varanasi. 


3. Shri Chedilal, Post Graduate Hindi Deptt., B.H.U. 


4, Shri Ram Adhara Singh Chauhan, B.A., Second year, Swami 
Sahajanand Sarasvati Vidyapeeth, Ghazipur. 


5. Shri Shalendra Kumar Shrivastava, Lucknow. 
Shri Devadatta Rai of Magadh University got the first prize 


in this competition. The judges were Dr. Hazari Prasad Dvivedi, 
Shri Lakshmi Shankar Vyasa and Shri Vishwanath Shastri Datar. 


Last year the Subject for Vyasas was Waa gl 5ga WAT sr 
agigia and for the students was qaqa al yfaqe wala ta 
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qe aaea faerie gaat saad araifstat arent | afeqeqeaa ferg- 
epahreraaed Bates Taarirarat afeafaaraga: | fasiTaAaes: 
grease: TAT: | AfeAAAAL STo HAG qaratag:, Sto faa 
fua:, Sto Uaelaataea saeaTT TAA: | ararg fata 
garefasmateaishe = Waa heaarraer aan =| Uae TATAT 
ariaaes ageafasd wrqoh saa) WAATTETEATAT faat- 
APECTISATATAT Ararat = TMSATaTATAhT BAT PIOTALA qaar- 
aifgeren eaeaT TIS Fag: | gaatarigcaea faarsal tIAAatea- 
miaaen aecarerst afaatirarsfs doar sat | Uafatartaes 
ara wang: awifsadarat UAT afaarasteaarara 
Sia: HAA | 


ai fafa: uaaftanaafarat gat: faaeasfaatfireat- 
Uilsd Haat wat faaeasfaaifrar unafeaartaes aqratat 
st qq a earaHorant A aatfrat | farses gaat faate- 
qsarat (anigtigarssaeai) saat GkeRTGa AAT fray 
Fat: | Ta at eqrarat ea fava avla—araaake AVTarAl- 
aaarat gaat: | eaaHerarat Ba fava aratq—arrasiagra: 
sarat Ta: | Saarat FA GRETA TSaMTTATTt UTaAT | 
Iam Ha a MaECTsT: sara Here eaTaa fracal a saa: freg 
aatafese: ara: araat fraear: THAT: | 
q. ft tazata:—atararfead arafrafaaay SAI aTAT- 
feral GIA: | 
Q. gaa ara faarfear—areat usrareferaer TarTAgT 
faaTatata ato To HAT: | 
3. ot Bdlara:—fergfarafaaraa ealaHlacisealtaal- 
Tea GA: | 
vy. of caaarefas dlert:—arsitgefesaer caratagst- 
 qeaneifaataaes caTaaHaay: BIA: | 


y, fl MAAHAT MATa: —ACAG ATA GIA: | 
_ gegi sfaanfrarai avafasafaaraaiat st eqeata: aa- 


great saa | Tata eatisere feral, SAGHIMHL SATA:, 
aft fasaaty WIeAaTaItA TAHT ATA | 
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Maharaja Prabhu Narain Singh Physical Culture Trust 


On the occasion of the birth day ceremony of Maharaja 
Kumar Shri Anant Narain Singh, sports of the boys of the local 
schools were organised in the Fort on 7th and 8th Dec., 1975. Almost 
all the local Junior and primary schools took part in the sports, 
The Students of the Vidyamandir Pathasala also Participated in 
all the sports, 


In September, 1975 Shri M. Kumara of Jaunpur gave an 
endurance cycling demonstration for a continuous period of 105 
hours in the Ayodhya campus of the Ramnagar which was daily 
witnessed by thousands of persons. A reward of Rs. 501 was awarded 
to Shri Kumar by Maharajkumar Shri Anant Narain Singh on 
behalf of this Trust. 


MAHARAJA BANARAS VIDYAMANDIR TRUST 
Vedic Balaka Vasanta Paja 


On the same occasion of the birth day ceremony, the Vedic 
Balaka Vasanta Puja was performed by sixteen Vedic students 
under 15 years of age from Varanasi. They orally recited the 
Vedic mantras in the Devi temple of the Ramnagar Fort in the 
morning with due ceremonial rites. Daksina was given to them 
after the Puja, Oo 


Painting competition 


A painting competition was organised on 9th Dec. 1975 for 
the children of the local schools and the Vidyamandir Pathasala. 
In this competition about 200 boys and girl-students took part. The 
paintings were examined for the prizes by Shri R. S. Dhir and 
Shri Hridaya Narain Singh, Lecturers in Fine- Arts, B.H.U. The 
prizes were distributed by Shri Maharaja Kumara. 


Bala-sastrartha 


Under the auspices of this Trust a Bala-S4strartha on Nyaya 
was organised on the 10th December under the supervision of Pt. 
Rajeshwar Shastri Dravid in which the Students of the Vidya 

Mandir Pathasala and Udyanapathashala participated. Maharaja 
Kumara Shri Anant Narain Singh also participated in the Sastrartha. 


The prizes in cash and books were given to those who took part 
in the Sastrartha. 
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qa sTaaantag fafa weaTa aaa: 


Farsifaagitiagary saaraaaantaser TeHicTaTszaz 
os fearat ecey faargat: cuaategd = carfaaqremiet- 
SAT Asal: AAA Brcaq | sAtetat sam: carfaar: ad 
areafaet: stafaarea faarera: aftafaar araaq. faatafeaz- 
qamearar: Sat aft aatg sterg afeafoar aya: 3 


faATAT QVoy ALT VAANLEY PATEAIIT ST GATLaTeTEA: 
MUA PAASaT: Tearfanrasqveat saataretatarad Tea 
ata) aga asat: sfafed seme qseqem: | sieHo HATX 
WAIA ASUIAHATLT Al aaa fast seq earaea sfa- 
facta yoo) acai seats | 


Aguimaalcataara tra weara: 


afenatan TAeAqST 


ASIIAPHAA FeHaaaat arenes HaraeTaslay 
diem afenatarat qaraqat Haag: 1 A crane FET Satafeat 
fafaqaa afenararnt TsaHag t GaTaarcat seat efererr area: | 


fasaat sfaatinar 


eatfan WsMalawIat Hat frarafeex GSATAARAATAT 
ma as fearax ecoy fearses faanasfaatfrarar aatta- 
arate 1 aeat sfeatfrarat stor feradearererar: afeafean 
atad | faegfavafaaaer ufsamarat: aeartat sletIto To 
aia: ateeraranfag aleazt qileral Arealy | 
ASIUAGAL MaaTaraantasart fasportra: FER: 
MCT: | 


SATAMTATA: 


aeq raTaeT acalaaia ofsausasessacaiteasatas- 
waiaaer fata a qo fearat 99o¥ feast rarafaga ara- 
Teas: ata wa: afeat faarafexqisaraar: sataaqs- 
UTATasa GIAT: Aetfrat AYA: | ARIITHATS: A aeaeTATTAT- 
faasft areaauata | wea & oan afeafaaedrat 
GeeHIT: TST: | 


enero ia ae pens TS OT LO LY 


a a 


i 
_ ———e ee = — — - : ett te 
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KASHINARESH MAHARANI DHARMAKARYA NIDHI 
Bala Mela 


On this occasion a Bala mela including the baby show was 
arranged by this Trust on the 9th Dec. Sweets were distributed to 
the children of the local educational institutions and also to the 
other children of Ramnagar and neighbouring villages. Clothes 
were also distributed to the poor children of Ramnagar under 
three years of age on the same day in the afternoon. 


MAHARAJA KASHIRAJ DHARMAKARYA NIDHI 


The Trust gives donations to several religious and cultural 
institutions, such as the Vishwa Hindu Dharma-Sammelan, 
Girvana-Vagvardhini-sabha of Varanasi. The Trust gives medals 
and prizes in the Universities and Colleges. 


The Trust is alsorunning the following educational institu- 


tions :— 
1. Maharani Ramratna Kunvari Samskrit Pathasala, Fort 
Ramnagar 


This Pathasala was established in 1923 A.D. to impart 
Sanskrit education. The Pathasala is now teaching upto the 
Uttara) Madhyama examination of the Sanskrit University, 
Varanasi, Last year four students appeared in their Sanskrit exa- 
mination as follows :— 


I in Prathama, 1 in Parva Madhyama, Second Part and 2 
in Uttara Madhyama, Second Part. All the students passed in 
their respective examinations. 


2. Maharaja Balwant Singh Degree College, Gangapur 


This college was established in July, 1972 at Gangapur (Distt. 
Varanasi, the birth place of Late Maharaja Balwant Singh, 
founder of the Kashirajya at Ramnagar). The ‘College imparts 
education in Arts upto,the Degree examinations of the Gorakhpur 
University in Sanskrit, Hindi, Urdu, English, Economics, Political 
Science, History, Psychology, Sociology, Education, Geography 
and Indian culture. . 


3. Raja Manas&4 Ram Law College, Raja Talab 


This college was established in November 1973 at Rajatalab, 
which place is at a distance of about 15 km. from Varanasi. It is 


= 
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piailata agra THe tata: 


é fearaz 9eoy featsh ae FTAAATAT: ATATSMACT 
aad HIT wafafaaraaat wratrat caaTdaeaaca- 
Maafarnseten garage fassratfa searfa 1 afeaetae feat 
mite safaafdtea: unardafadaarateat  acavaty 
faafcartr | 


AQIUA Hates wafafea: 


aad egg aaarat afsaaicafanaearea: sat favaferg- 
qHArAATA, Mainaaaaraar, TAfaea: ateler salaa | fava- 
faaraag faaratg a cenit Genres AAT ATAA TSTAT 


aad aaa saifafeserat dearat asareaaale tae 


Q. ARIMA WATeAHATaACHATISAAL, TAATT 


HeHI MAMTA AAT GSAT SAAT 1923 aT carfta4r 
aaa | asf wens armas aenafasafaaraaeg yaz- 
maaan cad fraser ef 1 wa ag watfaiecenerrg- 
SIT: ACaTLISTAT: Treat Taser: | 


&. 
TIATHAMTA was, TaAeTATT Ua a ARISTA: 
TIAAT, TAtHeaaraarar fediaay gl Slat | Fa Brat: Sarat 
AAT | 


y. Agamaanaeaiag agiaaaa, THAT. 


uy watfaareaa: 9202 Sane ag arene waqefeagy 
THITTaas AT (aifatsaer qearwHey staaaeafagea qea- 
carat) earfaa: | afeaa Faifaaraa §=6areagefasafaaraaer 
taTaHnaiat feral, AHA, Fe, ATAST-ayares-wsT al famMea- 
sfagra-aatfaata-aarsaies-faarr-yma-aretta «| aeafa fay 
qeqrad waft 1 


3. HaaTcIAtatafaaiaa, tIHaTa 


Uy Hafaaras: ATs ATA: TAT ey foto, gefera 
UMass ay tars STATA 9903 aT carlaa: 1 TeaTe fasa- 
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affiliated to the Gorakhpur University. This college works in the 
morning from 7 to 10 A.M. Last year (i.e. in 1975) 23 Law students 
appeared in the LL.B. Part I examination. This year the teaching 
work of LL.B. Part II has begun from 17.11.75. 


‘Hindutva’ Magazine 


The monthly Magazine ‘Hindutva’ is published in English 
under the auspices of the Vishwa Hindu Dharma Sammelan. 
The object of this publication is to disseminate Hindu culture. 
The Dharma Karya Nidhi gives an annual aid of Rs. 4000/- 
towards the publication of this magazine. This year a special issue 
on Nepal was published on the occasion of the coronation cere- 
mony of His Majesty the king of Nepal, Shri Vir Vikram Shah 
Deva. ; 


Se se ele 
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faaraaa arag afeaa aaifaaray oa:HTe wo AeA: Yo alaa- 
Te aagq qeagas wafa VAI aT 23 BAI: Ua-Tao Flo THAT: 
saqqartarat «osfaset: 1 afeay ay fadrager = aseqrad 
29.99-\0% faareea: SRST 


‘feger ofa 
‘fergca’ areal arfaaly ofaar argeaarsrat favafersta 
aaa saad Tada | aeat: fanart: seer fergeene: 
sareafer 1 aear: ofaarar: sarrafafad arfereasarara fafa: 
¥Yooo) ean aieat agmaat searfar afery ag aa vat 
aaa «= ald eataaagreearat §«ousarhataraat sea: 
qfaarar: farargeto aorer-are: cHrfare: areata | 


PUBLICA ZIONS OF THE ALL INDIA a ae TRUST 


Critical Edition and Tran slations 


1, 
oe 
8. 


4. 


Studies 
Ts 


2 
3. 


4, 


Journal 


Vamana Purana—Edited by Sri ZA S. Gupta. Rs. 125 


Karma Purana—Edited by Sri A. S. Gupta. Rs. 125 
Ramacaritamanasa—Edited by Acharya Vishva 


Nath Prasad Misra. Rs. 6.50 
Vamana Purana—Constituted Text with English 
Translation and Appendices. Rs,» 180 
Vamana Purana—Constituted Text with Hindi 
Translation and Appendices. Rs. 50 
Karma Pura4na—Constituted Text with English 
Translation and Appendices. Rs. 80 
Karma Purana—Constituted Text with Hindi 

Translation and Appendices. Rs. 50 
Devimahatmya—Text with English Translation 

and annotation. By Dr. V: S. Agrawala. Rs, 5-20 
Svargakhanda of the Padma Purana—edited 

by Dr. Asoke Chatterjee Rs. 40 
Garuda Purana—A Study. By Sri N. Ganga- 

dharan Rs. 40 
Matsya Purana—A Study. By Dr. V. S. 

Agrawala 0 Rs. 40 
Narada Purana—A Study By Dr. 

K. Damodaran Nambiar (In the Press) 
Niti-Section of ee Dr. 

V. Raghavan Rs.- 2 
Vyasa-Pragasti [ -qrasufta: ]—Compiled and 

edited By Dr. V. Raghavan Re. 1 
Greater Ramayana—By Dr, V. Raghavan Rs. 30 
Visnupurana Visayanukramani [ fasqyqza- 

fasatamnat J—By Pt. Madhvacharya Adya Rigo 
Brhaspati-Samhita of the Garuda Purana— 

By Dr. L. Sternbach Rs. 10 
Manavadharmaéastra I-III and Bhavisya Purana— 

By Dr. L. Sternbach Rs, 20 


Puranam—Half Yearly Research Journal 
dealing with the various aspects of the Puranas. 
Annual Subscription Inland Rs. 30, Foreign £ 3.00 


THE BOs. 
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THe ALL-INDIA KaASHIRAJ 1 


1. His Highness Maharaja Dr. Vibhuti Narain Sing... sei LAtt.3 
Fort Ramnagar, Varanasi.—(Chairman). 


Trustee nominated by the Govt. of India :— 
1. Dr. Raghunath Singh, M.A,, Ph.D., D.Litt., LL.B.; Varanasi. 


Trustees nominated by the Govt. of Uttar Pradesh :— 
3. Panditaraja Rajeshwar Shastri Dravid; Principal, Sangaveda 
Vidyalaya, Varanasi. 


4. Hon.’ble Pt. Kamalapati Tripathi; Minister of Railways, Govt. 
of India. .) 


Trustees nominated by His Highness the Maharaja of Banaras:— 


5. Dr. Suniti Kumar Chatterji, M.A. D.Litt. (London), 
F. A. S. B., Professor Emeritus of Comparative Philology, 
University of Calcutta; National Professor in Humanities, 


6. Maharaj-kumar Dr. Raghubir Sinh, M.A. D. Litt.; 
Raghubir Niwas, Sitamau (Malwa). 


7. Pt. Giridhari Lal Mehta, Varanasi; Managing Director: 
Jardine Handerson Ltd.; Scindia Steam Navigation Ltd.; 
Trustee: Vallabhram-Saligram Trust, Calcutta. 


The ‘Purana’ Bulletin has been started by the Purana 
Department of the All-India Kashiraj Trust with the aim: of 
organising the manifold studies relating to the Puranas. It 
specially discusses the several aspects of text-reconstruction, of the 
interpretation of the vast cultural and historical material, and 


of the obscure esoteric symbolism of legends and myths of the 


Puranas. The editors i@vite contributions from all those scholars 
who are interested in the culture of the Purana literature in which 
the religion and PEM SSopiy of the Vedas have found the fullest 
expression. 


